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13, 3987
Tatking to Mvself_'

in a quite disorganized way, on several very diffgrent ,

po:.nts that I somehow see as connected: X! 1) is the
ques._lon of the(3/23/87] REB Meet::l.ng where I was very dlsturbed

and raised the question about the@ of Marxist-

bt

Humanism and the dialectics of organizatibrf where there

seemed to be a lack of clarity on the very wide gulf betwe.e'x
P

the woro?g.‘onceig as not:Lon, as ph:.loscphy, as the unn.versa}.,

-___.....\

as if that was the question of the bart cular of

the paper as biweekly. [I' 2) , the May 12th discussion

.4-—-'-'_'—-“"

where the question of \"the book"/and its relationship to
both the objec.tlve s:.tuat:.on and the [‘3 as well as the
organization as a whole, was suddenly referred to as if

that, as crucial as it is for next vear, would be =&

'

Particular, even though the very same individual gave a’

m creaztively new '-nterpretatlon of 53 as a PEERERE

—
— Y

phllosophlc \"experlence/) on a different level than the
M .

e

philocsophic experience tha

revolution an

that very time with the Bolshevik cadre. :|3) The gquestion

o organizatigr:/ not only as organizational growth we're so
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in need of, but the éonceEt of organization as.is

projected for "the bock", where it iz insaparable from

?ﬁ and dialectically integral with, the dialectics of "

philosopn This organization of thought is altogether

so new and so totally an untrodden ground that it is

impossible to furseee a3 conclusion. In truth, the

first sé—cailed ¥&® shock (of recognition?) was whenr
I begaﬁ getting a lot ‘of contribufions of the aspect;s
that we're all sro concerned with-~-spontaneity of the
maéses at specific historic ﬁurning points which

EMIFRRR produced new forms of organization--and saw

that though the form of the SHRTRNSES party and B3 spontaniety

were ovpositas; THEY WERE NOT -
ABSOLUTE opp_gs_x_w;\fLﬂ

What happened at that point was that I resread
the 3/23/87 REB Minutes and found that on page 2, the
top paragraph, there is a/serious e;::%_on_the quotation’
\ e

because I was YUEERENA using two different translations

on a single sentenqe (Baillie and Miller) sc that it .

turned cut that, instead of cliarifying that relationship -




of organization as concept;li.e., philosophy and as
form, managed to sme. shroud it. Specifically I am '
referring to the 6th line, where the quotation beginé
"the two together..."--~the reference is to intellectually
lW"—'—\\

compféhended history and the form it takes in what
Hegel considers a cbntingent waf.

In any casé. lét me read vou not’

r, ¥E® but the Balllie

which all the other quotations are from, though: they

also give you the raference %o the Miller translation .

"Both together, or History .(intellectually) comprehended

{begriffen), form at once the recollection and the

Golgotha of Absolute Spirit, the reatity, the truth,

the certainty of its.thrqne, without which it were lifeless,
s olitary, and aléne:“ *

(* RROtEy Eggﬁnnerung, it is true, means both
inwardizing and recollection, but it is not true and
indeed kills the consistency-that Hegel was-expressing
vhen in the sameiggragraph the word is translated as |

recollection and then just for stylistic purposes not

to repeat the sa@g word or whatever motivated Miller,




used the word inwardizing without téllling the reader
that Hegel used the very same word in the very same

paragraph as re_zcollec:tion.>

At this point it would be good aisp if we pointed
{becuase :

out thatiHistory M to Hegel was @¥gs contingency,

he had to add "intelllectually comprehended®, that is,

’ ]begr’{‘f’fen,,j in order to show that he is talking about

History Z@ not as contigency but Notion-ally, i.e.,

as Concept.

e —————
e /’_'__"'

e i

Absolute Knowledge in Raillie is pp. 789-~-808;

T

Absolute FE® knowing in Miller is 479-493, :

