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Notes On

HEGEL'S PHENOMENOLOGY#*

The whole of the Phencmenology, with its six stages of conselousness, can
be divided into two major departments: L. Comprising Consclousness, Self-Conscicis-
nese and Reason, being the summation of both the relationship to, or rather aware-
ness of, a world outside oneself through feudalism to the beginning of capltalism,
i.e., commercial capitalism; and II, Comprising Spirit, Religion, and Absolute
Knowledge, which takes us from ¢ndustrizl capitalism and 1ts {deological predeces~
sors covering the field from Christianity through the enlightemment to the Jacobins
of the French Revolution, all the way to the new society" (Absolute Knowledge)
with 1ts “predecessor” in Greek art and the Greek city-state.

In the case of Subdivision 1., once we have gone from consciousness--
?hether that's ouly first swareness of things (sense-certainty) or rerception, or
actual understanding where the forces of the world of appearance with its laws
which "leave out their specific character,"--we immediately enter the tyxue rela-
tionship between people and not just thinge. - Thus, in aself-conscloushess we are
thrust into a production relationship--lordship and bondage. So that once the
_ bondsman gsins a mind of his own," he is compelled to sce that ther: is more to
freedom than either atubbezanese er 'a mind qf‘oné's}uun.'-Thatﬁis-to,aay,-if frae-
dom 18 not "a type of freedom which doas not get beyoud the attitude of bondage,"
it must firet now confront objective reality. ‘Otherwise, s mind ¢f.his own would
be little more than “a place of cleverness which has mastery within a certain
gﬂﬂsgaogut aot over the universal power nor over the entire objective reality."
P : : : . . : :

In the struggle to realize freedom, we confront various attitudes of mind
that gound herolc, but are in fact sdaptations to one or another form of servitude.
Thus, stoicism is nothipg more, Hegel reminds us, than "a general fort of the
world's spirit, only in a time of universal fear and bondage." (p. 245)

Even skepticism, Hegel tells us, which corresponds to same form of inde-
pendent ‘consciousness, is very negstive {n ite attitude, so much so that it leads
to nothing but “the giddy whirl of a perpetually self-creating disorder.” (p. 249)
fhat 18 why both stoicism and skepticism lead te nothing but the Unhappy Comscious-
ness, or Alienated Soul. :

The interesting thing about this unhappy consclousness for the. Christian
philosopher, Hegel, 1 that it is a description not only of the disintegration of
the Romsn Fmpire, but the Roman Empire at a tims when it had adopted Christlanlty
to try to save all from the debecle. OFf course, the Tutheran in Hegel may. have
consoled himself by the fact that this Christianity, es the Christianity of the
Borglas in Renalssance Italy, was Mcatholice," and it really was not until the
Reformation, etc., ete. We are not interested in any racionalization, but ia the
objective pull upon the mind of a genius which describes this individuaily free
person with his unhappy consclousness as a "personality sonfined within ita nacrow

Hegel's Phenomenology of Mind, Translated with an Introduction by J.B. Baillie,'
Unwin Publighers, 1931,
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self and its petty activity, & personality brooding over itself, as unfortunate as
1t is piltiably destitute.'" (p. 264) You will recall that in Marxism and Freedom,

I have a footnote on this which uses the specific personaiities of the old radicais
who cannot find a place for themselves in bourgeois sociuty or in the movement aa
exemples of this unhappy consciousness. Be that as it mey, Hegel's point is that
until this aliensted soul has "stripped itself of its Ego,™ it will not be able to
execute the leap to Reason.

Before we proceed to Reason, however, let's retrace our steps back to the
(Preface and the Introduction which, in a very great sense, also cemprise his Con-
..clusions, At any rate, it is a constant paesn to "ceaseless activity," “equal
necessity of all moments,” which constituted the "life of the whole'; which, how-
ever, cannot be seen before being secen; that 1is to say, it is all a queation of a
process of 'working the matter out," on which the purpose depende. This constant
ﬁmphaais on process, on experience (the experience of (onsciousness no less than
uobjective“ experience) of self-development that must have, nay, must go through
the seriousness, the suffering, the patience, and the labor of the negative," that
must not take "easy contentment in recelving, or stinginess in the giving"--ull of
which signify “a birth-time and a period of tronsition''--amounts to the very rea-
son for being of Dialectics and Absolute Knowledge in his principle that "every-
thing depends on grasping and expressing the ultimate truth not as Substance but
as Subject as well.” (pp. 80-81) : o :
S The work, the purpoaiﬁe activity;, the mediation, the gelf-directive process,
. the subject fn the objective movement, and the cbjéctive movement in: the subject
or wind which Hegel calls Science is in fact not only a Preface to his Philosophy,
but to the entire human spirit as it has developed through thoumands of years,
-historically, naticnally, internationally, and as it 1s going to develop via oppo-
sing 211 contemporary philosophiés from mysticism to Kantianism--all this on.the
day after, so to speuk, the Freunch Revolution, which demands the reorganization of
all previous thought, With Hegel, "immanent” rhythm end strenuous toil are one
and the mame thing. And finally, the man puts his faith in the public rather' than
. the philoscphers, '"those 'representatives® who are 1ike the dead burying thelr
dead." (p. 130) This man was teally saying, "To-hell with all parties (ropresen-
. tatives) who are out to lead.” And instead,; he was heiring a pathwey to Science
which would reach "a position where, in consequence, its exposition coincides with
_just this very point, this very stage of the science proper of mind, And finally,
" when it graspe this, its -own essence, it will connote the nature of absolute know-
ledge itself." (p. 145) " C ; . .

