Hotes On

HEGEL'S FHENOMENOLOGY*

The whole of the Phenomenology, with its six stages of consciousness, can
be divided into two major departments: I, Comprising Consciousness, Self-Conscious-
ness ﬁ_t'l.d_ﬁﬂason. baing the summation of both the relationship to, or rather aware-
ness of, a world outside oneself through feudalism to the beginzing of capitalism,
i.e., commcrcial capitalism; and LL. Comprising Spirit, Religlon, and Absolute
Knowiedge, which tskes us from industrial capitalism end its fdeolegical predeces-
sors covering the field from Christianity through the enlighterment to the Jacobins
of the French Revolution, all the way to "the new society" (Absolute Knewledge)
with its "predecessor" in Greek art and the Greek city-state, ' '

‘ In the case ‘of Subdivision 1., once we have gone from cousciousness-~
whether that's only first awareness of things (sense-certainty) or perception, or
actual understanding where the forces of the world of appearance with'ite laws
whizh "leave out their specific character,"--we immediately emter the-true rela-
tionship between people and not just thinga, Thuz, in self-consciocusness wa are
thrust intc a production relationship--lordship and bondage. So that -oncé the.
bondsman geins "a mind of -his own,” he is compelled to see that.there is more to
freedom than either ‘3tubberiiness er s mind of ond's'oun, That’is to.say, 1f free-
dom 1s. not "a type of. freedom which does not get beyond the’ attitude of bondage,"
it must firat now confront cbjective reality, Otherwise, a mind of his own'would
be little more than "a riecé of cleverness which has mastery within a certain -~ i}
\Eana;;‘of)ml: not over.the universal power nor over the entire objective reality."

In the struggle to réalize freedom, we confront various attitudes of mind
that soynd heroic, but are in fact sdaptations-to one or snothe: form of servitude,

Thus, stolcism is nothing more, Hegel reminds us, than 'a general form of the-

’

world's spirit, only in a time of universal fear and bondage." (p. 245)°

Even okepticism, Hegel tells us, vaich corresponds to gome form of inde- *
pendent consciousness, is very negative in its attitude, so much ‘so that it leads .
to nothing but “the giddy whirl of 2 perpetually self-creating disorder." (p. 249) -
That 18 why both stoicism and skepticism lead to nothing but ‘tha Uchappy Conscious~ -
ness, or Alienated Soul, .

The interesting thing about this unhappy conscicusness for the Christian
philosopher, Hegel, is that it is a description not only of the disintegration of -
the Roman Empire, but the Roman Fmpire at a time when it had adopted Christienity '
to try to save all from the debacle, Of course, the Lutheran in Hegel may have
corsoled himself by the fact that this Christianity, a8 the Christianity of the -
Borgias in Renaissance Italy, was "Catholic," and it really was not until the - °
Reformation, etc,, etc. We are not interested in any ratfonalization, but in -the®’
cbjective pull upen the mind of a genius which describes this individually -free-
person with hie unhappy consciousness as a "parsonality confined within its narrow

Hegel's Phanomenology of Mind, Translated with an Introduction by J.B. Baillle,
Unwin Publishers, 1931, i ' '
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self and it: petty activity, a personality brooding over itself, as unfortunate a8
it is pitiably destitute." (p. 264) You will recall that in Marxism and Freedom,
I have a footnote on this whicl'uses the specific personalities of the old radicals
who camnot find a place for themaelves in bourgeols society or in the movement as
examples of this unhappy consciousness. Be that as it may, Hegel's point is that
until this alienated soul has “stripped itself of its Ego," it will not be sble to
- execute the leap. to Reason. Yo

Before we proceed to Reaspn, however, let's retrace our ateps back to the

Preface and tha Introduction which, in a very great sense, also comprise his .Con-
clusfons. At any rate, it 13 a constant paean to "ceaseless activity,” “equal
necessity of all moments,” which constituted the "1ife of the whole"; which, how-
ever, cannot be seen before being seen; that is to say, it is all a question of a
process of "working the matter out,' on which the purpose depends. This constant
emphasis on process, on experience (the experience of Consciousuess no less than
"objective" experience) of self-development that must have, nay, must go through
"the seriousnress, the suffering, the patience, and the labor of the negative,” that
‘must not take "easy contentment in receiving, or stinginess in the givinmg'--all of -
which elgnify "a birth-time and & period of transition"--amounts to the very rea-
son for being of Dialectics and Absolute Knowledge in his principle that Yavery-
thing depends on grasping and expressing the ultimate truth not &s Substance but

" as Subject ae well." (pp, 80-81) = " R Lo

The work, the purposive .sctivity, the mediatfon, the self-directive process, .
the subject in the objective movement, and thé objective movement in the subject
or mind which Hegel calls Sclence is in fact sot ‘only a Preface to his Philosophy,
but to the entire human spirit as 'it has developed through thousands of yeers,
historically, dationally, internationally, and as it is going to develop via oppo~
2ing all contemporary philosophies from mysticism to Kantianism--ell this on the
‘day after, so to speak, the French Revolution, which demands the reorganization of
all previous- thought. With Hegel, "immanent" rhythm and strenucus toll are one
and’ the same thing. And finally, the men puts his faith in the public’ rather than
the philosophers, "those 'representatives' who are 1like the dead burying: thelr
dead." (p. 130} This man was really saying, "To hell with all parties (represen-
tatives) who are out to lead,” And instead, he was hewlng a pathway to Science ’
which would reach "a position whare, in consequence, its exposition coincides with

" just this very'point, this very stage of the science proper of mind.. “And finally,
when it grasps this, its own essence, it will connote the nature of ‘sbsclute know-
ledge itself, (p. 145) : S ' : ' ’

To return to the last section of this first major division--Reason--we cee
here the firat Hegelian development  of actuality, that 1s to say, the reality of
the objective world and the reality of thought. The historic period is the one
whick pronsded hin owm, or the peoricd bafore the Franch, Revolution. ‘There is:an
.awakening of the scientific world of thought which sees beyond the empirical, but
cannot unify the objective and subjective, He hits out jagainst both Kent's "Table
of Categories’ and the "Abstract empty ldealism” of Fichte. Of Kant's discovery
"he ‘'seys, "But to pick up the various categories again in any asort of way ag a kind
‘of happy¥ind, -hif: upon, a.g., in the differeat Jjudgments, and then to b2 content
80 to accept them, must really be regarded as an outrage ‘on scientific thinking."

Ha, therefora,: proceeds to exsmine the process, of o'naervati.on,' both of

organic nature and of solf-consciousness. The sections on .the so-called laws of
thought are quite hilarious, and are a perfect slap at modern' psychoanalysis, of
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which he knew nothing then. Indeed, if anyone thinks that the very long section
on Phrenology merely reveals the backward state of sclence at that time, and not -
our age, he fails to understand that thought or, for that matter, feeling, have nc
meaning apart from the reality with which thought is concerned, and which builds
up "feelings."

Although we are in the realm of the phenomenal, reality and thought are go
inseparable, practical resson 8s well as theoretical combine to show the inade-
quacies of mere observation, which does not mean that purposive activity can do
away witk one-sided subjective idealism. On the contrary, the criticisms of Rous-
sesu and the whole Romantic Movement, which Hegel makea under the heading, "The
Law of the Heart, and the Frenzy of Self-Conceit," apply te the labor bureaucrat
and his "earnestness of & high purpose, which seeks its pleasure in displaying the
excellence of (his) own true nature, snd in bringing zbout the welfare of mankind. n
{p. 352) When it meeta up against mankind's opposition to this persenal interpre-
tation, "the heart-throb for the walfarve of mankind passes therefore into the rage
of frantic self-conceit, into the fury of consciousness to preserve 1tae1f from
destriction.” (p. 397)

It is at thia point that individualism tried to take refuge in the concePt
of "virtue," How meny windbags, from Castro to some of our best friends, are net
included in the following beautiful passage: “The vacuousness of this rhetorical
eloquance in conflict with the world's process would be st onca discovered if it
were to ‘be stated what all its eloquent phrases amount to. They are therefore
assumed to be familiar and well-understood. The request te say what, then; this
‘well-known' is would be either met by a new swell of phrases, or in reply there
would be an appeal to the 'heatt ‘which 'inwardly' tells what they mean--which 1s
tantamount to an admisSion of insbility to say what the meaning is."(p. 413)

As Hegel tits ont. ,gainat this form of self-expression, he digs deep into
the objective bage. . W< reach here the section which could equally describe Mao's
China, Castro's Cuba, and Djilas’ counter-thesis to the new cless, which Hégel
calls “Self-Contained Individuals Assoclated as & Community of Animale and the
Deception Thence Arising: The Real Fact,” This section should be studied in detail,
espacially so pages 434-438, on the "Honesty" or '"Honorableness" of this type of
consciousness which, ectually, since it concerns a reality not involving action,

" but merely good luck, 1is summed up aimply as follows: "The true meaning of this

- 'Honesty,! however, lies in not being so honest as it seems.” (p, 434) By the
time Hegel gets through exposing the deception of himself, as wall as of others,
his conclusion is an uncompremising one; "The moments of individuality ‘which were
taken as aubject one after ancther by this unreflective incoheren: stage of con-
sciousness,...." (p. 438)

. rhe second major subdivision--Spirit--1is the cormerstone of the entire
work., Since alienation has by no means disappeared with the "realization of
Reaeon," 1.e., the rise of industrial capitalisrm, we get here the really revolu-
tionary impact of the dialectical philosophy which refuses to be confined even
where the sciences have been liberated the individual hae been froed, and pro-
duction “progresses," :

Whether it's nation and the family, "law and order" (legal status), or
the moral laws and athical action that proceeds with beoth guilt and destiny, we
find that Personality or the master and lord of the world, the powar of destruc-
tion, continues. Indeed, Hegel is here dealing with what he calls "titanic
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excess” (p. 505), not only insofar as his point of reference is the Neros who
fiddled while Rome burned, i.e., slave societies, but also insofar ss free enter-
prise ig concerned--ﬂobbes Leviathan, Thus, npt only stoicism, skepticism, the
uchappy consciousness, but also Spirit finds itself estranged: "What in the case
of the former was all harmony and union, comes now on the scene, no doubt in
developed form, but self-estranged." (p. 506)

It is this spirit of self-estrangement which Huegel also defines as '"the
discipline of culture,” That Is to say, it i{s a critique of everything from the
Industrial Revolution to the Prench Revolution, and including what Marx called the
"fe:iahi.sm of commodiries," as wall as what Hegel calls a apiritual, but factusl,

"relgn of terror"--the intellectunl run amok. Throughout, we will be sseing the
contradiction between the individual and society or between what we would call
petty bourgeois individualism and the truly social fndividuval.

Let us remember also that we will find here what Marx thought contained
the ceritique, thoagh in still mystical form, of the capi.talist state-

Spirit in this case, therefore, constructs not meraly one world
. but a twofold world, divided and self-opposet.. (p. 530)

The self-opposition deepans not only because .of ite opposition to reali.ty, but the
internal opposition which first is “Pure Insight," which completes the stagze of
culture, which "extinguishes all objectiveness," That is to say, in fighting
against faith and supevstition; it is Enlightemmcint, but in trying to be an ialand
of safety for Spirit, it confines it from further self-development. In this cri-
tique of 1Bth centiry deism and utilitarisnism, Hegel writes: B

" Enlightenment upsets the househeld arrangements, which splrit
caxriea out in the house of fail:h, by bringing in the geods .
and furnishings belonging to the world.of Here and Now.... (p. 512)

The sphere of spirit at t:hia stege breaks up mto two regiona.
The one is the-actuval world, that of self-estraugment, the
other is thet which spirit constructs for itself in the ether
of pure consciousncas, raising 1tself above the first. This
second world, being constructed in opposiLion and contrast

to that estrapgemaent, is just on thaz accounl: not free from
dt.o(p. 513) .

1t is important to keep in mind t:hat: by culture Hegel dnes not mean only
the Humsnities or the Sciences, He means material wealth and the state, as wall
#s the, intelligentsia and their ivory towers. If you keep in mind whe: Marx
meant by super-structure, you will be able to swim along with Hegel 8 cril::l.que
of Culture,

In criticizing Empiricism (especially Bacon's idea "knowledge 1s. power“‘
Hegel criticizes not only his principles, but the reality on which these principles
rest: "The extent of il:s culture is the measure of its reality and its power."
{p. 515) . :

.He then moves from the “power of culture” to the power of state, Here we

can aee that ordinary peychological or moral terms like good and’ bad ‘have a very
diffarent and eltogether profound meening in Hegel:

%809




-5-

-+othese bare ideas of Good and Bad are gimilarly and imme-
diately alienated from one another; they are actual, and in
actual conaciousness appear as moments that are objective,
In this sense the first state of being ig the Power of thate
State, the second its Resnurces ‘er.Wdalth. (p.. 519)

Until Hegel reaches the attitude of "thoroughgeing discordance" (p. 535),
Hegel has the time of his 1life eriticizing both the Good and the Bad, both the
Scate and Wealth, both the Attitudes of Nobility and Authority in a8 way that could
éncompass everyone from Proudhon, whose snarchism had no use for the state, to :
Mao Tse-tung, whe completely identifies himself with this state, This is what is
S0 extruordinary about Hegel, that he catches the spirit of an epoch in crisis,
.and, therefore, its rami{fications extend into both Ages that are marked beyond the
cne he analyzes, and Personality beyond those that he has known in his own period
or in history. Think of Mao and read the following:

.The noble type of consciousness, then, finds icself in
the judgment related to state-power....This type of mind is
the heroism of Service; the virtue which sacrifices indivi-
dual being to the universal, and thereby brings this into
existence; the type of versonality which of itself rencunces
possession and enjoyment, acts for the sake of the prevailing
power, and in rthis way becomes a concrete reality....The -
result of thias action, binding the-essential reality and self
irdiasolubly together, is to produce g twofold actuality--a
self that is truly sctualized, and a state-power, whose authority
1s aceepted as true....It has a value, therefore, in their
thoughts, and, is heonored dccordingly. Such & type is the
haughty vassal: he is active in the Interests of the state-
power, 8o far as the latter is not & personal will (a monarch)
but merely an essential will. ‘(pp. 526-528) ‘