T T

et

When I referred in the Notes on Phenomenclogy

to the last three pages I wss MBP referring to the
half paragraph " ' :
n p. 805 ("While in the Phenomenology
each moment...") which goes to p. 806, with its stress

on “"simple mediating activity as thinking", then the

question is of releasing=-a very important category in
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Hegel; "ThlS bProcess of releasing itself from the form
of itsalf is the hlghest freedom and securlty of its

knowledge of itself. " {p. 806, Bailiie) And being

Hégel, you 1mmed1ately get the negative sideof the same
so that on p, 807, the penultimate page 807, is when

w2 get introd

uced to History as the process of becoming

words of both mecHEEwRes Erinnerung and » Insichgehen.

and

a word, there isg not- doubt about nis stressing

inwardizing of BE®EF the various stages of conschousness
and self-consciousness, Reason, Morality, Religion, Axrt;

ne#ertheless, nothing is absolute until you get to

Absolute, the consumation; so what happens to History?

Though it is Spirit "externalized and emptied into Timen..

the negative,unas 2 ¥ "way of becowing presents

a slew procession and Succession of spiritual shapes

(geistern), a gel lery of'pictures, each of which is

endowed with the entire wealth of Spirit

It is at that point that we qe... into recollectisn

e T Y

(Erinnerung)and see on the final page, which is also the

final paragraph, B that the goal is the Absolute Hotion.

Hegel however is actually trying to say things at




the{éé%é)tlme, 1} that Hlstory is Just contlgencv,ﬁ
becomes an

but whenf{intellectually Hﬁ!ﬁﬁiﬁ comprehended organlzatlon,

"1t is the Science,..” Whether or not Hegel at that
time got worried over the fact that Hlstory 1s thusqﬁﬁﬁi
not just cont:.ngencv the point ID is that he suddenly -
quallfleﬁ the word Science by addlng "of the ways 1n
WhiCh knowledge appears", which Miller, p. 493, xunﬁn
translﬁted ag "in the upﬁere of appearance | But hoth
Miller and Baillie then footnoted the expﬁession
regarding experience as Phenomenology, so that
_ undergoe

both Science and recollection {or inwardizing) W

| ﬁthe Golgotha)

-gﬂagﬁ

» Heretofore the expression "the two together" or

both together, was taken to mean practice as well as

t isn't practice, it is ence
oscphy, recollection as well as

consummation, must undergoe the Crivifixion and be

"born"anew. This is zbsolutely

phenomenal, and I don't mean phenomena,

Marx certainly I must have had something 1like

thig 1n mand when he wrote Freiligrath about organizatlsn
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in the Historic az well as the ephemeral

Now then, to get baxk to organiz&tion as it

Letters, on Aksolute:

-— e P I = -
an c LEiates

cther philosophies,lI put in parenthesis "parties to

us", rather than theorwtical =8 tendencieé, so that

"the new philosophy or party and this new has been

enriched 'concentrating itself upon itself'..." All

.

of this refers to pp. 480-82, and 483; in a word,-

it is the place that leads me to the beginning of

differences sgse with Lenin in the Idea of Cognition
but I do EB& use the page number rather than the

sub-title, "The Idea of Congition", because I
_ ihalfs
immediately go to that lastiparagraph in the Absolute

7 ed _our '
Idea when I first contrast/ NEESt problem with Stalinism
to Lenin’'s problem with the Second International: T

further very cautiously refer to U-P-I because of




_ _ , tisy
geeing that the svllogism, not only

of commodities, but in the Aécumulat_}ion ofk.Capitéj_l',“f

where Marx uses tbe Hegellan expre531o*1 ge':e a].

-dogolute law’, -and where I say it is based on'Hegei'e

-

Absolute Idea.

From there I go to Philosophy of Ming,

. in
Actually,{the very first pags, in ndeed the first

paragraph I announce that "I MBS brazenly shbu_t that

- LT - - . .
nt QL Chne Igea 18t

.|
iz “

~
o~

of the party and that I have just werked it out."

Ahd the second paragraph specifies; "I am not touchipg

upon the mass party, the workers w 11. do m what
'they will do. And until they do, we can have onljj
the faintist intimaticn of the great leap...I.am ot

concerned with spor'tanr-:nty vs, organlzarlon...l am

concerned onlj with the d:.alectic of the vanguard party

of that type of gmup:mg like ours, be 1t large or

small, and its relationship to the masses."”