To return to the last section of this first major division--Reason--we sce

here the first Hegelian development of actuality, that is to say, the reality of

. the. objective world and the reality of thought, 'The historic period Ls the one
which preceded his own, or the pariod before the'French Revolution. - There is an

. avakening of the scientific world of thought which sees beyond the empirical, but’

. cannot unify the objective and subjective., He hita out agaiast both Kant's "Teble
of Categories” and the "Abstract empty idealism™of Fichte. Of Kant'e discovery
he ssys, "But to pick up the variocus categories’again in any sort of way as a kind
of ﬁgppy find, hit upon, e.g., in the different’judgments, and then- to be content

. 86 to accept them, must really be regarded se an outrage on -selentific - thinking."
(p. 277) : ‘ .

) He, therefore, proceeds to examine the process of cbservation, both of
organic nature and of self-consciousness, The  sections.on the ‘so-called laws of
thought are quite hilarious, and ere a perfect slap at modern psychoanalysis, of
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which he knew nothing then. Indeed, if anyone thinks that the very long section
on Phrenology merely reveals the backward state of science at that. time, and not
our age, ne fails ro understand that thought or, for that matter; feeling, heve ne
meaning apart from the reality with which thought iy concerned, and which builds
up “"feelings."

Although we are in the realm of the phenomenal, reality and thought are sc
inseparuble, practical reason as well as theoretical combine to show the inade-
quacies of mere observation, which does not mean that purposive activity can do
away with one-sided subjective idealism. On the contrary, the criticisms of Rouo-
seau and the whole Romantic Movemeut, which Hegel mekes under the headicg, "The
Law of the Heart, and the Frenzy of Self-Concelr," apply te the labor bureaucrat
and his "earnestness of & high purpose, which seeks its pleasure in displaying the
exzellence of (his) own true nature, and in bringing sbout the welfare of mankind."
{p. 392) uhen it meets up asgainst mankind's opposition to this persomal interpre-
tation, "the heart-throb for the welfare of mankind passes thercfore into the rage
of frantic self-conceit, into the fury of consciousness to preserve itself fr
destruction.” (p. 397)

It is at this point that individualism tried to take refuge in the concept
of "wirtue."” How many windbags, from Castre to some of our best friends, are not
inclqded in the following beautiful pagsage: ""The vdcuousness of this rhetorical
elogquence in conflier with the world's process weould be at once discovered if it
were to be stated what all its eloquent phrases amouht to. They are therefore
assumed to be familiar and well-understood. The request to say what, then, this
'well-known' is would be either mét by a new swell of phrases, or in reply there
would be an appeal to the 'heart® which 'inwardly' tells what they mean--which is
tantamount to an admission of inability te say what the meaning 1s." (p. 410) .

As Hegel hits out against this form of self-expressicn, he dlgs deep into
the ocbjective base. We reach here the section which could .equally describe Meo's
China, Castro's Cuba, and Dijilas' counter-thesis to the new clasg, which Hegel
calls "Self-Contained Individuals Asasocisted as & Community of Animals and the .
Deception Thence Arising: The Real Fact." This section .should be studied in detail,
especially so pages 434-438, on the "Honesty' or "Honorableness' of this type of
consciousness which, actually, sincé it cenceths a reality pot invelving action,
but merely good luck, is surmed up simply as follows: "The true meaning of this *’
'Honesty,' however, lies in not being 8o honest as it seems.™ {p. 434) By the
time Hegel gets through exposing the deception of himself, as well as of others,
his conclusien is an uncompromising ona: “The moments of individualily which were
taken as subject one after another by this unreflective ineoherent stage of con-
gclousness....” (p. 438) )

The second major subdivisfion=~Spirit--is the cornerstone of 'the entirve
work. Since alienation has by no means disappeared with the "realization of
Reason,' i.e,, the rise of industrial capitalism, we get heve the really revolu-
tionary impact of the dialectical philosophy which rafusea to be confined even
vhere the sciences have been liberated, the individual has been freed, and pro-
duction "progresses," : v