. Not only s the critique of state power total in ite essentiel respects,
but also inr 1its language, for to Hegel speech contains 'ego in ite purity." The
herolsm of dumb service Passes into the heroism of flattery: "This reflection of
service in express language constitutes the spiritual self-disintegrating media-
ting term..." (p. 533) One doesn't have to think or be tos bright to remember,
" in this respect, exprassions that must have been in Hegel's mind, such &8 that of
Louis X1V, "I am the State." No wonder that Hegel added (p. 537) that this was
the type of "pure personality to be absolutely without the character of persona-
lity." Indeed, on pages 337-548, there 18 & beautiful description of Existen-
tialists, fellow-travelers, peopie who break with the "Eagt" to go to the "Hest"
like Djilas, as well ge vice versa, like C. Wright Mills, In each case we f£ind
that "in place of revolt appears arrogance." (p., 539)

This type of spiritual life is the absnlute and universal
inversion of.realfty and thought, their entire estrangement the
one frem tha other; it is pure cultura. What 1s found out in
this sphere is that neither the concrete resalities, state-power
and wealth, nor their determinate conzeptions, good and bad,
nor the consclousness of good and bad (the consclousness that
is noble and the consciouaness that is base) possess real truth;
it is found that all these moments are inverted and transwuted
the one into the other, and sach is the vpposite of Tegelf,” -
(p. 541)
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The parversion is not ended when cultura moves over to "batief and pure
insight." it has always been a wonder to me how Hegal keeps.trying to reassert
religion as an absolute and yet at avary concrate gtage or form of religlion, actual
religion is criticized. For example, he does not deny thrt belief or religion has
elways been a form of alienation which.man had to rid himself of in.order to face
reality; he has been devastating when it was the unhappy conscivusness that con-
fronted him, and again in the form of culture, and now as "merely belief'--in the
nether world, as puve ego (sce Kant: "Pure ego 1s the absolute unity of apper-
ception") or “pure thought," and finally as Enlightenment. Naturally, Hegel doess
not deny the good enlightenment accemplished in its struggle with superstition and
in its clearing the ground for the French Revolution. But when it is made into
something absolute, he feels the revolutionary impulse to overcthrow this idel.
Note in the followirg quotation how Hegel moves from a critique of idolatry to a
eritique of any "dead form of the spirit's previous state" which would equally be
applicable to something. like Trotsky's forced identification of nationalized.pro-
perty and 'workers' state'':

On some *fine morning,’ whose noon is not red with blood, if
the infection has penetrated to every organ of spirictual life.
It iz then the memory.alone that stil} preserves the deed form

. of the spirit's previous state, as a vanished history; vanished.
men know not how, ' (p. 565) - ' v ‘ ,

That 1is why Hegel concludes that "eﬁ}ightéﬁmeﬁt itself, howevet, which reminds
beli{ef of the opposite.of its various eeparate momente, 1s just as little enlightened
regarding its own nature." (p. 582). :

Heéefllppves himself one loophole that ‘this s just an empty absolute. In
proof of this, he hite ocut against what we would eall vulgar materialism:

++opure matter is merely what remains over when we abstract
from séeing, feeling, tasting, etc., i.e. it is not what is
seen, tasted, felt, and 80 on; it is not matter that is seen, -

- felt, or tasted, but color, a stone, a salt) and so on,
Matter is'really pure abstraction... (p. 592)

Read tlils along with Marx's description of the five senses in his "Private Pro-
perty and Communism.” Hegel 1s hitting out both against Descartes. and the Utili-
tarians. i . ‘ : : - : :
The last section of the Spirit in Self-Estrangement that we have been
dealing with, Hegel entitles "Absolute Freedem and Terrvor." It is an analysis of
what happened to the French Revolution as factionalism broke up the unity of the
revolution 80 that for "pure personality” the world became "absolutely its own
will," spo that terror succeeded so-called abselute freedom, since, by being only
nczative it was "merely the rage and fury of destruction.” (p. 604) In a word,
Hegel considers thet {f you have not faced .the question of reconstruction on new
beginnings, but only destruction of the old, you have, therefore, reached only
"death--a death that achieves nothing, embraces nothing within its grasp; for what
is negated is the unachieved, unfulfilled punctual entity of the absolutely free
self." (p. 605) This is where he identifies that absolutely free self with a
"faction, The victorious faction only ia called the govermment;...and its being
government makes it, conversely, into a faction and hence-guilty." (pp. 605-606)

. . - Sy
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It is not only government that Hegel criticizes hera, but the philesophic
transformation of enlightenment into Kant's “thing in itself." In a word, he isg
criticizing all forms of ebotraction, whather in thought or in fact, when fact is
narrewed to meen not all reality, but only aspects of it, He, therefore, con-
cludes thar this self-alienated type of mind muat be driven to oppositien:

Just as the realm of the real and actual world passes over
into that of belief ang insight, absolute freedom leaves
. 1ts self-destructive sphere of reality,.. {p. 610)

This central part of the Phenamenologz--&pirit--enda with the sectfon
called "Spirit Certein of Itself: Morality," which is Just another form of talking
about the state gnd consequently the certainty 1s by no means peace. On the con-
trary, it moves from Disgemblance that deals with what Kent called, sccording to
Hegel, "a perfectness of thoughtless contradictions," through the so-called Ybesu-
tiful soul"™ (Jacobi) but which to Hegel ia really "self-willed impotence" (p. 666)
that ran only laad to hypoerisy. And-on this note he ends the paxt on “Bvil and
Forgiveness." (you might return to-the section on "Guilt and Destiny," pp. 483-
599, ard compare the similarity between moral and the ethical: action which had
previcusly led ue into YSpirit in Self<Estrangement™ or.the "Discipline of Gulture

and Civilizatior, it
- I a word, Spirit, or what I eall capitalist society, as it was on the

eve of the French Revolution and ‘developed through the terror to Napeleonic France,
has found ng harmony aeither with. fts culture or its state, its literature or phi-
loaophy ae enlightemment, or philosophy as absolute a la Jacobi, Therefore, . the
human spirit has not been able to shake off alienation and reaches Religion.

- Religion, which is the second major section. of the division into two of
the whole Phenomenolo » 38 I have been tracing. it through here, is just one step
before Absolute Knowledge, Religion is subdivided.into three aections: (1) Natural, -
which'takea_pp both nature, planes, animals, concept ‘of light and the "artificer”
(Egyptian religion); (2) Raligion in the' form of art; (3) Revealed Religion, or.
Christianity, ] ‘ o

: . In-hie introductfon to this section, he says that religion has of course
entered before this, i.e,, in the four stages of consciousness we have heretofore
dealt with Consciousness, Self-Conaciousnesa,'Reason and Spirit, but more or less
on a low level, That is to say, when we were at the firat stage of consciousnesas,
Religion was "devoid of selfhood"; when we reached Self-Consciousness, it was
merely "the pair and sorrow of Epirit wrestling to get itself out into.objectivity
oncé more, but ngt Succeeding." (p,-685) The third atage of Conscicusnege--Reagon-~
more or less forgot about Religion since it first di scovered iteelf and, therefore,
looked to the immediate present--empiriciem, science, etc. Even when we reach
Spirit, whether of the ethical order where we have to fight fate "devold of con-
sclousness," or ye reached and perished {n "the religion of enlightenment,' or -
finelly reached the religion of morality, the best, says Hegel, that we accom-
plished there was to face "Absolute Reality," Therefore, it {5 only now in rely-
glon that we really confront the’ Spirit of ,Religion: “But only apirit which is -
object to itself {n'the shape of Absolute Spirit, 18 as much aware of being a free
and independent reallty as it remains therein conscious of itself," (p. 653) ‘

Outside of the little subsection on the artificer,.which in Zact feiates
not 'only to Egyptian religions ‘and pyramids and obelisks, but ro what in our -age
would be called "the confidenca men," there fsn't wuch that I can see in the :
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section on Natural Religionm, except ] see that I wrote down two expressions,
""fetishism of commodities," and "pr. thivego" near the following expression of
Hegel: "The darkness of thought mated with the clearness of expression," And it
is through this clearness of expression that we reach religion in the form of .are,
which {s again subdivided into Abstract and Living and Spiritual Work of Art.
(Since this section I took up & few days ago those two pages would be ceoasidered
part of this summation and T will not concern myself here with 1it, except that I
want to contrast the question of language as it is considered in this section with
the manner in which it was considered in the section on Culture.) Under Culture,.
Hegel deals with languege as still one other form of estrangement (p. 529), as the
Speech of the ego, of the haughty vassal, of the arrogant monarch: "Lfetat c'est
moi" (I am the State). Under Art, on the other hand, he treces langusge from the
manner in which the idea presents itpelf~--Epics~-through the act, i.e., the drama,
90 that the language of the minstrel is trensformed into that of Tragedy: "Ia
regard to ferm, the language here ceases ro be narvative, in virtue of the fact
that it enters into the content, just as the content ceases to be meraly one that
is ideally imagined, The hero is himself the spokesman,,." (p. 736) Me then
breaks up the questien of language as it appesrs when it is "double-tongued" in
the oracles or via witchee, and to that in which it is thought (Hamlet), and fi-
nally via action, '"lhe process of action proves their unity in the mutual.over-
throw of both powers and both self-conacious characters,' action both as in Tra-
gedy- and in Comedy. (p. 743)

] The lest section on Religion, which deals with Christianity, i3 even more
contradictory, for here Hegel is suppnsed to reach, more or less, the height. of. .
his thought, the dtep before Absoluie Knowledge, and has been put by him in a.gec-
tion beyond Greek Art, and yer we know that to Hegel Greek Art was.certainly a
great deal grecter than. the appearance of One God among the Jews, or even the
Christian God as iz was with the Catholics, for to Hegel the Lutheran Reformstiocn
to make the alleged unity of freedom and Christisnity is anything but abstract. 'I
have a feeling that the whole section, as’it has beean expanded in hia volumes on
the .Philosophy of Reli lon, will, in actuality, turn out to be a devastating eri-
tique of the Church or the Party. But I have no chance to go into this. In any
case, to make explicit what is only implfeit in Religion, we must turn to Absolute
Knowledge, . - . . . ‘ ‘ ‘

~ A8 we reach this apex of Hegelianiam--fhé consummation of-exper;énce,.qfr
phiilosophy--we will confront the end of the division between object and subject.

This takes the form of making consciousness itself the object. Hegel lists
three specific aspects: "This knowledge of which we are speaking is, however, not:
knowledge in the senge of puve couceptual comprehension of the object; here this
knowledge i3 to be taken only in its development,,.." (p. 790) .

Development is of the essence. It 15 the beginning out of which somathing
arises., It ie the middle through which something must be pagsed. It 15 the -end,
"the mediated regult,™ which is really not an end of anything but a process of
development which is the beginning o€ another process 88 much as it is the end of
8 former one, Therefore, it is development whera the question is one of under-
standing the method of graaping the object, that 1z to say, confroanting conscious-
ness. In confrontation you meet the second aspcet--Relatadness; from Relatedness
you must go to Action. Therefore, Actien, the deed, practical sctivity, mental
setivity, apiritual activity, in a word, doing something, ia alvays tha only proof
there is of the thought, and therafore etands in the center of all Hegelian philo-

sophy: )
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It is through action that apirit is spirit sc as definjtely
to exist; it raises its existence into the aphere of thought
and hence into absolute cpposition, and returns out of it
through and within this very opposition. (p. 797)

This is the movement towarda Science, that is to say, from individual
experience through social experience, to a universal generalizetion of the experi-
ence which goes to make up the action: "As to the actual existence of this notion,
science does not appear in time and in reality till apirit has arrived ai this
stage of being conscious regarding ftself.” (p. 798)

Time 15 just the notion definitely existent.,.,Time tharae-
fore appears. as spirit's destiny and necessity. (p. 800)

It is peculiar how Hegel is constantly returning to the simple feelings
even when he has reached Absolute Knowrledge. He says, in fact, that "nothing is
krown vwhich does not £all within experience, or (as it is also expressed) which
is not felt to be true.,.," {p., 800} . '

We reach zxplicitness here, and have to deal with the transformation of )
Substance into Subject (oot just Things versus Human Belngs, but Substance as God
into ;iving "gods" or the human and divine merged into an extension of human
power). ‘ ) . . :

In a single page (802) Hegel sums up the entire development of Fhilosophy

and Science from Descartes to himself. ‘Thus, we move from Observation, whici
. analyzes what ig and "conversely it finds in its thought existence" (Descartes),
" to Substance, that 15 to 8ay, God as both Thought and Reality, though’ sbotractly
stated (Spinoza). The abatraction of this forced unity brings about "the prine
eiple of Individuality" (Leibnitz)., We have entered Private Enterprise, or the
first stage of capitalism, only to move to Utilitarianism into which the enlighten-
ment had "perished." Here the Individual Will (Kant) nomes to the reascue of Abso-
lute Freedom, nr to put it in mora human language, men of good will will yet .
straighten out this topsy-turvy world of private capital versus labor, freedom
vérsus terror, etc., ete., and gince this really doesn't'happe:}; we jump back from
© Kantianism to the Absolute Ege of Pichte, or Absdlute as "intuited" by Jacobi, and
finally land inte the Empty Absolute of Schelling. In a word, Hegel shows the
birth of our modern world as Science rejected theology to strike out on it own,
met up with a fivst statement of the dialectic in Kant, who tried to unify Thought
and Science by sheer will, and when that philosophic exertion failed to meet. the
challenge of the time, the contemporary philosophers--Fichte, Schelling, Jacobi--
"slid back. To go forward, Substance had to become Sublect. This is where Hegel
cones in, The last three pages of the Phenomenology are an outpouring of "simple
mediating activity in thinking'" where the whole process releases itself, History °
and Science, Nature and Spirit: "born anew from the womb of knowledge--1s the

new stage of existence, a new world, and a new embodiment or mode of Spirit,"

(p. 807)

This new world, which Hegel calls Absolute Knowledge, is the unity of the
real world and the notions sbout it, the orgenization of thought and activity,
which merge into the new, the whole truth of the past and the present, which anti-

cipates the future,
%k &

Raya Dunayevskaya

December 12, 1960




Rough Notes on

HRGEL'S SCIENCE OF_LOGICH.

Volume I: Objectiv: Logic

Book One: The Doctrine of Being

Between the title of Volume I and Book One, we sxe confronted with two
Prefaces, onme of vhich was written when Volume I was first published in 1812, and
the second Preface is one of the last things Hegel did before his death in 1831.
Thus, the second Preface not only encompasses the first volume, but also the
second volume (which contains Books Two end Three}, which vas published in 1817,
and all of his other works; in fact, it followed the Encyclopedia of Philosophical
Sclences. ‘ .

The historic pexiod of Hegel's life will be one point of departure, - The
ather point of departure will be 1914 when Lenin read this work. I will refer:to
his Philosophic Notcbooks so that you in turn can study them simultaneously with
the Logiec. Finally, we must have also our own historic period in mind, .