The next page , referring to p. 477 in scienCe,0?4%,;:
'Legie, I deal with the concept of Other: "Where Otherﬂf:
turns out to be, not the proletariat outside, bué"%he

party itself)\

Mj historic references ¥ in the development of
' - L ‘ S 'final / :
party, are 1903and 1920-23, which is exactly é§3r§§§;graph
we've been talking about today, p. 808 of Phehomenology,

éﬂhich ’ . R
PR \evidently makes me ses a connection at that point

v

to the Logic, p. 466 and 467, but, wherein theltetters
I go to Absolute Method and in that way see a ;elatiqnéhip
to forms of party and tendencies within'party, this time
there is no doﬁbt of seeing tﬁat if Science itself
WL and not jus? the felation of form to contentlmust
undergoe Goigotha, the correct conélusion I make in
1953 about "the self-determination therefore and which
alone the Idea is, is to hear itself speak”,.." is

- ‘correct but, the BEORSERE emphais is on "determined
to appear"” rather than Golgotha first. I think now
that's because I still was, looking very closely to

Tenin and a little bit of CLRJ and his Nevada Document.




At the same time I seem to be Hﬂ’chaflng at tﬁe blt
in so far as CLRJ is concerned and the ract that he
‘evidently had said that Philosophy of M 1nd has ﬂcthlng
for us: "(Please, Hauser, can you get a hola o‘ a’ copy e
of Phllosophy of Spirit or ﬁﬁ-ls it Mind? I am.brazen

‘enough to want to swim there too. I have an instinct

that we couldn't get very far there when we tried it

bafore because we equated Micd to party. bﬁt now that

i believé the dialectic ogztﬁe ébdolute Idea is the"
dialectic of the party, I feel that Mlnd is the naw 5001ety
gestatlng in the old, and I feel sure we cou1d get a lot

of very valuable dizlectical developments there, 2nd what
is so significant about that also is the builaing-of.

thc new within.the old maies it possible to stop

jumping around from high point to high point but

rathcr tc follow concretely since this new is in the

a2
L]

So it is Philosophy of Mind, i.e., the May 20 rather

t han the May 12 Letter, that completely frees me from

CIR and from concern with party, hl»as with NEER the
final three paragraphs o: Mlnd I end not with the
form of organization, OIS SRR but 1nstead

say, "we have entered the new accxety.
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May 13, 1987

As for the other seemingly unrelated subject that
I nevertheless consider very integral, is of neéessity _
as well as naturally, Marx's Critique of the Hegelian

Dialectic, which is. actually mainly the Phenomenology.

That has been so vulgarized by Engels on, with its

concentration on Feuerbach as if Marx were a Feuerbachian:

(it is)
the truth of course is that the sharpest critique of

Feuerbach, precisely because he has declared him to be

the only "serious, critical, relation to the Hegelian
Dialelétic", the truth is that that high con’_aplimeﬁt-w’as
relative to all of ‘I-Iegel's epigones and ’;:he fact that
he c.:ertainly did .ﬂ all, includin_g Marx himself when

they were younger, not to be so overwhelmed with Hegel

as to not XEH iﬁunediateiy go with hammer and tongs at

religion,

T - FoC .

The fact that == r;at once Marx st called attention
to-negiation of the negation should have given Engels
at ieast a healthy hint that he was goi_ng to have something
very sharp against Feuerbach, even though at the beginning

he merely cites the fact of how Feuerbach interpreted

negation of the negation.
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Next comes the fact that he singles out Phenomeneloqv,

'though that does not appear in the tltle and thoughfthe
praise of Feuerbach as well as his own crlthue means to

he aimed dlrectly at thé system itself. But as ne puf it,
it's: necessary. tO._“E&n with Phenomenology, because, that

is “the‘true source and secret of the Hegelian philosophy."
{page 305, EQE)T At which point he gives 28 an abbroviated
and veoy Eelling contents page, which is'mileé cléarer

than all the details the English translation gave us,

Marx then shows that the Encyclopedia instead begins with

Logic.MeEEerN And Marx defines Logic as "the money of

the Spirit, the abstract expression of the speculative
value of the ;houghts of man and Nature. It has become

completely indifferent to all actual determinateness

- s

At once therefore, the whola Huonmiml theory of alienation,

mystification, pretensions of ;eality, philosopher as the -
yardstick, is attacked mercilessly and that's when