_ Whather it's nation and the family, "law and order" (legal statua), or
the moral. laws and ethical action that proceads with both guilt and destiny, we
find that Personality or the master and lord of ‘the world, the power of destruc-
tion, continues. Indead, Hegel is here dealing with what he calls "titanic 4
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excess" (p. 505), not only insofar as his point of reference is the Heros who
fiddled while Rome burned, 1i.e., slave socleties, but alse insofar as free enter-
prise is concerned--Hobbes' Leviathan., Thus, not only stoiclem, skepticiem, the
unhe sy consciousness, but also Spirit finds itself estranged: "What in the case
of the former was all harmony and union, comes now on the scene, no doubt in
developed form, but self-estranged.' (p. 506)

It is this spirit of self-estrangement which Hegel also defines as "the
discipline of culture." That is ko say, it is & critique of everything from the
Industrial Revolution to the French Revolution, and including what Mam: called the
Ufatighism of commodities," as well as what Hegel calls a spiritual, but factual,
"reign of terror'--the intellectusl run amck. Throughout, we will be seeing the
contradiction between the individual and soclety or between what we would call
petty bourgeois individualism and the truly social individual.

Let us remember also that we will find here éhat Marx thought contained
the eritique, though in still mystical form, of the capicaList states
Spirit in thio case, therefore, construets not merely one world,
tut a twofold world, divided and sélf-opposed. (p. 510):

The self-opposition deepens not only because of its opposition.to reality, but the
internal opposition which first is "Pure Insignt," which completes the stage of
culturas, which "extinguishes all objectiveness," That 18 ‘to say, in fighting
against faith and superstition, it is Enlighteument, but in trying to be an island
of safaety for Spirit, it confines it Erom further self-development. In this eri-~

tique of 18th century deism and utilitarianism, Hegel wrltes:

Enlightenment upsets the household arrangements, which spirit
carries ‘out in the house of faith, by bringing in the gonda =
and furnishings belonging to the world. of Here and Now..s (p. 512}

The aphere of spirit at this stage breaks up into two reglons.
The one is the actual world, that of self-estrangement, the
other is that which spirit conmstructs for itself in the ather’
of pure consciousness, raising itself, sbove the first. Thic
second world, being constructed in opposition and contrast

. to that estrengement, 18 just on that account not frea from
it...({p. 513) ’ : o

It is important to keep in mind that by culture Hegel does not mean ounly
the Humsnities or -the Sciences, He means material wealth and the state, as well
as the intelligentsia and their ivory towars. 1f you keep in mind whar Marx
meant by super-structure, you will be able to swim along with Hegel's critique
of Culture, .

In criticizing Pmpiricism (especially Bacon's idea "knowledge 1a'pow5r");
Hegol criticizes not only his principles, but the reality on which these principles
reat: "The extent of its cultura is the measure of itz reality and its power,"
(p. 515)

He then moves from the “power of culture" to the power of state. Hera we
can see that ordinary psycholegical or moral temms like good and bad have a very
different and altogether profound meaning in Hegel:
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...these bare ideas of Good and Bad are similarly snd lmme-
diately alienated from one anather; they are actual, and in
actual consciousness appear as mements that are objective.
In this sense the first state of being is the Power of theum
State, the secund its Resaurces er.Wéalth. (p. 519)

Until Hegel reaches the attitude of "thoroughgoing discordance” (p. 535},
Hegel has the time of his life criticizing both the Good and the Bad, both the
State and Wealth, both the Attitudes of Nobility and Authority in a way that could
encompass everyone from Proudhon, whose anarchism had no use for the state, to
. Mao Tse-tung, who completely identifies himself with this state. This is what is
80 extraordinary about Hegel, that he catches the spirit of an epoch in crisis,
and, therefore, its ramifications extend into both Ages that are marbed beyond the
one he analyzes, and Personality bayond those that he has known ia his own perilod
or in history. Think of Mac and read the following:

The noble type of consciousness, then, finds itself in

the judgment zelated to atate-power....This type of mind is
the heroism of Service; the virtue which sacrifices iIndivi-
dusi being to the universal, and thereby brings this into
existence; the type of personality which of itself renounces
posseasion and enjoyment, acts for the sake of the prevailing
power, and ia this 'vay becomes.a concrete reality....The
result of this actinvn, binding the essential reality end self
indissolubly together, is to produce a twofold actuality--a:
gelf that is truly actualized, and a state-power whose autherity
is accepted as true,,.,.It has a value, therefore, in their

. thoughts, aund is honored accordingly. Such a type is the
haughty vassal; he is active in the interests of the atate-
power, so¢ far as the latter is not "d pexsonsl will (a menarch) -
but merely an essential will, (pp. 526-528) : -