Philosophically speaking, Lenic's period was summarized by himself dialec-
tically.as "the transformation.into oppusite"; our perfod has been characterized
by ourselves ae the Absolute Idea, or the unity of theory and practice, which must
be further concretized as Freedom=-the realization of Freedom in life, most of all,
and in thought,  That is to say, in Hegel's philosophy the Absoluts Idea also.
stands for unity of theory and practice and its point of departure-gnd return is

likewise Freedom, But it is -abstract,

4 better yay, perhaps, to express it is to say that vhile in Hegel' the
unity of object and subject--the. unity of the Universal and Individual~=is in mind
alene, in the Marxist-Humanist outlook, the individual is the social enotity, or as
Marx put it, there s no proof of freedom in -soclety. except through the individual
who is free, I do mot mean to burden these notes with too many -random thoughts,

On the contrary, I mean to follow Hegel in quite some detail, but history and.
" dislectic method is Hegelianism and hence very brief references to the current
situation will be mace, . . . : .
One other item in regard to. Lenin. Along with the Philosophiec Notebooks,
~we will consider the 4% pages called "On Dialectics," which are on pp. 8185 of:
his Selected Vorks, Vol. XI, but which are actually part oi his Ehilosophic Note-
books. I did not translate these because .they had already been translated, but
were put in quite undialectically by the Stalinists as if they and. Lenin's Materi- )
alism and Empirio-Critfecism which follows it are by one . and the same Lenin, whereas
in fact the latter is quite mechanical and the exact proof of wnat Lenin had in
_ mind wvhen he wrote at the end of the Noteboaks that none of the Marxists (in. plural,
that is, including himself, and the plural was the emphasis Lenin himself put in :
that word) had understood_Marx's Capita) for the last half century. In fact, in

* Hegel's Science of lLogic, translated by W,H,. Johnston and L,G, Struthers,
Macmillan Co., N.Y, 1929 . , ‘ ‘
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this short esaay, "On Dinlectics," he criticizes not only everyone from Plekhanov
to himaelf, but even Engels, although he excuses .the lattexr, who, he says, has
treated dialectics inadequately, by vay of "examples, 'a sced,' 'for exanple,
primitive Communism.' The same s true of Engelo, But with him it is 'in the
interests of popularisation..,' and not as a law of Inowledge (and as a law of the
objective wnrld),"

Hegel's very first sentence in the firat Preface 1s a reference-~"The Com-
plete Transformation which Philosophical thought has undergone in Germany during
the last five snd twenty years," The reference is to 1787 and Kant's work., Hegel's
dissatisfaction with even this great step is due to the fact that it has not Iived
up to the challenge of the times, i.e,, the French Revolution, 1,39, up to the
Napoleonic Feriod: "There are no traces in Logic of the wew spiri: vhich has erisen
both in Learning and in Life. It is, however (lot us say it once and for ail},
quite vain to try to retain the forms of an earlier stage of development vhen the
inner structure of ed; these earlier forms are like
withered leaves which are pushed off by the new buds already being generated at
the roots." (Hegel, Voi, I, p. 25) .- T "

. The necessity for the new, the Hegelian departure, arises from the times
and a new concept nf philosophical method, not the dialectic in general, which
Regel had reached for, byt Hegelian Dialectic, the form of thought which was as
one with the movement of mind: “"This ‘movement is the Absolute Method of knowledge,
and at the same time the immanent soul of the COncen:_of‘kncwledgeg--It‘ig, 1
maintain, elong this Path of self-construction alone that’ Philoaophy can become
objective and demonstrated selence." (Hegel I, pp,'36-37) . = -

Actually, thia-is only the fourth psge of his Preface (the pagination of
36 and 37 is due to the fact that tie stupid pubrishers did not use a separate
pagination for Haldane's Introduction, Table of Contents, etc.) and already we -
have covered, or rather Hegel ‘has covered, the-two-fundamenhal_mdvemén:é of his
entire work~=-the logical-dialectical, and the -pdlemical’, - ‘These, in turn, contain
reality-=-historic reailty of the period in which he 1lived und historic reality as
evolution up to that time. ‘And syre enough,’ Lenin at once noted the two eseencea
of the dialectic: (1) The emphasis on movement, "thé movement -of aclentific cogni-
tion-~that {s the esgence"; (2) "'the path of self-construction' = path (ﬂere lies

- the qub, in my opilalen) of true cognition, knowledge, movement,"

The Preface to thé Second Zdition is once again full of 'ismanent activity"
and "necessary development," which leade Leniu to say in the very fivst paragraph:
"What is necegsary is not lifeless bones, but full-blooded 1ife" and he stresses
"an important begioning.” And Hegel, indeed, in' the very approach 't3 philogophic
category in the second paragreph is going to remind us that "so natural to man is
Logic--indeed, Logic itself 1s just man's peculiar nature, But if Nature in .

' ental, then it must be said that Logic
ng Super-natural which enters into all the natural behavidur
of man--Feeling, Intuition, Desire, Need, Impulse--and ‘thereby 2lone transforms it

all to something human--to ideas and purposes.” (Hegel 1, p, 40)

For a man ge¢ fyull of profundities, he never forgets impulaes,’ feelings,
intuition, desires, nceds; indeed, it is quite obvious that he'refuses to make a
distinction hetween physical and mental, and to this day, the so~called behavioral
sclences, psychoanalysis included, cannot shine this great philosopher's shoes,
much less his divine (yes, divine) concept of human ideas and purposes,
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Historical materialism, strange as that may sound as auy attribute of Hegel,
is neverthelass basic to Hegellan enalysis and in this Preface he traceo philosophy
back in a manmer in vhich it is quite clear that the elements of that total phile-
gophy with vhich Marx is meinly associated were pregent in Hegelian philosophy;
and this sense of history is present also in his polemical critique of Kant: "In
the still spaces of Thought vhich has come to itself and 1is purely self-existent,
those interests are hushed vhich move the lives of peoples and of individusals,"
(egel I, p. 42) Lenin emphasized this expression as well as the one in which
Hegel said "Uhen the Critical Philosophy understands the relation of these three
Terms so ao to.make Thoughts intermediary between ls and Things in such a sense
thet this intermedigry rather excludes us from things than conmnects us with them..."
(Hegel I, p- 44) At this point Lenin remarks: "In my viev, the conclusion essen~
tially 1s: (1) in Kaut kinowledge hedges off (separates) nature from man in ac-
tuality, it unites them; (2) in Kant ‘the empty abstraction’.of the thing~in-itself
is put in place of the living procession (shestviya)y ihe wovement of oux ever
deeper knowledge of things.' -

Hegel in this second Preface takes issue alsc with those who have criti-
cized him since the Phenomenology and this first book were published. The sevex-
est of all criticisms is for those who assume a category, which, flrst of 211, has
to be proved, uhich he calls an "uninstzucted and barbarous procedure.” It is good
to have in wind here our opponent, for the whole of Russian Communist theory fol-
‘lous precisely this barbarous prccedure of ascuming that Socialism already exists
and then blithely goes on. If, however, one thinks that it is sufficient merely
to. know that the Russians sssume vhat is first to be proven to be oble to get to
the bottom of their usurpation of Marxist lamguage, Marcuse's "Soviet Marxisu" is
there to prove the opposite, Despite all of his knowledge of both Hegel and Marx
and even Russian society, Marcuse still £alls into the trap of apologetics on the
basis that their professed theory discloses actual réality, Thé fundamental rea-
son for the blindness is, of course, his complete igolation from the class atrug-
gle. But it 1s not the vhole of the reason. The other part is the failure to
create a category--state capitalism in this case-~for the nev state of the world
écobomy in general and Russia in particular,’ Without a category, an intellectual
ig-just lost, since he has none of the proletarien instincts to carry him through
on trodden paths and, therefore, falls into eclecticiam. Y

. Before Hegel beging Book One we have, besides the two Prefaces, also an
Intraduction. If the Introduction, his reference to the Phemppenology will set
us, too, in the proper spirit of continuity: "In the Phenomenology of Mind I have
set forth the movement of consciousness, from the first crude opposition batween
itself and the Object, up to absolute knowledge. Thls process goes chrough all
the forms of the relation of thought to its object, and reaches.the Concept. of
Sgience as its vesult.' (Hegel I, p. 59) Having assumed absolute knowledge as the
truth of ali forms of consclousness, Hegel can now proceed to treat both knowledge
and reality in the form of categories because they do include historical reality,
present reality, as well as the long road of thought ‘about it. That is precisely
wvhy he is opposed to the other ferm in which thought is presanted in the philo-
gophies that have not met the challenge of the times, Thus, in criticizincg that
the structure of loglcs has undergone no change, despite all the revolutionary
development, he says: "For vhem Spirit has worked on for two thousand' years,
it must have reached & better reflective consciousness of its uwm thought and
its own unadulterated essence. A comparison of the forms to which Spirit has
rigen in the vorlds of Practice and Religion, and of Science im every department
of knowledge Positive and Speculative,--a comparison of these with the form which
Logic...has attained shows...a glaring discrepancy.' (Hegel I, p. 62)

2817




~lym

Therefore, the need for the transformation of the structure of logic and
its actual transformation are present here, Hegel does give Kant credit for having
"freed Dialectic from the semblance of arbitrariness.,.and set it forth ag a ngces=
sary procedure of Reagon,” (p. 67) but the actual exposition is not, says Hegel,
"deserving of any great praise; but the gonzral idea upon which he builds and which
he has vindicated, is the Objectivity of Appearance and the Necessity of Contra-
dickion,” (p, 67) It is Hegel's vontention that only vhen you get to consider
Unlversals, not as abstractions, but as concrete totalities of the vhole historic
movement, does Logic deserve to become the universal plillosophy: "It ip only
through a profounder acquaintance with other sciences that Logic discovers itself
to subjective thought as not a mere abstract Universal, but as a Universal which
comprises in itself the full wealth of Particulars." (p. 69) i

It is at this point that Lenin refers the reader to Capital, rapeating
Hegel's description of Logic as "not & mere abstract Universal, but as a Universal
vhich comprises in itsalf the full wealth of Particulars" and _then goes intu |
pagans of praise, "a beautiful formula," and again repeats the phrase, adding 'ﬁggg_
hien!" From noy on, it is Capital vhich Lenin will have in mind throughout his
reading of the two volumes (three books) of Logic. '

: . T would like to note also, although I will not elabovate upon this until
much later, that the whole of the Lo ic, as wall as each section of the logic, as
well as each separate thought in the Logic, will go through the following develop~
ment, both as history, as reality, as thoupht: the movement will alueys be from
U (Universal) through P (Particular) to I (Individual). Lenin takes it in the
same form as U-P-I, but reverses the order more often precisely because he is
thinking of the proletarian individual, wno i also tvhe social individual and the
universel of socialism, Thus, vhen he concludés his Philosophic Notebooks in ‘
those four pages of the Dialectics I referred to, he says (the tramnalator here
used the word "singulax," vhere the strict term i "individual," apd "general "
vhere the striét term is “universaiy: "o begin with the simplest, most:ordinary,
commonast, ete., proposition, or amny proposition one pleases; the leaves of a tree-
are green; John is.a man; Fido is a dog, etc. Here already ve have dialectics
(as Hegel's genius recognized): the singular is the general. Comaequently, oppo-'
sites (the singular as opposed to the general) are identical; the singular exists
only in the connection that leads to the general, The general exists only in the
singular and through the singular,” (Lenin, Selected tJorks, Vol. XI, p. 83)

In conclusioﬁ Eo his Introduction, Hegel retuvns once again to Kant,'ex-
plaining ‘that those who would just disregard him are the very ones who take his
results and make the vhole philosophy into a "pillaw for intellectual sloth,"

(Hegel I, Fn., p. 73) (You will remember that that is the quotation I used in
Chapter 9 of Marxism and Freedom, which deals with.the Second Internztional.)

He are finally ready tc begin Book One, but we had better remember the
broad outline of the whole Lopic inte two volumes, Ubjective Logic and Subjective
Logic; more definitely, it has three parts, namely:

1. The Doctrine of Being
2, The Doctrine of Essence, and
3. The Doctrine of the Notion




Book_One; The Doctrine of Being

Section One; Determinatencss {(Quality)
Chapter 1: Belng

There are only three short paragraphs in Chapter I on Being, Nothing and
Becoming, whereupon Hegel goes into no less than five Observatioms which stuietch
over twenty-five pages, which, in fact, cover very ncarly the thole of preceding
philosophies, from the Orient through the Greeks to his oyn time on this quzstion
of Being, Thus: Observition One -the Opposition of Being and Nothing in Imagina~
tion contrasts Parmenidez' "pure enthusiasm of thought first comprehending itself
in its absolute abstraction" to Buddhism where "Nothing or Veid is the avsolute
principle,” to Heraclitus, whose opposition to both one-sided abstractions of
Befng end Nothing led to the total concept of Becoming: "All things flow,” vhich
means everything is Becoming. (Hegel I, pp. 95-96) o -

. Hegel does not stop either with the Orient or with the Greeks, but: ‘pro=
ceeds to consider Spinoza, as well as the Kantian Critique. Not-only that, it's
 quite obvious that both in philosophy aud in science Hegel is the historical ma=

terialist: “what is filrst in science has had to show itself first tnn, histori=
celly." (Hegel I, p., 101) :

L 1f Observation One dealt with the Unity of Being and Nothing as Bgcoming
in a, profound mammer, Her'wl hurries to criticize this, too, in Obserwation Fwo -
The Inadequacy of the Expression "Unity" or "Idemtity of Being and Nothing.'" -The
poitit 1s that Unity "sounds wviolent and striking in proportion as the objects of
which. it is asscrted obvicusly show themselves as disctinct, In this respect there-
fore mere Unseparateness or Inseparability would be a good substitute for Unity;
but these would nmot express the affirmative nature of the relation of the vhole.
The whole and true result, therefore, which haa here been found, is Becoming..."
(Hegel I, p. 104) g \ . ) ’
‘He, therefore, proceeds to Observation Three ~ The Isolation of rhese
Abstractions, in order to stress that the Unity of Being and Nothing have to be
- considered in relationship to a third, i.e., Becoming, and therefore, we must con-
sider the trapsition.- Otherwise, we would conatantly be evading the internal )
contradictoriness, although Hegel admits ihat "It woulld be wasted labor to spread
a net for all the twistings and objections of reflection and its reasonings, in .
order to cut off and render impossible all the evasions and digressions which it
uses to hide from itself its own internal contradictorimess,"” (Hegel I, p. 106)
He here hits vut at his two main enemies, Fichte snd Jacobl, whom he compares to
the ‘abstractions of Indian thought or the Brahma: "this torpid and vacuous con-
sciousness, . taken as consciousness, is Being," (With this should be redd the sec-
tion on Oriental philosophy and Hegel's Philosophy of History. It used to annoy
me very much bacause I thought it showed German arrogaace’ to Oriental philoscphy.
But it 1s, in fact, 8o objective an analysis of Hinduism that it will éxplain a
great deal of modern India's difficulties in stamping out nastes.)