(p. 308) he uses the word "inhuman": "What is regarded

as the essance of alienation,which is posed and to be

Yoo
transcended, is not & fact that human essence materizlizes

itself in an inhuman manner in opposition to itself_but the

fact that it materiaiiées‘itself from and in opposition

10934
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to, abstract thinking.!..Hence, despite its}thorougﬁly“
negative and critical wharacter, and despite the criticism’

actually contained in it, which often far surpasses the

later deveioﬁmehts; there is aireadY in the Phencmendioq&Q

hidden in embryo, the latest potentiality and secrst of

uncritical positivism and ¥ equally uncritieal

dealism
of the later Hegelizn works--philosophic disintegration

and resurrection of extan®l Empiricism."




the double etfor in Hegel, this time ﬁhbwing inhﬁﬂéﬁi{fh
ty also in relationship to sensuousness, that is.tblsay.
that he talks about sensuous consciousness in so abétracti
a way that-it's not & human being.who has that sensuous

consciousness, but just sensuousness consciousness

in itself, and therefore cannot get "to true human

actualit RN ... (that is)'making it

a spiritual essence."

This, however, is followed with the fact that

hidden there is alienation, not as an'abstfaction, but

the alieration of Man, even if we see Man only as a

form of Spirit and "to that extent, all elements

of ecriticism lie hidden in it and are often already

prepared and worked out in a manner extending far
beyond the Hegelian standpoint ..." and, of course,
that's where #%88 Marx points to the greatest of all

merits of Hegel, the dialectic of negativity. (p. 309-310)

By then proceeding at once to Absolute Knowledge

he is actually, even when talking of that last chapter
having in mind
in Phenomenology, XS

{the whole Encylcopedia. .-

Marx can do that because thé opposition to thingness
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with the result that "since it is not actunl man, anh‘

‘likewise not nature, as such, ~- m:n is human nature'i~;’
which is made the subject ..? thingness can only he

externalized self-consciousness. @ , Whereupon m

.

b Mazrx is counte —pOSlng the truth 1nstead of
the myst'ficatlon that Hege1 presents us w1*h. 50 that
‘ cludes
"We see here how thorough-going Nétﬁralism, or
‘Huménism, distinguishes itself both from Idealism
and Materialism, and is, at the qaﬁe tlme. thé truth

uniting both. We see, at the same time, how &2 only

Naturalism is capable of grasping the act of world

history."”

The whole_quéstion of Other Marx judges to be

needed because of this mystification, and because the
whole problem is with the questionrof knowledge; He
cbnclﬁdes: " All the illusions of Qbstract speculative
phinking\are concentrated in this judgment." (p. 31€)

He thus probes into "negation of the negation", not

just WEEEEE in Phenomenology but in Philoscphy of

Right and the whole Encyclopedia.




EEEEiGes Marx considers that Hegel's “negation of the

négation“ "plays a peculiar role in which both negation}

and preservation or affirmation, are united.® (318)

And it is precisely because transcendance is handled'

so abstractly and ahistorically that it appears only as
Aand ' ‘ '

a;ﬁpearance averything from religion, the state,

nature, remain dogmatisms.

*

~ Once again, however, just when Marx reaches the
highest p-int of criticism of Hegel, it is when he

singles out the greatest merits of Hagel , and here-

it is on the question of"transcendmnce, as objective

movement, withdrawing externalization into itself.

This is the inside, expressed within alienation ..."