Not only is the critique of state power totsl in its essential respects,

but also in its language, for to Hegel speech containe "ego in ita purity." The

heroism of dumb service passes into the heroism of flattery: "This reflection of
" service in express language constitutes the spiritual self-disintegrating media<
ting term..." {p. 533) One doesn't have to think or be too bright to remember,
in this respect, expressions that must have been in Hegel's mind, such as.thet of
Louis XIV, "I am the State." No wonder that Hegel added (p, 537) that this was
the type of Mpure personality to be absolutely without the chavacter of persona-
1ity." 1Indeed, on pages.537-548, there is a beautiful deseription of Existen-
tialists, fellow-travelers, people who bresk with the 'Bast" to go to the “geat
1ike Djllas, as well as vice versa, like C. Wright Mills. 1In each case we find’
that “in place of vevolt appears arrogance." {p. 539)

This type of spiritual life is the absolute and universal
invarsion of.reality and thought, their entira estrangement the
one from the other; it is pure culture. Wnat is found out in
this sphere is that nelther the concrete realities, state-power
and wenlth, nor their determinate conceptions, good and ‘bad, - -
nor the consciousness of good and bad {the consclousness that
ia8 nebla and the consclousness that is base) possees veal truth;
it is found that all these moments are inverted and tvansmuted
the one into the other, and each is the opposite of {tself.
(p. 541)




-6-

The perversion is not ended when culture moves over to "belief and pure
insight." 1t has always been a wonder to me how Hegel keeps trying to ressgert
religlon as an absolute and yet at every concrete stage or form of religion, actual
religion is criticized. FPor example, he does not deny that belief or religion has
always been a form of allenation which.man h:d to rid himself of in order to face
reality; he has been devastating when it was the unhappy consciousnesas that con-
fronted him, and again in the form of culture, and now as "merely balief"--{n the
nether world, as pure ego (see Kant: "Pure ego is the absolute unity of apper~
ception') or "pure thought," and finally as Enlightemment, Naturally, Hegel does
not deny the good enlightemment accomplished in its struggle with superstiticn and
in {ts clearing the ground for the French Revolution, But when it is made into
something absolute, he feels the revelutionary impulse to overthrow this idel. .
Note in the following quotation how Hegel moves from a critique of idolatry to a
critique of any "dead form of the spirit's previous state which would equally ba
applicable to something iike Trotsky's forced identification of nationalized pro-
perty and "workers' state":

On some 'fine morning,' whose noonr is not red with blood, if
the infection has penetrated to. every organ of spiritusl life.
It is then the memory alone that still preserves the dead. form
of tho gpirit's previous state, as & vaniﬂhed history, venished
men know not how, ’ (p. 565)

That is why Hegel concludes that "enlightenment itself, however, which rexinds

belief of the opposite of its varlious separate moments, 18 just ss little enlightened
regarding ita’ own nature." (p. 582)

Hegel leaves himself one loophole that this’ i3 juac an_empty absolute. In
proof of this, he hits out againat what we would call wulgar materialism:

. opure matter is’ merely what remalins over when we abstract
from secing, feeling, tasting, etc., i.e. it is not what is-
seen, tasicd, felt, and Bo on; it is not matter that is seen,
felt, or tasted, but color, a stone,.a salt, and so on. :
Matter is really pure nbatractinn... {p. 592)

Read this along with Marx's. deacription of the five senses in h1s "private Pro-
perty and Communism." Hegel 18 hitting out both against Descarkes: and the Utili- -
tarians. . . : :

. The lest section of the Spirit in Self-Estrangement that we have heen
dealing with, Hegel entitles "Absolute Preedom and.Terror." It is an analysis of
vhat happened to the French Revolution as factionalism broke up the unity of the
revolution so that for "pure personality" the world became "absolutely its own
will,” so that terror succeeded sv-called absolute freedom, since, by being only
1egat1va it wag "merely the rage and fury of destruction.” {p. 604) In a word,
Hegel considers that if you have not faced. the question of reconstruction ou new
beginnings, but only destruction of the old, you have, therefore, reached only
"daath=--a death that echieves nothing, embraces nething within its grasp; for what
is negated is the unachieved, unfulfilled punctual entity of the sbsolutely free
self," (p. 605) This is where he identifies that absolutely  free self with =
“fection. The victoriocus faction only is called the government;...and its being
govermment makes it, conversely, inrc a faction and hence guilty.". {pp. 605-G06)
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It is not only govermment that Hegel criticizes here, but the philosophic
transformation of enlightenment into Kant's "thing in itself." In a word, he is
criticizing all forms of abstraction, whether in thought or in fact, when fact is
narrowed to mean not all reality, but only aspects of 1t, He, therefore, con-
cludes that this self-alienated type of .mind must be driven to opposition:

Juzt as the realm of the real and actual world passes over
into that of belief and insight, absolute freedom leaves
1ts self-destructive sphere of reality... (p. 610)

This central part of the Phenomenology--Spirit--ends with the section
called "Spirit Certajin of 1tself: Morality,".which is just another form of talking
about the state and consequently the certainty is by no means peaca. On the con-
trary, it moves from Dissemblance that deals with what Kant callad, sccording to
Hegel, "a perfectness of thoughtless contradictions," through the so~called "besu-
tiful soul" (Jacobi) but which to Hegel is really "self-willed impotence” (p. 666)
that can only lead to hypoerisy. And on this note he ends the part oo "Bvil and
Forgiveness." (You might return to the section on "Guilt and Destiny,"pp. 483
599, and compare - the 8imlilarity between moral and the ethical action which had .
previously led us into "Spirit in Self-Estrangement" or the "Discipline of Culture
and Civilization,') . : .