. In both an observation for Tncomprehensible Nature of the Beginning and
the next Observation -~ The Expression to Transcend, Hegel has shifted both the
actual and the philosophic, not alome from Being and Nothing to Becoming, but
transcended Becoming, which is the first leap forward from &n abstract being to a
determinate, or specific being, with which Chapter II will deal, All we need to
vemember at this point is that "what is trsnscended is aleo preserved." (iegel I,

p. 120)
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Chapter II: Determinate Being

The structure of Lopiic has nou been set, IJe will at each point, though
not in 28 overwheluing a manner, state a fact or proposition and then proceed to
an Observation; in a word, the polemical movement in Logic follows right alongside,
and inaeparably, with the affirmative statement, You may recall that that ie the
form of Marx's "Critique of Political Economy." 4a you know, he was quite dissa-
tisfied with the form, discarded it for Capital, This was not only due to the
fact that he decided that the polemical, as hicto:y of thought rather than class
struggle, should all be placed together in g separate book (Book Four). That much
is obvious and would mot have, in itself, produced such utter blindness on the part
of Harxists who could quite easily sse that the historical, to Marx, was not his-
tory of thought, but history of class struggle, since, as a matter of fact, Keut-
skian popularizations dealt with the class sttuggle without much concern to thought.
No, it is the dialectics, the new, the creative dialectics of the class struggle,
vhich did not separate philosophy~~how. long 15 my working day?7--from the class
struggle, vhich remain a mystery to the materialists who were so busy '‘opposing
the mystical” in Hegel, But -the fact that the Hegelian otructure ctould not be
"copied" by Marx, but had to be recrcated, does not mean that the Hegelian struc-
ture for Hegel was wrong. On the contrary, he deais with Thought and the 1(:#85"-‘-‘-al
form of the Universal there ie the Notion. , .. '

tle have tmoved from the Universal, General, Absiract Being to a definite
Being or Scmething, but this assumption of a defini;ive quality ismediately moves
Hegel to an observation--Quality and Negation, "‘Daterminatennss is negation _
posited affirmatively,' is-the meaning of Spinoza's omnis determinatio est negatio,
‘s proposition of infinite importance; only, negation ae such is’ formless abatrac-
tion, Speculative philosophy must not 'be accused of making negation, or Nothing,
its end: Nothing:is the end of philosog“y as little as Reﬂlity is of- truth "
.{Hegel I, p. 125}

Tae

Bit it must not be imagined that Hegel is only arguing uith ‘other philoso-

-phers, though that is his world. He is also moving to everxmere determinate atages
‘of the concrete, for what pervades everything in Hegel-~everything from Absolute
Idea to the simple Something of a chair or a leaf or & seed--is his fun,umental
principle that the Truth ie alwvays concrete, Beceausa, however,; -what was most con-
crete with him was Thought, and because this early din the Lopic when he deals with
Somethi.g, he iz already:-dealing with it as "the first negation of the negation,“
‘Lenin gets furious with him at this point and returns to a wvarm feeling toward
Engels by referring to the quotation about "abstract and abstruse Hegelianism."
And yet only & few short pages beyond this, when dealing with finitude and against
the Kantian thing-in-itself to which he-counterposes the comcept of "'Other,' Hegel

states that "Things arc called 'in themselves' insofar a#s we. abstract from all .
Being-for-Other, which means that they are thought of as quite without determina-
tion, as Nothings." (Hegel I, p. 133) Here Lenin remarke that this whole attack
on the Thing-in-itself is "very profound'’ and-again “sehr gut!l" and atra£Ohtaway
mekes that conclusion of the essence of the dialectic which he is going to repest
throughout his reading and whice will indeed become. the basis of gl;,his writings
from there on from Imperialism to the Will, Thus, it is near Eegel's remark
agalnst the critical philosophy, i.e,, Kant, on p. 135 of the Logic that Lenin
writes: "Dialectic is. the ductrine of the jidentity of opposites--how they can be
and how they become identical, transforming one into another<-why the mind of man
must not take these opposites for dead, blocked (Zaatyvehiye), but for living,
conditioned, mobile, transforming one into'the’other. Enp lisant Hegel..." This,
mind you, is said not in Book Three onr Notion, nor even in Book Two on Esscnmce,
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nor even in Section Three of Book On¢ =u Neasure where e are Mpractically" ready
to jump into Eesence, but in the very first section of Bool One, Chapter II,

At this point Hegel comments that in the queation of determination the
chief point is "to distinguish vhat 1s atill in iteelf and what is posited.,,snd
being-for-other, This distinction is proper only to dialectical development and
is unknoun to the metaphysical (uhich includes the Critical) philosophy." (Hegel
I, p. 135) It is here that Lenin has his first definition of aiaiectic as the
doctrine of the identity of oppasites, before vhich generalization he writes:
"This is very profound; the thing-in-itself and Lts transformation inte the thing-
for-cther, (cf, 3ngels), The thing-in-itself, in genersl, 1s an empty, 1ifeless
abgstraction, In 1life in the movement all and everything is used te being both
"in itgelf" and "for other" in relation to Other, transforming itself from ome

condition (gegtovanive} to auother,"

Hegel proceeds next to analyze Finitude and Ought, The Ought in turn is
folloved by an Observation vhere he tangles with Leibniz (p. 148) and with Kant
and Fichte (p. 149) who, he insists, have the standpoing, precisely because they
get stuck in Ought, "where they persist in Finityde; and (vhich is the same thing)
in contradiction," . ‘ ‘ ) : '

. Lenin is agaiz moved here ko spesk about the profound analysis Hegel makes
of the Finite, saying "The Pinite? that means movement has come to an end! Some-
thing? that means Dot what Othér is. Being, in gemeral? that means such indeter-
minateness that Being = Hot~Being. All-gided, universal flexibility of concepts~~
_flexibility reaching to the identity of opposites,” . g

In the sestion which follows on Infinity, the critical point is transition:
“Ideslity mey be called -the Quality of Infinity; but, as it i5.esgsentially the
process of Becoming, it is @ Transition, like thet of Becoming in Determinate
Being, and 1t must nov. be, indicated," ‘(Hegel I, p, 163) Two other observations
followed this one, One is on "Infinite Progress': "Bad Infinity,” says Hegel, like
Progress to infinity, is' really no different than Cught, "the expression of a con-
tradiction, which pretends to be'tha.golution and the ultimate,” (p. 164) The
second observation ism on "Idealism," yhere he contrasta Subjective and Objective'

. Idealism, and vhich brings us to Chapter III, "Being-For~Self,"

] Somevhere in this chapter--in fact, in the first Observation--ideality is
taken up both as it applies to Leibniz's Monads, as well as Elestic Being, and also
the Atomistic philosophy, and again, there are many observations emnding with the
one on Kent's “Attraction and Repulsion,” Now on the one hand, lenin is very spe-
cific In his interpretation here, calling attention to. the fact that "the idea of
the irzncformation of the ideal into the real is profound; very important for hia-
tory...against vulgar materialism," and yet the vhole chapter on Being-For-Seif,
vhen Lenin first approaches it, in considered by him to be 'dark waters.” At this
point, during the correspondence with J. and G. in 1949, G. developed her thoughts
on this chapter as one dealing with the developing subject as it first avose, 500
B.C., to the Absolute Idea, or the conditions for universality, in the modern pro-
letariat, She ssaued to thiol that Being-For-One coming.from Being-For-Sclf wus
unclear t¢-Lenin because he did not understand abstract labor as we.did, I-doubt
that was the reagson since in- the Doctrine of Belng we are, comparatively, at a lou
stage of development in Hegelian thought, The fact, however, that he can at this
"lov stage" be 80 profound and point to so many of che conditions which we will
meet in the Absolute Idea shows that you can, in fact, not make sharp divisions
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even in thogse most sharply pointed to by Hegel himself--Being, Essence, Notion-~
as is shoun over and over again by the fact that he deals with Kant, who was the
greatest philogsopher before him, in this very section,

: Indeed, Lenin here notes--evidently it atruck him for the first time--that
the self-development of the concept in Hegel is related to the entire history of
philosophy, In any case, in the Cbservation on the Unity of the One and the Hany,
he deals also with the dia Pearmenides., What is true is
Hegel!

most stubborn error, which takes
iteelf for highest truth; appearing, more concretely, as abatract freedom, pure
€go, and further as Evil, It is freedem thich Boes so far astray as to place its
esgence in this abstraction, flattering itgelf that, being thus by itgelf, it-
possesges itself ic its purity,” (Hegel I, p. 185)

Section Two: Magnitude (Quantity)

- We have first now reached the transformation of Quality oy Determinateness
into Quantity, Being-For-Self having concluded. Section One, and having in turn
been divided into three--Beinp-For-Self as such, the One and the Many, and Repul-
sion and Attraction, - o . ; — o

- . . In the first observation on Pure Quantity, as well as in the second obser=
. vation on Kant's: "Antinemy of the Indivisibility and Infinite Divisibility of
Time, Space and Matter," the concept. that ye are approaching is that c¢f Continuous
and Diserete waznitude, But before he deals with these concepts, Hegel feels he
must attack not only ihe coucept of Quantity as simple Unity .of Discreteness &and
Continuity, but also the idea that Kant had of four Antinomies, ad 1f that number
exhausts Contradict{qn instead .of the fact that every asingle concept is in'fact an
antincmy. In atcacking.Kant's."Grigique of Pure Reascn,” the attack is ou Kant '
for being "apagogic," that is to say, assuming what is to be proved and thus-re-
peating the assumption in the conclugion, Hegel protests that Kant's proofs are
"2 forced and useless Tortuosity,” "an advecate's proof,” vhich sounds exactly as
if it sayn he is a "Philadelphia lauyer,™ He.conejders the dialectic example of
the old Eleatic school of thought as superior to Kant, despite the fact that so
much of actual history had occurred since that period, which certainly should have
led to a more profound conception of dialectic, '

Disereteness, like Continuity, is a moment of Quantity and in fact it ig
only both moments, their unity that is, that produces Quantum. At the same time,
both in this chapter and in Chapter II on "Quantum," we sense Hegel's sharp dis-
taste for mathematical proof ag being unworthy of philosophy, oven though at fes
start, iIn the theorems of Pythagoras, they were of the esgence, and there is no
doubt alsc of their importance, and in fact necessity, to Newtonian sclence and
differential and integral calcutua, Although I know next to nothing of thie, 'and
I am sure that modern mathematics which .has reached into economics, "sutomation, -
and gpace science, in essence all that Hagel says here is inegcapably true as is
all that he says on “Bad Infinity," and I dare say that any infinity that is not
human is bad, -I note that Lenin, who did know & great deal about calculus, makes
very short shrift of this whole sectiun precisely because he agrees with Regel in
his Analyeis on Conclusions, I
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Section Threo! lleasur?

{iith the very first statement, “Abctractly the statement ray be nade that
in Measure, Quality and Quantity are united" (Hegel I, p. 345}, Leanin once again
becowmes excited and st the end of it, he mekes all those obgervations--leaps!
LEAPS ! LZAPS! The observation on Nodal Lines Lenin copies out nearly in full.
There is no doubt whatever that a tramsition from Quality lnto Quentity s&s 2 leap,
in opposition to the concept of any gradual emerpence, 18 the transition peint for
Lenin himselZ, breoking with the old Lenin, not becouse the old Lenin was ever a
"pradualist,” but because the pbjgctivity of these leaps in all aspects of 1life
is not anything merely cuantitative or merely cualitative, or as Hegel puts it:
"The gradualness of aricing is based upon the idess that that which arises is
already, censibly or otheruise, actuslly there, and is imperceptible only on ac-
count of its cwallness,,..Understanding prefers to fancy identity and change to be
of that indifferent and external kind vhich .applies to the quantitative." (Hegel I,
p. 320) : .

To sharpen his cun wery different concept, Hegel poes over to this quas-
tion of gradual transition of Guantity to Quality in Ethicé, and says, "A more or
less suffices to transgress the Limit of levity, vhere something quite different,
nemely; criae, appears; and thue right passes over into wrong, and virtue into
vice," (Hegel I, p. 330) - o S .

The third chapter -of this szction 16 called "The Becoming oi Essence" and

is the-transition, therefore, to the Second Book,
Bool Two:‘The'ﬁqctrihe b€ Eesence

Section One: EssenchAs'neflgc;ion”lnto_Celf
Chapter 1: Show ‘

‘The profundity of Hegel-is seen in the fact that.even vhere he. thinks that
something is relatively unessential® and is, therfore; nere show, even thers the
shoy is ‘21so objective, He considers 'show, then, {8 the plienomenon of skepticism
.« o8kepticism did not dazeé to affire 'it ls'; modern-idealism did not dare to-
regard cognition as a hnouledge of Thing-in-itself,” (Hegel, Vol. II, p. 22)
Hegel hits out apainst 21l idealisms of Leibniz, Kant, or richte, Hegel writes,
Wit 48 the immedicey of Not-being, vhich constitutec Shou; but this Not-belng- ia
nothing else than the Negativity of Bssence in itsel£,” (p. 23) 'In fact, on the
page before he seid this; vhen he criticized both skepticism and idaalism; Legiq
noted: "You include al} the manifold riches of the world in Schein and you reject
the obiectivity of Cchein!!" And again: "Show is Zsserice in ome of ito determina-

" tions.,.Zcsence thus appears, OChow is the phenonenon of Essence in itself." Lenin
further notes thar in this section on the ".eflection of Zssence, Hegel again ac-
cuses Kent of subjectiviem ~ud inpista or the objective validity of Shew, “aof the
immediete given,"” and Ler:n notes: "The term, 'given' is common with Hegel in
general, The little philosophers dlspute vhether one should take as basis the
Essence or the immediztely given, (Xemt, Hume, Machists). 'Hegel substitutes apd
for 'or' and explains the concrete content of this ‘and,' o
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Chapter Ii: The Essentiaslitics or Determinations of Refleetion

We vill deal here yith the three developmenta in Egsence: first, simple
self-relation or identity; secondly, Variety; and thirdiy, Contradiction, But
before Hegel develops thege three, he has an observation on snw=cgiled "Lauvs of
Thought," uhieh allegedly prove that 4 cannot be at one and the same time A and
not be A, That is absolutely hilarious, "Category, nccording to its etymology
and its Aristotelian definition, is that which 18 predicated or asserted of the
existent.--But a deterninateness of Belng 1s essentially a transition into the
opposite; the negative of any determinatensss ig as necessary as the determinate-~
ness itgelf; and cach immediate determinateness ig immediately opposad by the
other," (Megel II, p. 36) ' ' :

When He
Middle, he agai : 3 .18 or is not A, that
there is no thi » g that there is a third in the very thes:s since A can
be both +A and ~4: Y"The something thus is itself the thizd term which was supposed
- to be excluded. " (p. 66) A "This is very profound.
Zvery conerete thing,
dictory relations to all others, ergo, it is itself and an Other."