And of course this is the quotaﬁion we always rely on
because it includes not only the transcendance of private
property but communism, and ends with only then "does

there arise positive Hymanism, beginning from itself.®

As Marx then proceeds to take up the Logic, he

writes: "The definite concepts, the universal, Ffixed

forms of thought represent, in their independence of

nature and spirit, the necessary result of the universal
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‘alienaticon of hum&n essence and, hence; also of human-

tﬁinking. "And thérefore Hegel ﬁas ?reéeﬁ#ed_and
éollecﬁed them-together Sé momeﬁts of théiﬁrQéésé of
abstraction... The whbie Logic is, therefore,-tﬂe“p;oéf 
_tﬁat ] aﬁstracé thinking is nothing for itéelf, that
the Ab;olute Idea is nothing for itself untii‘ﬂatﬁré is 

something." (pp 321-22)

essay as he gets to Absclute
Mind, para., 384, "The Absolute is spirit; this is the

highest definition of the Absolute." ({p. 325)

kkkkkkid *r & Kk

5/18/87

The above in completion of the 1844 Mss. is, "
approximately when.he met Enéeis and, whatever he
told Enéels of this mss., the decision 6f both was
to break off with ail Left Hegelians, to declare that
this association publically, and to create a differnet
ground, Obviously, that ground was to be the Holy Fému
ily and each was to write a chapter. Then they would
put together the mux mss. and publish it as tkeir man-

.ifesto. The very first sentence of that critique, dated

Sept. 1844, states: "Real Humanism has nbﬂ more dangérous

enemy in Germany than spiritualism..gfe




e e L L B o e Bt e e a4

tout, The Holy Familv was a 277-page-

i8 : .
ch Engels wrotekgpj-%s. ‘Eatur‘all i

a quantlaatlve questlon, though the quant.Lta‘.lve dlsparltvg

reveals the absolutely_unbridgeable gap’ between the depth -

of philosophy and the popularizer of others’® ideas. The

real & philosophic mometn is 2-fold. One is the fact that’

critil.§e never ends. The- criticism@ Marx is always level-

ing at other ideas and actions, is the warp and woof of

the dialectic. The second is that revolnt onﬁ% ﬁy

internationalism, is never separated from the idea itself.
resulting in the facl that the ‘i{ey eritique against the
- Buaer brothers and their battle agair{st ‘the Frendh Revol-

ution, is not just a defense of the French Revo]ucmn cm;:
ﬂe of organization_ /

but what its ideas were, an hatfwmm

it came from in 1789, and led to, in 1830:f' The French
Revolution brought "orth iéeas which led beyond ﬁfle ideas

of the e@tire old world wystem. The revolﬁtionary movement:
which_began in 1789 in Cercle éocial, which in the middie

of its course had as its chief representaives Leclerc and

Roux, and which finally was temporarily defeated with Baboeuf's
conspiracy, brought forth the communist ideas, which Baboeuf's
friend Buonarroti re-introduced into France m. after

the Revolution of 1830. ThE idea, considtently develcped,

is the i®a of the new world system."
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Whatever had been the immediate cause _.b‘f the .
bmw breaking-off of the 1844 Mss., clearly Marx never . ...

let go of Hegel's dialectic. And where he began on the -

Phenomen olgy:of Mind. , it wasn't medrely a que"tﬂibh of
singiing out method as if it was a tool to be _app'Leid.
Quite the contrary, just as Hegel himself had- irery x2

different approaches to alineation and _fetishiém:&x,

the fact that originally it is as:£ far as Hegel calling

"Natural Religion" ...

khkkkktkkkkkwkhkh ki

Frem “The Artificer" section of Phenomenology, p. 707
Baillie

"This inner being is still simple darkness, the unmoved,
1 .

the Black formless stone. (Footnote l1l: "The Black stone
of Mecca: a fetish still worshipped by the faithful”.)
combines both by blending
the forms of nature and self- consciousness; and these
ambiguous beings, a riddle to themselves-- -the conscious
' . _ simple
strug_gling with what has no consiousness, the TEREERIMUR
inner with the :
Exxyggiingxyix multiform outer, the darkness of thought
mated with the clearness of expression-- these break out
into the language of a wisdom that is darkly deep and

2
£x difficult to understand." (Footnote 2: "Sphinxes".)

e e
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