In a word, Spirit, or what I call capitalist society, aa it was on the
-eve of the French Revolution and developed. through the terror o Nepeleonic France,
has- found no harmony either with {ts culture or its state, its literature or phi-
losophy as enlightenment, or philosophy as absolute a la Jdcobi. Therefore, the
human spirit has not been able to shake off alienation and recches Religion, .

Religion, which ig the second major section of the diviaion into two of
the whole gggpomenologz, as 1 have been tracing it through here, is fust one step
before Absoluie Knowledge, Religien is subdividad into three sections: {1) Watural,
-which takes up both nature, Plants, animale, concept of light and the "artificer"
(Egyprian religion); (2) Religien in the form of aert; (3) Revealed Religion, or
Christianity, . ) : .

. . In his introduction to this section, he says:that religion has of course
‘enterad before this, {.e., in the four stages of consciousness we have heretofore
dealt with Conecicusness, Self-Consciousness, Reason and Spirit, but more cor lass
on a low level. That is to say, when we were at the First stage of congelousness,
Religion was "devoid of 6elfhood"; vhen we reached Self-Consciousness, it was
merely "the pain and sorrow of Spirit wrestling to get itself out into objectivity
once more, but not succeeding." (p. 685) The third stage of Consciousness~=-Reason--
more or less forgot about Religion since it first discovered itaelf and, therefore,
looked to the immediate présent--empiricism, science, ete. Even when we reach
Spirit, whether of. the ethical order whare we have to fight fate "devoid of con-
sclousness,' or we reached and perished in "the religion of eunlightenment,” or
finally reached the veligion of morality, the best, says Hegel, that we accom-
plished there was to face "Absolute Reality." Therefore, it is only now in reli-
glon that we really confront the Spirit of Religion: *But only spirit which -1s

elf in the shape of Absoluta Spirit; .
nt reality as it remains therein c

Outeide of the lictle subsection on the artificer, which in fact ralates

not only to Egyptisan religions and pyramids and ohelisks, but to what in our age
would be called “the confidenca man," there isn't much that I can see in the
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section on Natural Religion, except I see that I wrote down two expressions,
"fetighism of commodities,” and 'Dr. Zhivago" near the following expression of
Hegel: "The darkness of thought mated with the clearness of expression.” And it
ig through this clearness of expression that we reach religieon in the form of art,
which ia again subdivided {nto Abstract and Living and Spirltual Werk of Art.
(Since this section I rook up a few days ago those two.pages would be considered
part of this summation and I will not concern myself here with it, except that I
‘Want to contrast the question of language as it is considered in this section with
the manner in which it was considered in the section on Culture,) Under Culture,
Hegel deals with language as still one other form of estrangement (p. 529), o8 the
speech of the ego, of the haughty vassal, of the arrogant morarch: 'L’etst c'eat
mol” (I am the Stace). Under Art, on the other hand, he traces Language from the
manner in which the idea presents itself--Epics--thyvough the act, i.e., the drema,
80 that the language of the minstrel is transformed.into that of Tragedy: "In
regard to form, the langusge here ceases to be narrative, in virtue of the fact
thet it enters into the content, Jjust as the content: ceeses to be merely one that
is ideally imagined. The hero is himself the spokesman..." (p. 736) He then
breaks up the queation of language as it appears when it is "doubje-tongued" im .
the oracles or via witches, and to that ia which it is thought (Hamlet), and fi-
nally via action. '"The process of action proves thelr unity in the mutual over-
throw of both powers and both self-conscious characters," action both as ig Tra-
gedy and in Comedy. (p. 743)

The last section on Reiigioﬁ, which deals wiﬁh Christiahiry, is even more
contradictory, for here Hegel is supposed to reach, more or less, the height of

hig thought, the step before Absolute Knowledge, and has been put by him in-a sec-

tion bayond Greek Art, and yet we know that to Hegel Greek Art was. certsinly a
great deal grester thar the appearance of One God among the Jews, or evan the
Christian God as it was with the Catholics,  for to Hegel the Lutheran Reformation
to make the glleged unity of freedom and Christianity is anything but ebetract. I
have a feeling that the whole section, 28 it has been expznded in his volumes on.