A8 for the observation” yhich followa on the lav of Contradiction where
-Hegel‘defiqes Contradiction as the "root of all movement and life, and it is only
insofar as i¢ contains a Contradictinn that anything moves and hag impulae and
activity,” (p. 67) Lenin copies cut in toto this entire section, at the end of
which he makes hin famous generalization on lovement and Self-Movement, and also
the generalization' that the idea of Yovement and Change vas disclosed in 1813 by
Hegel, that is, by 2d by Marx first in 1847 and by Darwin
in 1859, s elf from becoming a completa Hegelian
and atressing over and over.again hoy stupid it is te think that Hegel is abstract
and abstruse, and hoy profound 1z the concept of Contradiction as the force of
Movement and hoy different Thinking, Reason, Notion is to ordinary understanding:
fThinking Yeason (not;on) sharpens. the blunted difference of variety, the mere
manifold of imagination, to the essential -difference, to Opposition, Only when
the ceatradictions reach their peak doess manifoldness become mobile {regsam) and
lively in relation to the othex,~-~acquire that negativity which is the t nn e r -

2ulsatrion Of‘self-mg-vgmgng apd__1 4 £ e,

Chapter II¥: Ground v

The very first sentence~-"Hgsence determines itgelf as Ground"--lats us
know that we aye approaching the climax to Section One of Begence, As goon as
the Law of Ground,; finishes his Critique of
£ficient Ground, he develops, in Abgolute Ground, ull the essen-
tiala of Form and Esaernice, Form and Matter, Form and Content where it becomes
quite clear that these cannot ba geparated; that Form and Matter "presuppose one
enother" (Hegel II, P+.79) and Content is the "unity" of Foem and Matter, {p. 82)
Aund as we move from Absolute to Deternined Ground and approach Complete Ground, it
88 or content~doterminations could be used
¥ 80 that you could cite something as much for as against come~
thing, which ig exactly vhat Socrates correctly argued againat as Sophistry, be-
cause, of course, such conclusions do not exhaust the thing-in-itself in the sense
of 2 "grasp of the connection of things which contain them all,"

It id at this point that we reach the trangition frem Ground to Condition,
vhich moves Lenin to say, "brilliant: alleworld, all-sided livino connection of
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everything with everything else, and of the reflection of this connectfon--materi-
alistisch euf den Kopf gestellter Hegel-~-in the concept of man, which must be 8o
polished, so broken-in, flexible, mobile, relative, mutually-tied-in, united in
opposition, as to embrace the world, Th= continuation of the work of Hegel and
Marx must consist in the dialectical working out of the history of human thought,
science and technique,' And at the same spot, Lenin re-thinks Marx's Cca ital,
thus: "And a 'purely logical’ working out? Das f#llt zussmmen. It pust coincide
a5 does nduction and deduction in Capital."

We have nov reached the third subsection of Ground--Condition, which could
be defined as History. In 1950, G. urote quite a good letter om that subsection,
but J, vas no help vhatgsoever; indeed, he could never develop the stroug peint of
G..on Philosophy. But we can gain something by quoting her letter at this peint:
"The essence of H's argument is this: It is necessary to get rid of the concept of
Ground as a substratum, but when you get rid of this concept of something behind
the immediate you have not by any menps gotten tid of the fesct that the immediate
is the vesult of a MEDIATING process, It is the self-mediating, self-repelling,
self~transcending relation of Ground vhich externaijzes itgelf in the immediate
existent, Hence the relentless phrasing and. re-phrasing of his theais that' 'The
Fact Emerges Out of Ground.''' . _ o S

The -exact Statement from Hegel reads: "When all the Conditions of ‘m Fact

are present, it enters into Existence, The Fact ig before it exists..." (p. 105)
Now at-this point, lenin urote: "Very good! What has the Absolute Idea and Ideal-
ism to find here? Remarkable, this 'derivation’ of Existence." Vle may be bold
enough to anower the question, or better still, recogaize that Lenin: answered his
Sun question vhen he reached the last part of Hegel precisely on the Absolute Idea,
and thereupen noted: (1) That one must read the yhole of the logic to understand
Capital; (2) that man's copnition not only reflects the world, but Mereates" it;

~ (3) and noted in his conclusions that there was more sense in Idealism tham in
vulgar materialism, vhich made him so. anxious.to try toc get the Enéyclopedia .

 Granat to veturn his essay on Mark, 6o that he could expand the section on dfalec-
-ties. . . o . : : - : " '

. I want to xeturn to the question of Condition as History, as well as to
the expression that "The Fact is before it Exists," The History that Hegel hed in
wind vas, of course, the historic period in which he lived, following the French'
Revolution, which brought not the willeniun, but new contradictions; i.e., philo-
sophically speaking, Ground had been transformed into Condition and we did get a
totality of Movement--theFact-in-itéelf, ~The pew contradictions will omce again
_show that facts, facis, frects can also hide “the unity of Form is submerged,” .
And of course we knoy that our historic epoch, much more than Hegel's, demands
more of reality than just a sound of "immediates." For example, seientifically
with Elnstein, we get to know that facts, too, are relative, So that once again
we meed self-transcendence and therefore, in the expression "the fact is before it
exists,' we recognize the process of emergence of something new, and iv its emer-
gence we therefore get the transition to Existence. Fox our terms, if we think
of the actual historical development of the working class in Harx’s Capital, we
have "Sround.in Unity with its Condition,” S S

Section Two; Appearance

Here again, the very first sentence is a leapiforward:."Esaence must ap=
pear,” So ve can no longer merely contrast Appearance to Easence, because, vwhile
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there may be much Appearznce that is only “show," it also contains Essence itself,
(which 4in turn will soon wean we are moving to a real crisis or Actuality),

The three subscctions on Appearance ave: (1) Existence, (2) Appearance
and (3) Essentizl Relations,

{I wnight state that Sartre’s Existentialism ia nowherc near thﬂe important
section of Hepel's Logic, for in Hegel “whatever exists has a Ground and is Condi-
tion," whereas in Sartre, both the Ground and the Condition are quite subordinate
to the Ego's disgust uith 1t all.)

The real tendency, as well ag actuality, that we should have before us in
studying this section on dppearance 1is Stalinism and its ncn-esgential critique .
in Trotskyism., That is to say, if Essence--the present stage of capitalism or the
present stage of the counter~revolucionary appearance of the labor bureaucracy--
must appear, then Stalinism, which has appearad, is not just any old bureaucracy
that has no connection with a new economie state of world development., On the
contrary, the Appearance--Stalinism-=and the Esseﬁée--state-capitalism--are one
and the same, or the Form of a new Content. Trotskyism, on the other hand, by
putcing up a Chinese wall between vhat 18 mere Appearance and what is true Essence
{and to him, the Essence is not capitalism, but the form of workers' state) has.
oot been able to analyze either Stalinism or state-capitalism, I mean, either
Stalinism as a mere perversion of the early Soviets, or Stalinism as the absolute
opposite of that early workers' state, S ' .

: To get back to Hegel and Lenin's notes on Hegel, Lenin is quite impressed
with Hegel's Analysis of the Law of Appesrance, the World of Appearance and the
Horld-in-Itself, and the Vissolution of Appearance, vhich are the subsections of
Chapter II of this sectilon. ’ :

... Lleoid keepa stressing at this point "the remarkably materialistic" analysis
- that flows from this objective analysis vhich will, of couvse, bécome the basis of
Marx's analysis of the ecouomic laus cf capitalism, and when Hegel writes ''Law,
then, 1s essential appearance’ {p. 133), Lenin concludes, "Ergo, Law and. Essence

of Concept are homogeneous (of one order) or, more correctly, uniform, expressing
the deepening of man's knowledge of Appearance, the world, ete,"” Tinally, "The
essence here is that both thé World of Appearance’and the torld which is in and

- for: itself are essentially moments of. knouledge of nature by man, stages, changes
or deepening (of knbuledge), The movement of the world in' itself ever further and
further from the world of appearance--that is vhat is not yet wvisible in Hegel,
NB. Do not the 'moments' of conception with Hegel have significance of 'moments'
of transition?®

. Chapter III: Esscntial Relatifon

"The truth of Appearance is Essential Relatien," (Hegel II, p. 142)

. The relationship of the Whole and the Parts, you may recall from my vari-
ous lectures on Hegel, has to me been 2 key, not merely to this section of Hegel,
but to the entire philosophy of both Hegel and Marx. Thus, vhen I say that the
whole is not only the sum totel of the parts, but has a pull on the parts that are
not yet there, even as the future has a pull on the present, it is obvious that we
have moved from Abstract philosophic conceptions to the aciual world, and from the
actual world back again to philosephy, but this time as enriched by the actual,
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As Hegel puts it, "the liole and the Parts therefore candirion each other!!
{(p. 145),. "the Uhole is equal to the Parts and the Parts to the Yhole...But fur-
ther, although the Yhole ie equal to the Parts, it is not equal to_them as Parte;
the Uhole is reflect2d unity," (p, 146) "Thus, the Relation of Vhole and Parts
has passed over into a Relation of Force and its Manifestation," (p. 147) Indead,
ve vill move frem that to the relation of Outer and -Inner, which will become the
transition to Substance and Actualicy. o

On the relacionship of Outer and Inner, Lenin stresses what he calls "the
unexpected slipping in of the eriteria of Hegel's Dialectic"--yhere Hegel notes
that the relationship of Inner and Guter is apparent "in every uatural, scientific,
and, generaily intellectual development” (p, 157)--and Leniu concludes, therefore,
“that is where lies the geed of the deep truth in the mystical balderdush of
Hegelianism?i" .

Section Three; Actuality

The introductory note will styess that “"Actuality is the unity of Essence
ond _Existence.,,This unity of Inner and Outer is Absolute Actualitv.' He will :
divide Actuality into Possibility and Necessity as the "formal moments’ of the-
Absolute, or ita reflection, And finally, the unity of this Absolute.and its
reflection will become the Absolute Relatior “or, rather,’the Absolute™as relation
to itself,--Substance." (p. 160) At this point in the Preliminarxy Note, Lauin’
gets quite peeved at the.idealist. in Hesel ond he divides the expression on:p. 162,
that “there is no becoming in the Absolute,' -into two Sentences by stating “and
other nonsense about the Absolute,® But, ‘as usual, it will not be long before
Lenin is full of praise of Hegel and his section on Actualicy. R

’ - To me, the most important part of Chapter I of Section Three, tl}e Absolute,
is the Observation (pp, 167-172) on the philosophy of -8pinoza: "Determineteness isa
nepation-«this is the -absolute principle of Spinoza's philosophy,-and this true,
and simple insight is the foundatioh of the absolute unity of Substance., But
Spinoza does not pass on beyond negation as determinsteness or gquality to a recog~
nition of it as absolute, that is, self-negating, megation." (p. 168) ‘Hegel's con- -
clugion 15 that thoupgh the dialectic is in it until.Spinoza gets to Substance, it
there stops: "Substance lacks the"[:r:l.nciple of Personality," And again later.
{p. 170) Begel urites: "In a similar manner in the Oriental idea o'f emanation the
Absolute is self-illuminating light,” : o

_ From nou on, the polemical movement in logic will take & very subordinate
place; the observations uill do the same. Indeed, for the.rest of the entire work,
Hegel will have only two observations, as contrasted to the beginning of the Sci-

" ence of lopic, vhere after but one single pere on Being, he had no less than four
Jbservations (really five whep you consider the one on Transcendence of Becoming)
whith took up no less -than twenty-three pages. - In a word, the closer he approaches
the Notlon, especially the Absolute Idea, that is to say, the climax of his system
as it has boen conprehensively and profoundly developed both historically and po-
lemically, the more he has shsorbed all that i1s of value in the other systems of
philosophy, rejected that vhich is not:, and presented a truly objective world-view
of history and philosophy, which coutains the elements of & future society inherent
in the present, (e will return to this point at -the end.) : :

Of Chapter II on Actual_ity, the categories dealt t-rith--COntihgency, or for-
mal Actuality, Possibility and Necessity-~-are 211 to pave the way to Chapter III,
the Absolute Relation, which is the apex of the Noctrine of Essence and will bring

ug to the Notion,
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Lenin begins to free himsclf of any residue of taking the empiric concrete
as the Real or Actual, Near the question of the relationship of Substantiality
and Causality, Lenin urites: "On the one hand, ve must deepen the knowledge of mat-
ter to the knowledge (to the concept) of substance, in order to find the causes of
appearance. On the other hand, actual kincvwledge of causes is the deepening of
knowledge from externality of appesrance to substance. Two' types of examples -
should explain this: (1) out of the history of natural science and (2) from the
history of philosophy. tore presisely: not 'examples® should be here~-comparison
n'est pas raison,--but the quintessence of the one und the other history--the his-
tory of technique,"

‘ A couple of peges later, Lenmin vwill note that Begel "fully leads up to
History under Causality” and again, that the ordinary understanding of Causality
£ails to see that it is '"only & small part of the universal conneéction," and that
the small part is not subjective, but the objectively real connection. Indeed,
Lenin very nearly mskes fun, along with Hegel, of course, of Cause and Effect,
tthere Hegel wrote, '"Effect therefore 18 mecessary just beczuse it is manifestation
of Cauce, or because it 1s that Recessity vhich is Cause" {p. 152}, Lenin noted
that, of course,- both Cause and Effect are “only Moments of the universal.inter-
dependence, of the universel concatenation of events, only links in the chain of
the development of Matter." And by the time he has finished with this chapter and
met. up’ with Hugel's definition of the next and'final part of the Logic, the Notiom,
"the Realm of Subjectivity or of Freedom® (p. 205), Lenin translates this without '
any self-consciousness over the word "Subjeciive," as follows: "NB--Freedom =
subjectivity ('or') goal, consciousness, striving," ' ‘

' It is important to note that Herbert Marcuse in his Reason and Revolution
also chooses'thils, not only as the climax, which it is, to the Doctrine of Essence,
but more or. less as the Essence of the Whole of Hegelian philosophy. Thus, on’
P. 133, he states, "lithout e grasp of. the distinction between Reality and Actua-
lity; Hegel's philosophy is meaningless in its decisive principles."