- the Philosophy of Religion, will, in actuality, turn out to be a devastating ecri-
tique of the Church or the Party. But I have no chance to go into this. - In any
case, to make explicit what is only implicit in Religion, we must turn to Absolute
Knowledge, ' : :

- As we reach this ape# of Hegelianism--thé consummation of exﬁerience. of
philosophy--we will confront the end of the division between objgct and subject,

. This takes the form of making consciousness itself the object., Hegel lists
three specific aspects: ™[his knowledge of which we are apeaking is, however, not
knowledge in the sense of pure concaptual comprehension of the object; here this
knowledge is to be taken only in its development,,,." {p. 790) :

Development is of the essence; It 1s the beginning out of which something
arises, It is the middle through which something muet be passad, It £s the end,
"the mediated result,” which is really not an end of anything but a process of
development which is the beginniag of another process as much as it is tha end of
a former one. Therefore, it is development where the question is one of under-
standing the method of grasping the chject, that is to say, confronting conscious-
ness. In confrontation you mzet the second agpect--Relatedness; from Relatedaease
you must go to Actlon. Therefore, Action, the deed, practical sctivity, mental
activity, spiritual activity, in a word, doing scmething, 1s alweys the only pruof
there is of the thought, and therefore stands in the cenrer of all Hegelian philo-~
sophy: : . - . : :
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It is through action that spirit is spirit so as definitely
to exist; it ralses its existence into the sphere of thought
and hence into absolute opposition, and returns out of it
through and within this very opposition. {p. 797)

This is the movement towards Science, that is to say, from individual
experience through social experience, to a universal generalization of the experi-
ence which goes to make up the action: "As to the actual existence of this notion,
science does not appear in time and in reality till spirit has arrived at this
stage of being conscious regarding itself." (p. 798)

Time is just the notion definitely existent....Time there-
fore appears as spirit's destiny and necessity. {(p. 800)

It 1s peculiar how Hegel is constantly returning to the simple feelings
even when he has reached Absolute XKnowledge. He says, in fact, that "nothing is
known which does not fall within experience, or (as it is also expressed) which
is not felt to be true....” (p. BOD)

We reach explicitness here, and have to deal with the.transformation of
Substance into Subject (mot just Things versue Humar Beings, but Substance as God
into living "gods'" or the human and divine merged into an extension of human
power). :

In a.single page (802) Hegel sums up the entire develepment .0f Philosophy
and Science from Descartes to himself, Thue, we move from Observation, which
analyzes what Ls and, "conversely it finds in its thought existence" (Descartes),
to Substance, that i1s to say, God as both Thought and Reality, though™ abstractly
stated (Spinoza). The abstraction of this forced unity brings about "the prin-
ciple of Individuality"” (Leibnitz). We have entered Private Enterpriee, or the
first stage of capitalism, only to move to Utiliterianism into which 'the enlighten-
ment had "perished." Here the Individual Will (Kant) comes to the rascue of Abso-
lute Freedom, or to put {t in more human language, men of good will will yet
straighten out this topsy-turvy world of private capital versus labor, freedom .
versus terror, ete., ete,, and since this veally doesn't happen, we jump back from
~ Kantianiem to the Absolute Ego of Fichte, or Absélute as Mintuited"” by Jacobi, end

finally land into the Empty Absclute of Schelling. In a word, Hegel shows the
birth of our modern world as Bclence rejected theology to strike out on it owa,
met up with a first statement of the dialectic in Kant, who tried to unify Thought
and Science by sheer will, and when that philosophic exertion failed to meet the
challenge of the time, the contemporary philosophers--Fichte, Schelling, Jacobi--
slid back. To go forward, Substance had to become Subject. This 1s where Hegel
comes in, The last three pages of the Phenomenology are an outpouring of "simple
mediating activity in thinking" where the whole pProcars rcleases itself, History
and Science, Nature and Spirit: "born anew from the womb of knowledge--is the
nev ‘stage of exlstence, a new world, and a new embodiment or mode of Spirit."

{p. 807)

This new world, which Hegel calls Absolute Knowledge, is the unity of the
real world and the notions about it, the organization of thought and acrivity,
which merge into the new, the whole truth of the past and the present, which anti-

cipates the future,
* % *

Raya Dunayevskaya

Dacember 12, 1960




November 17, 1968

Dear Richard,

* h ok K

Now then on Hegel's theory of tragedy, there is only one good recent work
of gathering together his various statements from his Philosophy of Aesthetics as
well as from the Phengmenology. Unfortunately, I have forgotten the name of the
author...There are, of course, hundreds of works written on the general subject
but not very many overly relevant to your bride's thesis. So for what it's worth,
I should like to call attention to a few passages in the Phenomenology: they are’
all in the section "The Spiritual Work of Art," poges 730749, Begina with page
732, which will immediately intreduce the question of language in general and the
specific form of the epic, in particular: T

The element in which these presented ideas exist, language,
is the earliest language, the Epic ae such, which containa
the universal content, at any rate universal in the sense

of completeness of the world preseated, .thought not fn- the -
sense of universality of thought. The Minstrel 1s the
individuel and actual spirit from whem, as a subject.of

this world, it ig produced, and by whom it is borae. - His .
“pathos" is not the deafening power of nature, tiR@Mnemosyng,
Recollection, a gradually evolvad inwardness, the memory of
an esseatial mode of being once directly present. {p. 732)

) Don't forget that remembering and recollection--gich erinnern--has a very
special meaning in Hegelian té:minology, based only, in parc, that the Germen
expression means to go into ona's self, and mainly because, 1f you remember by
"going into yoursalf," obviocusly, you have been in the "outside," i.e., the objec-
tive world, &nd now have to communicate with yourself to bring. sbout a new unity
of objective and subjective, In the Absolite Idea, recollection 18 used in the
manner in which we would use history and in all of the consideration of Art, Hegel
views 25 a form of the Abmolute Idea, Secondly, insofer:as language and the epoch
is concerned, -ze a dialectician, Hegel does not consider that you have reached the
highest stage when you have expressed yourself {n nerrative form alone. It has to
be a drama, a tragedy, a comedy, in a word. a dialogue batween antagonists. (In
the Greek origin of dialect~ic, dialect or conversation was always what produced
the new ideas, the new being, neither the idess you came with to the discussion
“nor the ideas that others came with, but a synthesis of the two which was neither
the one nor the other.) Now then turn to page 736, the last paragraph: -

This higher language, that of Traged » Bathers and keeps
more closely together the dispersed and scattered moments of
the inner essential world and the world of action.... In re-
gard to form, the langusge here ceasas to be narrative, in
virtue of the fact that it enters into the content, juat es
the content ceases to be merely one that is ideally Imagined.
The haro is himself the spokesman, and the representation
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glvenr brings before the audience--who are alse spectators=--
self-conscicus human beings, who know their own rights and
purposes, the power and the will belonging te their specific
nature, and who knows how to state them.

Although Hegel doesn't use the word revolutionary, negation definitely
serves that functien, and it is because neither the hero, as.an individuel, nor
the chorus, because of its "powerlessness," could possibly succeed in uniting the
individual and the universal that Regel writes:

Lacking the power to negate and oppose, it is unable to hold
together and keep within bounds the riches and varied fullness
of divine life; it allows. each individual moment to go off its
own way, and in its hymns of horour and reverence praises each
individuel moment es an independent god, now this god and now
agaln another. (pp. 737-738)

Finally, and all too hurriedly, let her turn to p., 740, and note, especi-
ally, the correct notes by Professor J.B, Baillie, who interprets the varicus
references Hegel had in mind when he wrote the following and which 1 will include
in parenthesia:

He (Oedipus}, who had the power to unloek the riddla of the
sphinx, and he ton who trusted with childlike confidence
(Orestes), are, therefore, both sent to destruction through
vhat the god reveals to them, The priestese, through whose
mouth the heautiful god spesks, (In the Delphic Oracle) i3 in
nothing different from the equivocal sisters of fate (the
witches in "Macbeth'), who drive their victim to crime by
their promises, and who, by the double-tongued, equivoecal
character of what.they gave out as a certainty, deceive the
King when he relies upon the manifest and obvious meaning of
what they say. There.is a type of consciousness that is
purer than the latter (Macbeth) which believes in witches,
and more sober, more thorough, znd more solid than the for-
mer which puts its trust in the priestess and-the beautiful

-god. Thie type of consciouaness (Hamlet), therefors, lets

his revenge tarry for the revelation which the spirit of
his father wmakes regarding the crime that did him to death,
-and institutes other proofs in addition,.. (p. 740)

You will note what a sharp distinction there is between Hegel's interpre-
tation of Hamlet and the 20th century stupidities on the fact that Hamlet was 'not
.& doer" but constantly equivocating. To think before you do is higher than to do
wmindlessaly, not only because Hegel considered consciousne3s the highest form of
being,"” but also because we ave in a totally new stege of human development--the
beginnings of capitalism as against either the individuality that based itself on
the "double-tongued" prophesy of the witches, or the certainti¢e that came with
the "ordered" life of feudalism. In a word, tragedy always arisea even as revo-
lutions are alwaye defeated when the now society that strivea to be born is not
yet thera, but the individual who has the "premenition" about it strives toward
that universality nonetheless, -

Shakespeare was an “optimiat“'(that is outside of being a genius) and,
therefore, no matter how many corpses at the end of a tragedy are laid out on the
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stage, there is always the bugle call and the new arriving, invariably lata, Dea-

pite all statements to the contrary, including by himself, so is Hegel an "opti-

mist," that is to say, he iz sure that somewhare or another, ar sometime or another,
the individual and the universal will be united so that finally the individual will

be free as well as pluri-dimensional, or, as he expressed it in the Philosophy of

gind, "1ndividua11ty purified of all that interferes with its universaliem, i.e. ’
reedonm, :

Marx never stopped rereeding the Greek tragedies and Shakespsave and he
brought in those remsrkeble passages from Timon of Athens on gold directly imto
both the Grundrisse and Capitsl, not only because they so well described the ava-
rice and ferishism of gold but, also, becsuse the delumanization of man reaulted
from a class society,

T hope this has been of socme help.