Volume IX: Subjective Logic or the Doctrine 6f the Notion -

. Ulth the Notion, we reach, at one and. the same time, that which in philo-
sophic terms is oldest, most written about, and purely intellectualistie; and,
from: a Marxist point of view, least written about, most 'feared" as ideslistic,
unreal, "pure" thought~-in aword, a-closed ontology. ‘

- And yet it is the Doctrine of the Notion that develops the categories of
Freedom,and,  therefore, should meau the. objective and gubjective means whereby a
naw soclety I8 born, It is true that consciously for Hegel this was done ‘only in
tinought, while in life contradictions persisted. But vhat vas for Hegel conscious-
ly* does not explain away the objective pull of the future on the present, and the
pressent as history {the French Revolution for Hegel), and not juat as the status
quos of an exdsting state, Be that as it might; let's follow Hegel himgelf.

Before we reach Section One, there is the Introductory "On the Hotion in
Genrieral,." We will meet in Yenin conatant .rcferences to Marx'e Capital from nov on,
Thus, in thie early section, Lenin notes that Hegel is entively right as against
Kant on the question of Thought. not separating from Truth, but going toward it, as

- it emergea from the Concrete and moves to the Abstract: "Abstraction of matter, of
natural lay, of walue, ete,, in a vord, all scieatific (correct, sevicus, not
absurd) abatractions reflect nature more deeply, truer, fullex. From iiving °
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observation to abstract thinking, and from thic to practice=--guch is the dialectic
road to knowledge of txuth, the knouvledge of objective veality, Kant degrades
knotizledge in orxder to maks place for belizf; Hegel elevates knotrledge believing
that knowledge is knowledge of God, The materialist elevates knowledge of matter,
of nafure, throwing God and the philosophic rabble defendirg him into the dung -~
heap.” :

: The section to vhich Lenin refers in Hegel is from p. 226: "It will always
remain a matter for sstonlshment hou the Rantian philosophy knew that relation of
thought to sensuous existence, vhere it halted, for a nercly relative relation of
bare appearance, and fully aclnowvledged and asserted a higher unity of the two in
the Idea in general, and, particularly, in the idea of an intuitive understanding;
but yet stopped dead ac this relative relation and at the apsertion that the Notion
is and remains utterly separated from reality; so that it affirmed as true what it
pronounced to be finite knovledge, and declaxed to be superflucus snd improper fig-
ments of thought that vhich it recognized as truth, and of which it egtablished
the definite notion." (o, 226) -

- It could also be said that Khrushchev®s "peaceful coexistence" and Kent's
indifferent coexistence of Absolute and the Particular ox Reason and Undérstanding
- eoincide also in the fact that Rant doen see a dialecticel relatiomship betwean the

two, unlike Leibniz, who saw only harmony arising from it, '

Section One: Subjectivicy
. Chapter I: Notion

The forms of the Motion are:‘Universql, Particular, Individual. ‘These’
three forms of Notion are the categories vhich express development in this entire
book,. even as in the Doctrine of Essence it vas the categories of Identity, Dif-
ference and Contradiction; and in Being, it was Quantity, Quality and Heasure,
with this difference: that the movement in the Doctrine of the Notion from Univer-
gal to Particular to Individual could characterize the movement of all three books
of the Science of Logic, thus, Being standing for Universal, Particular standing
for Esgence, and Individual standing for Notionm, . ‘ o ’

It 12 this first meeting with U~P-I that makes Lenin gay that it reminds
him of Marx's first chapter in Capital, Not only that; he begins iumediately
thereafter (that is, aftar dealing with Chapter II--~Judgement--and in the Approach
to Chapter IIX on Syllogism) to make the famous aphorisms: (1) Relating to the
relationship between Abstract and Concrete: '"Just ag the simple value form, the
individual act of exchange of a glven commodity with another already includes in
undeveloped form all me'jor contradictions of capitalism-~so the simplest generali-
zation, the first and simplect foxming of notione (judgements, syllogiams, ete,)
signifies the ever-greater knowledge of the objective world connections., Here it
is necessary to seek the resl sense, significanc- «nd role of Hegeltian logie.”

(2) thhere he rajects Plekhanov as a vulgar maeter . ‘ist, or at least for having
criticized Kant only from a vulgar wataerialist point of view. (3) there he in-
cludes himmelf when he says that all Marxiats at the beginning of the twentieth
century had done so, 4nd (4) vhere he concludes that it is impossible to unday~
stand Capital without undevstanding the vhole of Hegel's logic, (The friends
should re-read the vhola chapter on Lenin in Maxxism und Freedom.)
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I have had to skip a great deel vhich at another time rust be studied more
carefully, both on the. quostion of the Judgement--vhere Hegel lists four major
forms and a total of twelve for a subsection--and the syllogism vwhere we have
three major sectlons, each containing four' subsections. It is not only because I
am hurrying to get to the sections uhich have not been dealt with in any great de-
tall by Harxists, but also because for pur age this section on Subjectivity is pot
the subjectivity vhich has absoibed all objectivity and vhich we will first read
in the Absolute Idea. One phrase from the last paragraph im Hegel's section on
the Syllogism will, however, be of the Essence: "The Syllogiem is mediation--the
complete Notion In its positedness." (Hmgel II, p. 342) The key vord is Mediation.
it 15 of the Egaence im all thought, as wvell ag in all struggles. Indeed, it
cvuld be said that mediation Is the conflict of forecem, For example, all of ES~
sence could be Sumed up in the vord Mediation, or, if instead of Essence, you re
thinking coneretely of productiru in Capikal, then of course it ig production .
relations. So that vhat U-F-% does in showing.the general movement in Logic, Medi-
ation doec in showing the comcrete struggle and appears ia zll three baoks: inm
Belng, it is Measure, which is, of course, the threshold of Essence; in Essence, it
is Actuality, or more specifically, Causality which, as Reciproeity, brings us to
the threshold of Notion; in Notion, it is Action, Practice, vhich supsrsedes Sub-
jectivity of-Furpoge and thus achieves Unity of Theory and Fractice.

Section Two: Objectivity- -

' The three chupters in this-section--I, Mechanism;}. 1I; Chemism; III, Tele~
ology-~are devastating analyses of Bukharin’s gistorical Materialisc, cver one hun-
dred years before it was ever written. @. had a guite excellent, though a bit on
the abstract side, thirtecen-page analysis of Bukharin, whom ohe called the "philo~
sopher of the abstract universal," It was written in October, 1942, and sometime
or other should be ctudied sinee, as.usual, with J. it got lost in the struggle,

TFor us, vhat.is important is Lenin's profound understanding in 1915, as
apainst the period when he gave the green light cc vulgar materialism with his
Materislism and Empiric -rrigicism, of the fact that the mechanical, chemical and .
even teleological--that is to say, subjectively purpoaful--are uo substitute for
the self-developing cubject, Lenin notes here that Hegel laid the basis for his-
torical materieligm, quoting Hegel's statewent on p. 383: "In his tools mau-pog~
sasses power over external nature, even aelthough, according to his Ends, he fre-
quently is subjected to it. But the End docs not only remain outside the Mechanical
process: it slso preserves itself within i, and is its determination, The End, as
the Notion which exisve as free against the object and its process and is self-
determiring actxvity, equally is the truth which is in and for itself of Mecha-
nism,.."

Lenin further defends Hegel for his seeming strain to "subsume" the pur-
poseful activicty of men under the category of Logic because, as Leain statea ‘its
"There is here & very deep content, purely materialistic. It is necessary to turn
this arounds the practicel activity of man repeated billions of times musdt lead the
consciougnens of man to the repetition of the .varlous logical figures in order that
these can achieve the significance of en ax;om.“ S

I believe that Hegel hexe 1o criticizins vhat we u111 much later in history
Imowv as The Plan, Intellectual planning, or vhat Hepel would call "Self-Determi-
nation applied externally,: is certainly no substitute for the self-developing
gubject, not even as idealistically expressed by Hegel in the Absolute Idea.,

2830




Section Three: The Idea

Lenin notes that the introductory section to chis iz very nearly the best
deseription of the diamlectic. It is in this section that we will go through Chap-
ter I on Life; Chapter II on the Idea of Cognition, which will not only deal with
Analytic and Synthetic Cognition, but will take up the question of Practice, Vo-
lition, the Idea of the True and the Idea of the Good; and finally, Chapter III on.
the Absolute Idea, It is the section in which Lenia will write, although he will
not develop it, that "man's cognitira not only reflects the world, but creates ie,"
He will also stress over &nd over and over agsin totality, Interdependence of No-
tions or all Notions, Relationships, Tramsitions, Unity of Opposites and various
ways of defining dialectics from the single expression that it is the transforma-
tion of one into its oppasite, to the more elaborate threefold definition of’ d}e-
lectic, as including Determination, Contradiction and Unity; and finally, the
sixteen-point definition of dialectic, which passes through Objectivity, Develop-
ment, Struggle and finally Negation.of the Negation. Lenin will alsc do a lot of
"translations' of the word Idea, the word Absolute, which in some places he uses
as no different than Objective, but in other places as the Unity of Objective and
Subjective. It is obvicus that Lenin is very greatly moved by the fact that Prac-
tice occupies go very great a place in Hegel, but feels that, nevertheleee, this
‘practice is limited to the theory of Knowledge, - I -do not believe s0. (See my '
original Ietters on the Abaolute Idea, May 12 and 20, 1953 ). o

- Let's retrace our steps back to the beginning of thia whole gection on the
Idea. On p. 396, Hegel argues against the expression "merely Ideas: 'mow: if thoughts
‘ave merely eubjective and contingent they certainly have no.further value,,.And 1f
conversely the Idea is not to be rated as true because, with respect’ “to phencmena,-
it is transcendent, and no object' can be asgigned to i, in ‘the, aeneuous world, ‘to
which it conforms, this is a strange lack of understanding, for so the Idea 15 : .
dented _objective validity because it lacks that which constitutes  appesrance, or

" the untrue being of the objective world," ,h Hegel gives Kant credit. for haviung re-

. ‘jected. this "wulgar appeal™ to experlence, and for having recognized' the objective

validity of thought--only to never have Thought and Reaiity meet, -Hegel-bresks

down the Determinations of Idea as, £irst, Universal; second, a relationship of

Subjectivity to Objectivity, which is an impulse to transcend the separation; and

finelly, the eelf-identity of Identity and ‘Process® so that "in the Idea the Nation

reaches freedom..." {p. 399)

On that same page he states, in very materialistic terms indeed, that the
"Idea has its reality in scme kind of matter," Hegel will then tuke Idea through
Life through what he calls the Idea of the True and the Good as Cognition and Vo-
lition .

In the Idea of Cognition, Hegel will inform us that hia’ PhenomenOIng
pind is a science which stands between Nature and Mind, which in a way seemsa con™
tradictory since it has served as the "introduction" to ‘his Logigc, end he w111 fur-
ther surmarize it when he comes to the x_ilggaphy_gf Mind,

He will hit out a great deal sharper at Jacabl than et Kant, alchough he
gives Jacobl credit for showing that the. Kantian method of demonstration is "simply
bound within the circle of the rigid necessity of the finite, and that freedom
{thet is, the Notion, and whatever is true) lies beyond its ephere end acope "

(p. 458) | o
V:
'l
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But he gets less and less interested in other phileosophers, the more he
reaches the question of Freedom, Liberation, Unity of Theory and Fractice: "In
this result then Cognition is reconstructed and Gnited with the Practical Idee;
the actuality which is found as given 1s at the same time determined as the real-
ized absolute end,--not however' {as-in inquiring Cognition) merely as objective
world without the subjectivity of the Notion, but 'ds objective world whose inmer
ground and actual persistencz ie the Notion. This is the Absolute Tdea,' {», 465)

This is because, in reaching this fimal chapter, the Absolute Idea, he
is through with all that we would political:y describe as "taking ovexr"; that is
to say, capitalism will develop all ‘technology so perfectly for us that all the
praletariat will have to do will be to "take over." As we rcject this concept
politically, Hegel rejects it philosophically, He has now so absorbed all the
other, systems that:, far from taking over, he s firxst going back to 2 TOTALLY WEW
BEGIIWIHG,

Here is what I mean: Take a philosopher J,ike Spinoza, Despite his pro-
found dialectical underatanding that 'every determinstion is a negation,” he went
to God taking over, 'This concept of Absolute, Absolute Substance, Hegel rejects,
even as he rejects the Absolute Ego of Fichte and-Schelling, and the Absolute of
the General Good Will of Kant., Note how every ‘single time, in no matter which
section of the Logic you take, Hegel reaches an absolute for that stage, he throws

_ it aside to start out 21l over again, So that when he reaches the’ Notiom, he is
dealing with it as 2 new beginning after he rejected Absolute Substarice, and that
' even his Notion has the dialectic of further development; indeed U, B, I is the.
absolute Mediation, or.the development of the .logig, If, for example, we stop In
the Absolute Idea at . the expressions. “the self-determinatinn in which alone the’
Idea is, is to hesr itself speak," ve can see that the whole Légié (both logic and
Logic) is a logic of self-determimation and never more sio ‘than at the very point
when you have - raachcd an Absolute--gsay, .growing internationali.zation of capital,
. You -then go not to taking over, but breaking it dowm to the new beginning in the
self~determination of nations; or when the state had rfeached the high stage of
centralization, you most certainly do not go to’ taking over, but rat:‘ner to the’
destruction of the state, . ‘

Hegel' can reaeh these anticzipations of the future because a very truly
great step in philesophic cognition is made only when a ney way of reaching free-
dom has become” possibic, as it had with the French Revolution., If at that point
you do not cramp your thoughts, then you will first be amazed at how very close
to Reality-~the reality of the present which includes t.he elements of the future--
thought really is... ..

To me, t:hat: is why Hegel makes so much of the method. It is not because
that is all we_ get from Hegel--Methnd~~but because the end and' the meane are abso-
lutely 1naep9..ab1e. Thus, ‘on p, 458, Hegel writes: "The method therefore is both
soul and subatance, and nothing is eitherl conceived or known in its truth except
in so far as it is completely subject.to the method; it is the pect.l:l.ar methed of
each individual fact because its activity is the Notlon." It isn't true, for
example, as Lenin stated, that Hegel ended 'this chapter at the. peint. (p, 485)
vhere Notion and Reallty unite as Nature, which Lenis translated to mean as Prac~
tice, In this final paragraph, Hepel proceeds. to show the link back from'Nature
to Mind, and of course we know that those two tramsitions were in themselves two
full books. Or as Hegel puts it: "The transition here therefore must rather be.
taken to mean that the Idea freely releases itself in absolute self-szcurity and
self«repose, By reason of this freedom the form of its determinateness also is
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utterly free--the externality of space and time vhich is absolutely for itself
and without subjectivity," (p, 486)

‘Mercuse thinks thae it ioc this atatement about the Idea releasing itself
freely as Nature, "this statement of putting the transition forvard as an actual
process in reaiity that offers great difficulty in the underatanding of Hegel's
Byitem." But he himgels doesn't attempt tn overcome these diffficultiec.
contrary, he disregards them, accepting the idea that it 4 o closed o
the best we can do is take this method and use at as g critical theory,

One thing 1s clear to we, that vhen Hegel wrote (p. 477) that the "tran-
scendence of the oppogition between Notion and Reality, and that unity which is
the truth, rests upon thig subjectiviey alone,' the subjectivity vas certainly
not to be that of the philnsopher, despite ell of Hegel's hopes echat it would bhe,
but that of a new, lover, deeper layer of "yorid apirit," or, to be specific, the
proletariat and thoce freedom-fighters in backward Africa, vho Jjust will freedom
80 much that they make £t come true, For vhat happens after, however, that truth
must arigse not only from the movement from Practice, but alge that from Theorv.
The negation of the vegation vill not be & generality, not even the generality of
28 new soclety for the oid, but the specific of self-liberation, vhich is the
humanism of the humen belng, as vell as his philosophy,

Raya Dunayevskaya

January 26, 1961




Raya Dunayevskaya, 1961

THE LOGIC OF HEGFIL
The Encvclopaedia of the Phiiocsophicsl Sciences

This bock 45 known as the smaller Loglc and since it is Hegel's own sum-
mation of the Science of Logic and very much easier to read than the latter, 1
will be very brief in summarizing its contents, concentrating almost exclusively
on the sections which are not restatements of what is in the larger Logiec, bur
which are new, :

The first thing that is new is both the easy atyle and the different sub-
Ject macter taken up in the Introduction, (Incidently, T have & rather old edi-
tiowtwith different paginations than the current ope, and, therefore, I will rite
paragraph numbers, which are the some in all editions, rather than page numbers.}

. The simplicity of the style is, of course, deceptive since it embodies &g
profound a theory as does the more involved style, aud may lead one to think that
he understands something, ever though he doesn't see all of ita implications, For
exawple, Paragraph 2 defines philosophy as a "thinking viey of things...a mode in
which thinking Uecomes knowledge, rational and comprehensive Lknowledge,” But if
the_reader would.'then think that philosophy ia then no more.than common sense, he
would be a victim of the simple style, In actualicy that ‘vezy simple introduction
consiasting of eighteen paragrapha 1s the ultimate in tracing through the develop-
ment of philosophy. from its first contact with religion through .the Kentian revo~
lution .up to the Hegelian dialectic, and further, the whole relationahip of '
thought to the objective world. Thus, look at the. priceless formulation about
“the separatist -tendency" to divorce idea and reality; "This divorce between 1dea
and reality 1s a favourite device of the analytic understanding in paridcular, -
‘Yet strvangely in contrast with this separatist tendency, its own dreams; half--
truths though they are; appeer to the understanding something true and real; it -
prides itself on the.imperative Tought, * which it takes especial pleasure-in pre-
scribing on the field of politics. As if the world had vaited on it to learn how
it ought to be, and was not!" (par. 6) - : i ’ ' g

That same paragraph expresses the most profcund relationship of materialism
to ldealism and if you will recall both the chapter in Marxiam 8ﬁd‘Freedom'on”the
break in Lenin's thought which all hinged on a new. relationship of -the {deal to~
the real and vice versa, then this simple statement will be profoundly earth-
shaking wien you consider that it is an idealist who is saying it: "The idea is
not B0 feeble as merely to hava a right or an obligation to exist without actually
existing," : - : - T

Actuality, then, 18 Hegel's péoint of departure for thought as well as for
the world and its inmstitutions, So far as Hegel is contermed, his whole attitude
to thought is the same as to experlence, for in experience, says Hegel, "lies the
unspeakably important truth that, i order to accept and believe any fgct;.weimqst
be in contact with it," (par, 7} The whole point is that philosophy sprang from

* ZThe logic of Hegel, translated by Willlam Wailhce, 2nd edition, Oxford Univer-
sity Press, London, Humphrey, Milford, 1892 ) S
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the empirical seiences and, in fact, the empirical sciences themselves couyld not
have progressed further if lews, general Propositions, a theory had not resulted
frqm them, and In tuen pushed empirical facts foryard, = _.

You will be surprised to find that actually I "stole" from Hegel that sen~
tence in ism_and Freedom that created 80 much dispute among intellectuals,
that there was-nothing in thought, not even the thought of a genius, whizh had not
breviously been in the action of common man, The way Hegel expressed it was by
saylog that while it ig true that "there ig nothing in thought which has not been
in sense and experience,"” the reverse {ig equally true. {par. 8) .

The reaoon he opposes philosophy to empiricism, then, is not because we
could do witaout the empirical, bue because, 1in and of themselves: (1) thodo seci-
é 1, are indeterminate angd 'y WOt expressly related to

other, and it is ‘the -
same with the particular facts which are brought into union: Zach ise external and
accidencal fo the other," (par. 9) And (2) that the beginnings are not deduced;
that io to say, you Jjust: begin someghere without a necesgity for 'so doing being
apparent, (Cf. Larger logic, Vol. II, Absolute Idea, ",..no beginning so simple,.."}
of course, cays Hegel, "To seek to knowy before we know s as absurd &s the wise
resolution of Scholasticus, not to vanture into the water until ‘he has-'learned to
10) But, for any foruard movement, one mupt then g0 from the empiri-
‘eal to the critical to the speculative philosophy, ++ @ : S

Not only is Hegel empirical ‘and historical ("In ‘philosophy thé latest birth
of time is.the result of all the syatems that.have precaded it, and mus;jinclude_
their principles,,. " par, 13). But he insigts that you cannot talk of Truth {with
& capital T), that ig toisay, in generalities: "For the truth s concfé:g;‘tbat is,
whilet. it gives a bond .and principle of unity, it also possesBes an’ {nterndl’ vari-
ety of developmeat," (par, 14) In.fact Hegel never wearies of saying that the
truths of philosophy are wvalueless “apart from their interdependedée and organic ‘-
union.,.and must then be treated as bascless hypotheses or personsl convictions ;"

Chapter Two~-Prelimina£g'untion . B

You will note that this -is something that Hegel would have opposed had -
someone asked him to gtate in a pfeliminary'way what was ‘his idéa of notion at the
time he wrote the Science of i¢ and toid -you .to wait to get to.the end,
fact, Marx sadd the sawe thing in Capital when he insisted you must begin with the
‘concrete commodity before you go off inro general absolute laws. In this encyclo-
paedia, hovever, Hegel does glve you a preview of what will follow, Some of it
1s in the form of i !
written: lectures,
regular text were Spoken by Hegel and taken down by his “pupile.") He ig showing
the comnecticn between thought and‘reality,-not-only.in Bemeral, but in the apeci-
£ic 5o that you should understand how .the Greek philosophers had become the anta-
gonists of the. old religion: "Philosophers were accordingly banished or put to
death a8 revolutionists, who had subverted religion and .the state, two things
which vere inseparable, Thought, in short,made itself a pover in the real world,..
(par, 19) The reference, of course, is to the execution of Socrates,

' Interestingly enough, Hegel iz not only rooted in History, but even in the
simple energy that gora into thinking: "Nor ig it unimportant to study thought
even as & subjective energy." (par, 20) He then pProceeds to trace the development
of thought from Aristotle to Rant, the highest place, of course, being taken by
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Aristotle: "Ulhen Aristotle summons the mind to rise to the dignity of that atti-
tude, the dignity he secks Is won by letting slip all our individual npinions and
prejudices, end submitting to the svay of the fact," (par, 23) .

We get a good relationship of freedom to thought and the Logic in general
into ics various parts, thus: "For freedom it i¢ necessary that we should feel no
presence of aomething else which is not ourselves," He relates the lLogic to the
Philesophy of Hature and the Philosophy of Mind, as a syllogisms "The syliogistic
form 18 & universal form of all things. Everything that exists is a particular,
a close unification of the universal and the sinpular,” "If for Linstance we take
the syllogiom (not as it was understood in the old formal logic, but as ita real
value), we shall £ind it gilves sxpression to the law that every particular thisg
is a mﬁddle term whick fuses together the extremes of the universal and the sin-
glar, . - - o

While the Logic is what he called "the all~animating spirit of all the
s:iences,” it is not the individual categories he 13 concerned with now, but the
Absolute: "The Absolute is rather the .ever-presemt, that present which, so long
as we can think, we must, though .without expressed: consciousness of it, always .
carry with us and “always uge it, language is the main depository of these types )
of thought,.." (par. 24) He will not aliow philosophy .to be’ over~awed.by religion,
though he is p very. xeligious  man,.but he insiasts ‘over and over again Ythe mind"
‘15 not mexe instinct: on the contrary, it esventially involves the temdency to
reasoning and meditation," He has a most remarkable explanation of the Fall of
Man and the fact that ever since his expulaion from Paradise he hds had-to work
by the sweat of his brows "Touching work, we remark that 'while it is the result
of the disunion, it also is the victory over-it." . (Note how very much like Marx
the rest of the pardgraph sounds.,) "The beasts have nothing more to do but to
pick up' the materials required to satisfy their wants; man on the contraty can
only satisfy his wants by transforming, and as it were originating the necessary
means, . Thus even in those outside things mwan is dealing with himself,"

The -last paragraph of this chapter {par, 25) deals with‘objective thought
and decides that to really deal with it, a whole chapter is necéssary ond, in
fact, the following three chapters are devoted to the threé attitudes to ocbjecti-
vity, ) g . : i

_ Chapter Three-~First Attitude of Iﬁuughg Towardg the Objective World-

Everything in pre-Kantian thought from faith and abstract understanding
through scholasticism, dogmatism and metaphysics is dealt with in the brief chap-
ter of twelve pages, It is remarkable how easy it sounds when you consider the
range of subjects taken up. This 1s somcthing, moreover, that he has not done in
the larger Logle. All the attitudes to objectivity are aomething that appear only

in the smaller Logic,

Chapter Four--Second Atg;gyge'gflzhggght Towards the Objective {orld

_This deals both with tbe empirical school and the critical philosophy. He
notes that we could not have come from metaphysica to real philosophy, or from the
Dark Ages to the epoch of capitalism without empirical studies emd the shaking off
of the bondage of mere faith,. At the same time, che method of the empiricists'
analysis .is devastatingly criticized, Somevhere later he iz to say that it is
equivalent to think that you can cut off an arm from a body and still think you-
are dealing with a living subject, when you analyze that disjointed arm. Here he
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states: "Empiricism labours under a delusion, 1f it supposes that, while anelysing
the objects, it leaves them as they were; it really transforms the concrete into
an abstract,...The error lies in forgetting that this is only one half of the pro-
cess, and that the main point is the reunion of vhat hos been divided." (par, 38)
And finally in that same paragraph, he states: "So long then as this sensible
sphere is and continues to be for Empiricism a mere datum, we have a doctrine of
bondage; for we become free vhen we are confronted by nc absolutely alien world,
but by a fact which 1s our second gelf," : ‘

With the eritical school, it is obvious. that we have reached & revolution
in thought and yet that it stopped being critical because of its divorce of thought
from experience; "This view has at least the merit of giving & correct expression
te the nature of all consciousness, The tendency of all man’s endeavours is to
understand the world, to appropriate and subdue it to himgelf; end to this end the
positive reality of the world must be as it were crushed and squashad, in other
words, idealized," . -

. He further accuses Kant of having degraded Reason "to a finite and condi-
tioned thing, to fdentify it with a were stepping beyond the Ffinite and conditioned
range of understanding, The veal infinite, far from being a mere trangcendence of
the finite,. alwvays involves the abgorption of the finite into its own fullér na-
ture..,.Absolute idealism, however, "though it is far in advanice of the vuligarly-
‘realistic mind, 18 by no means merely restricted to philosophy,” (par, 45)

- He, therefore, considers Kant's system to be "dualigtic" so that'the fun~
damental defect makes itself visible in the inconsistency of unifying at one moment
. what a moment before had been explained to be independent and incapsble of unifi-
cation,” And yet his greatest eriticism of Rant . is that his philosophy fails to
unlfy, that is to say, that its form -of unification was couplately external ‘and not
out of the inherent unity: "Now it is not because they dre subjective that the
. categories are finite: they are finite by their very nature,.." Note how in the
end Hegel both separates and unites Kant and Fichte: :

After all it vas only formally that the Kantlan system estab-
lished the principle that thought acted spoutanecusly in furming -
its constitution, Into details of the manner and the extent of
this self-determination of thought, Kant never went. It was
Fichte who first noticed- the emission; and who, after he had
called attention ‘to the want of a deduction for the categories,
endeavored really to supply something of the kind. With Fichte,
the 'Epo’ is the startimg-point in the philusophical develop=~
ment,..Meanwhile, the neture of the impulse remains a stranget
‘beyoud our pale,,.What Kant calls the thing-by-itself, Fichte
calls the impulse from without,,," (par, 60) :

Chapter Five~-Third Attitude of Thousht Towards the Obiective World

To me, thia chapter on what Hegel calls "Immediate or Intuitive Knowledge"
and vhich is mearly entirely devoted to Jacubi, is the most important and esscn~
tially totally new as distinguished from the manner in vhich Hegel deals with the
other schools of thought in his larger logic, The newness comes not from the fact
that he does not criticize Jacobi (and Fichte and Scheiling), as devastatingly in
the larger Logie, but in the sense that he has made a category out of it by devo-
ting a chapter and by making that chapter occur when, to the ordinary mind, it
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would have appeared that from Kant he should have gone to hir own dialectical
philosophy. Hegel is telling us that one doesn't necessarily go directly to a
higher stage, but may suddenly face a throw=back te a former stage of philosophy,
which thereby is utterly 'reactionary." (That's his vord, reactionary.)

The first critique of Jacobi's philosophy is the analysis that even faith
must be proved; otherwise there would be no way to distinguish in anyone’s eay-so
whether it is eomething es grandiose as Christianity, or as backward as the wor-
shiping of an ox., No words can substitute for Hegel's:

The term Faith brings with it the special advantage of reminding
us of the faith of the Christian religion; it seems to include
Christian faith, or perhaps even to coincide with it; and thus
the Philosophy of Faith has e thoroughly pious and Christian
look, on the strength of which it takes the liberty of uttering
its erbitrary dicta with greater pretensicns ro authority. 3But
we must not let ourselves be deceived by the semblance surrep=
titiously secured by means of a merely verbal similavity. The
two things are radically distiuct. Firstly, Christian faith
comprises in it 2 certain authority of the church: but the faith
of Jacobi's philosophy has no other authority than that of the
philosopher who revealad it, And, secondly, Chriatian faith is
objective, with a great deal of substarce in the shape of a
system of knowledge and doctrines while the contents of the -
philosophic; faith are sc utterly indefiunite, that. while.its
arma are open to receive the faith of the Christian, it

equally includes a belief in the divinity of the Dalai Lema,
the ox, or the monkey, thus, so far as it goes, narrowing

Deity down to ite simplest terms, to a Supreme Being, Faith
itself, taken in the sense postulated by this system, ‘s -
nothinp but the aapless abatractioa of immediate kncwledge...
(par. 63)

You ‘may recall (those of you who were with us, when we split from Johnson) that
we used this autitude as the thorough embodiment of Johnsonism, and in particular
the series of letters he issued on the fact that we must “bresk with the old" and
stick only to the "new" without ever specifying what.is old and what is new, either
in a class context or ever in an immediate historic frame. This is what Hegel ‘éalls
"exclugion of mediation" and he riges to his highest height in his critique of
Jacobi when he states: "Its distinctive doctrine is that immediate knowledge z.one,
to the total exclusion of medlation, can possess a content which is true." “(par.
65) He further expands this thought (pax. 71):

The one-sidedness of the intuitional school has certain
characteristics attending upon it, which we shall proceed to
point out ir their main features, now that we have discuased
‘the fundamental principle, The ggra; of these corollardies is -
as follows. Since the criterion of truth is found,.not in the
character of the content, hut in the fact of consciousness, all
alleged truth has no other basis than subjective kuowledge and
the asaertion that we discover a certain fact in our conscious~-
ness. What wae discover in our own consciousness ia thus exag-
gerated into a. fact of the consciousness of 211, and even passed
off for the very nature of the mind.
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A few paragraphs later (par. 76) is where Hegel uses the term "reactionary™
-~"reactionary nature of the school of Jacobi, Hias doctrine is a return to the
modern starting point of the metaphysic in the Cartesian Philosophy.” You must
remember that Hegel praises Descartes as the starting point of philosophy, and even
shows & justificiation for any metaphysical points in it just because it had broken
new ground, But what he cannot forgive 18 that im his ownt period, after we had
already .reached Kantian philosophy, one should turn backyard:

The modern doctrine on the one hand makes no change in the
Cartesian method of the usual scientific knowledge, and con-
ducts on the same plan the experimental ond finite sciences
that have sprung from it. But, on the other hand, when it
comes to th= science vhich has infinity for its scope, it
throws aside the method, and thus, as it knows no other, it
rejects all methods. It abandons itzelf to the control of a
wild, capricious and fantastic dogmatism, to a moral prig-
gishness and pride of feeling, or to an excegsive opiyipg‘
and reagohing which is loudest against philosophy und philo-
soohic themes, Philosophy of course tolerates no niere asser-
tions, or conceits, -or arbitrary fluctuations of inference "
to and fro, (par, 77) . S s T

Chapter Six--The Egoklmate Noticﬁ of Logic with its. Suhdiwvisicn

. This is the last chapter before we get into thd :izee major divisions of
the Logic itself. In a word, it toock Hegel six chapters, or 132 pages, to intro-
duce the Logic which will occupy, in this abbreviated form, a little less than
200 pages, On the other hand, this smeller Logic #4111 be guch easy sailing, espe-
clally for anyone who has. grappled with the Larger one, that you will almost think
that you are reading a novel and, indeed, I will spend very little time on the
summation because I believe you are getting ready to read it for yourself now,

- To get back to the Proximate Notion, Hegel at once informs you that the
three stages of logical‘doctrin3-7(1)ﬁbstract or Mere Understanding; (2) Dialec-
tical or Negative Reagon; (3) Speculative or Positive Reason--apgly in fact to
every loglcal reality, every notion and truth yhatever.

There are places where Hegel is ‘quite humorous about the dialectic as it
is degraded for uinning debater's pointa: "Often too, Dialectic le nothing more
than & subjective see-say of arguments pro and con, where the absence of sterling
thought is disguised by the subtlety vhich gives birth to such arguments," (par. 81)
And yet it is precisely in this paragraph where he gives the simplest and profound-
est definicion of what dialectic is, thus: “Wherever there 1s movement, wherever
there is life, wherever anything 1s carried into effect in the actual world, there
Dialectic is at work." Over and over again, Hegel lays stress on the necessity to
prove what one claims, and the essence of proof is that something hae' developed of
necessity in such and such a ménner, that it has been through both a historic and
a self-relationship which has move it from what it was "in itself" (implicitly),
through a "for itself-ness" (a process of mediation or development or suffering),
Lo vhat it finally is "in and. for itgelf" (explicitly}. Or put yet another way,
from potentiality to actuality, or the realizaticn of all that is inkerent fn it,
Finally, here is the simple way: Logic is subdivided into three parts: I, The
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Doctrine of Being; II. The Doctrine of Csaence; 1II. The Doctrine of Notion and
Idea. That iz, into the Theory of Thought: I. In its jmmediacy (the notiomn impli-
cit #mnd, as it were, in germ); II. Im its ~eflection and mediation (the being-for-
self and ghoy of the notfion); III, In its return into itself, and its being all teo
itself (the notion in and for itgnlf,.,"For in philosophy, to prove means to show
how the subject by and from itaelf makes itself what Lt 1z "),

Chapter Seven-nﬁirst_ﬂﬂbdiﬁision of Lopic~-=The Dogtrine of Being

I will not go into the separate categories of Quality, Quantity, Measure
or the quection of -Being, Nothing and Becoming.- Icetead, all I will do here is
point to the examples from the histoxy of philosophy so that you get a feeling for
yourself about the specificicty of his thinking and realize that his abstractions
are not abatractions at all. Two things, for example; from the cection on Quality

vill speak for themselves:

In the history of philosophy the different. stages of the logical
Idea assume the shape uf successive systems, each-of which is based
on a particular definition of the Absolute, As the logical Idea 1s
.seen to unfold itself in a process from the ahstract to the concrete,
80 in the history of philosophy the eariiest systems are the most
abstract, and thus at the same time have least in them.. The rela-
tion too of the esrlier to the later systems of philosophy is muéh
1ike the relation of the earlier to the later stages of the logical
Tdea: in other words, the former aré prescived 'fn the latzer, but
in-a oubordinate and Functional position. This ie thc.true meaning
of ‘2 much misunderctood phencmenon in the history.of philosophy==
the refutation of one system by another, of an earlier by a later...

., (par, 86) Opinion, vith its usual want of thought, belicves that
specific thingc are positive throughout, and retains them fast
undér the form of Being. Mere Being, however, is not the end of
the matter. .

- Remember that the sectioms in the omaller type are the-ones that Hegel
quotes .orelly ard theén you will get a view of his responce to his audience when,
say, they uvould look with blank facea when ha would speal of something: like “Being=-
for-self,” And now read the following: - T

The Atomic philosophy forms e iital Btege in the historical

» growth of the Idea,’ The principle of that system may be deg~
eribed a8 Being-for-self in the shape of the Mauy. ‘At present,
students of nature vho are amxious to avoid metaphysics turn a
fayourable ear to Atomish, But it is mot possible to escape
metaphysics and cease to' trace nature back to temms of thought,
by throwing curielves into the arme of Atomism. The atom, in
fact, is-itself a thought; and hence the thecry vhich holds
matter to consist of atous is a metaphysical theory., Newton
gave physics an express warning to beware of metaphysics, it
_ls truej but, to his houour be it said, he did mot by eny meais’ -
'obey his own warning. The only mere physiciats are the animals:
they alone do-not think: while man 1a a thinking being and a
born motsphysician, (Read tha rest of paragraph 90 for your-
self-=it is too important to miss.) : ’ ‘
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Chapter Eight~-Second Subdivision of logic=-Tiie Doctrine of Esgence

Here again I will not go into the categories such as Identity, Bifference,
Contradiction, etc,, all of which I dealt uvith vhen summarizing the L.L. and which
you will find comparativaly easy to read here, Uhat interests me Are the so~called
examples and once in avhile the easy definitions like i7he aim of philosophy is to
banish indifference, and to learn the necessity of things."” (par. 118) So we go
back to the historical basis uhiich always throws an extra illumination on the
generalization that follous, thus: "The Sophists came forward at a time wvhen the
Greeks had begun to grow dissatisfied with mere -authority and tradition in the
matter of morals and religion, and vhen they felt how needful it wae to sce that
the sum of facts was due to the intervention and act of thought,..Sophistry has
nothing to do with vhat is taught: that may alvays be true. Sophistry lies in
the formal circumstance of teaching it by grounds which are as available for attack
as for defensge," (par. 121) .

. 1 vant to recoomend the studying in full of the final part of this section
called “actuality,” It is not a question only of content or its profound insis~
tence on the relatfonship of actuality to thougbt and vice versa ("The idea is
" rather absolutely active, as'well as actual ). It is a movement of and to free-
dom within every ccience, philosophy, and even class struggle (though Hegel, of
course, never says that) that nevertheless must go through the actuality of neces-
sity and the real world contradictions that are impossible to summarize in any
briefer form tham the- eighteen . paragraphs Hegel includes here, (paxa, 142-139)
You have heard me quote often the section on Necessity which ends withs "So long
as a man is otherwise conscious that he is free, -his harmeny of soul and peace of
mird .uill not be disturbed by disagreeable events, It is their view of Necessity,
therefore, which is at the root of the content and discontent of men, and which in
that way determines their destiny itself." Now you go to it and study those pages.

Chapter Nine--Third Suhéigiaion:og iagic?-The Doctrine of the Notion

This last section of the Logic is the philosophic framework which-most
applies to our age. From the vexy stort where he says The Notion is the power of .-
Substance in the fruition of its oun being, and. therefore, vhat iz free," you know
that on the one hand, from now on you are on your own and must constantly deepen
his content through a materialistic, historical Yiranslation,” And, on-the other
hand, that you cannot do so unless you stand on his solid foundatic¢a: "The Notionm,
in short, is vwhat contains all the earliexr categories of Thought merged im it. It
certainly it a form, but an.infinite and creative form, wvhich includes, but at the
same time releases from itself, the plemitude of all that it containsg," (par. 160)

I would like you to read the letter I wrote to Olga on Universal, Parti-
cular and Individual and then read Hegel on those categories, and you will see how
1ittle of his spirit I was able to transmit and how changeable are his oun defini-
tions. For example, he says, '"Individual and Actual are the same thing... The
Universal in its true and comprehensive meaning is one of those thoughta which
demanded thousands of years before it entered into the conscioutness of men." (par.
163) Just ponder on this single phrase 'thousands of yesrs,"

These categories--Universal, Particular and Individual--are‘firat desceribed
in the Notion as Notion, then they enter Judgement, then Syllogism, and then
throughout to the end, and in each cage they are not the same, and you can really1
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break your meck if you try to subsume them into a definitional foxm. They must
not--wyill rot--be fenced in. Hepel, himself, has something to say on this fencing
in of the syllogism, for example, which in "cowmon logic" is supposed to conclude
so-called elemental theory, which is then foliowed by a so=-callad doctrine of
method, which is supposed to show you how to apply uvhat you learned in Part I3

"It believes Thought to be a mere subjective and formal activity, and the objec-
tive fact, which confronts thought, it holds to be permanent and self-subsistent,
But this dualism is a half-truth,...It wvould be truer to say that it is subjecti-
vity itself, which, as dialectical, breaks through its own barriers and develops
itself to objectivity by means of the syllogisn," (par. 192) :

(I want to call to your attention that it is the last sentence in paragraph
212 vhich J. so badly wisused in justifying our return to Trotskyism, Note that
the quotation itsclf speaks of error as g necessary dynamlc, whereas J, spoke of
it as if ic were the dynemic: “Erver, or other-being, when it is uplifted and
absorbed, is itself a necessary dynamic element of tri.th: for truth can only be
where it makes itself its own result," The phrase underlined wes underlined by

me in ordexv to stress that J, had left it out,)

The final section on the Absolute Idea Is extremely abbreviated and by no
means gives you all that went into the Science of lopic, but it will serve, if you
read it very carefully, to introduce you to its study in the L.L, I will quote
only three thoughts from it: - '

The Absclute Idea is, in the first place, the unity of the
theoretical and practical idea, and thus at the same time the
unity of the idea of life with the idea of cognition...,The
defect. of life lies in its being only the idea implicit.or
naturally: vhereas cognition is an equally one-sided way, the

. Merely conscilous idea, or the idea for itself. The Unity...
(par, 236) - o

It 15 certainly possible to indulge in a vast amount of
senseless declamation about the idea absolute. But its true
content 13 only the whole system of vhich we have been hitherto
examining the development,...(per., 237) '

I love the expression that to get to philosophic thought one must be strong enough
to ward off the incessant importance of vne's own opiniou: :

The philosophical method is analyticai, as well as synthe-
tical,,.To that end, however, there is required an effort to
keep off the ever-incesSant Impertinence of our own fanciles

_and opinions, (par. 238)

The final sentence of the wyhole book in the smaller Logic is what pleased
Lenin so Mighly that he wrote as 1f the Larger Logic ended the same way, stating _
_that the "rost of the paragraph" wasn't significant, It is that restof the para-
graph” in the L.L, around vhich the whole reason for my 1953 Jetter on the Abso-
lute Idea rests, The sentence Lenin liked because it held out a hand to material-
ism is; "le began with Being, abstract being: where we nov are we also have the
idea as Being: but this idea, vhich has Being ie Nature," This is the oradl remark
which followed the written last sentence: "But the ldea is absolutely free; and its
freedom means that it does not merely pass over into life, or as finite cognition
allou 1ife to show in it, but in its oun absolute truth resolves to let the 'moment’
of its particularity, or of the first characterisation and other-being, the imme-
diate idem, as its reflection, go forth freely itself from itself as Nature."

Raya Dunayevskaya, 2/15/61
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