Yours,

Raya Dunsayevskaya




Rough Notes on

HEGEL'S SCIFNCE OF .LOGICH

Volume I; Objective Logic

Book One: The Doctripe of Being

Between the title of Volume I and Book One, we are confronted with two
Prefaces, one of yhich was written when Volume I was firat published in 1812, and
the second Preface is one of the, last things Hegel did before his death in 1831,
Thus, the second Preface not only encompasses the first volume, but also the
second voluwe (which contains Books Two and Three), which was publiched in 1817,

and all of his other works; in fact, it followed the Encyclopedia of Philosophical

Sciences,

The historiec period of Hegel's life will be one point of departurc, The
other point of departure will be 1914 when Lenin read this work., I will refer to
his Philosophic Norebooks so that you in turn can study them similtzneously with
the logic, Finally, we must have also our own historic period in mind.

'Philosophically speaking, Lenin's period was summarized by himgelf dialec~
tically as "the transformation into. opposite”; our pariod has been characterized
by ourselves as the Absolute Idea, or the unity of theory and practice, which must
be further concretized ag Fréedom--the reaslization of Freedom in life, most of all,
aud in thought. That is to say, in Hegel's. philosophy the Absolutz Idea also
stands for unity of theory and practice and its peint of déperture and return is
likewise Freedom, But it is abstract, . - ’

A better vay, perhaps, to express it i5.to say that vhile in Hegel the
unity of object and Bubjecte~~the unity of .the Universal and, Individual--is in mind
alone, in the Marxist-Humanist outloolk, the individual ig the social entity, or as
Harx put it, there is mno proof of freedom in society except through the individual
who 18 free. I do not mean to burden these .unotes with té0 many random thoughts,

" On the contrary, I mean to follow Regel in quite some detail, but history and

dialectic method is Hegelianism and hence very brief references to-the current
situation will be made,. ’ :

One other item in regard to Lenin., Along with the Philosophic Hotebooks,
ve will consider the 4% pages called "On Dialectics," which are on pp. 81-85 of
his Selected Yorks, Vol. XI, but vhich are actually part of his Philosophic Note-
booka. I did not translate. these because they had already been translated, but
vere put in quite undialectically by the Stalinists as if . they and Lenin's Materi-
alism_and Empiric~Qriticisg which,.follows it are by one-and the same Lenin, whereas
in fact the latter is quite mechanical and the exact proof of what Lenin had in
mind vhen he wrote at the 'end of the Notebooke that none of the Marxists (in plural,
that is, including himself, and the plural was the emphasis Lenin himself put in
that word) had understood Marx's Capital for the last half century. In fact, in

* Hegel's Sclence of Jogic, tramslated by W.H. Johnston and L.G. Struthers,
Macmillan Co,, N,Y, 1929
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this short essay, "gg Dialectics," he criticizes not only everyone from Plekhanov
to himself, but even Engels, although he excuses the latter, whe, he sayo, has
treated disgleckics inadequately, by vay of "examples, 'a Seed, ' 'for example,
primitive Communism.! The same ls true of Engels. But with him it i3 'in the
interests of popularisation.,,! and noet as a law of knowledge (and as a law of the
objective world)," : ‘

Hegel's very first sentence in the first Preface is a reference--"The Com-
plete Transformation which Philosaphical thought has undergone in Germany during
the last five and twenty years," The reference is to 1787 and Kant's worlk., Hepel's
dissatisfaction with even this great step is dye to the fact that it has not lived
up to the challenge of the timee, i.,e,, the French Revolution, 1789, up to the .
Napoleonic Period: "There are no traces in Logic of the new solrit vhich has arisen
both in Learning and in Life, owever (let us say it once and for all),
ge of development vhen the
; these earlier forms are ke
: & which are pu buds already heing generated at
the roots,” {Hegel, Vo1, I : ' :

The necesaity for the ‘new, the Hegelian departure, arigses from the times

and a new concept of philosophical method, not the dialectic in general, which

-Hegel had reached for, but Hegelian Dialectic, rhe form of thought which was ag
one with the movement of mind: "Phi: 8 the Absolute Method of knowledge,

hovement _ 1
impanent soul of the Content of knowledge,--It is, I
along this path of self-construction aione that Philosophy can become
objective and demonstrg;ed science," (Hegel I, pp. 36=37) '

dctually, this ig only the fourth prge of his Preface (the pagination of
36 avd 37 is due to the fact that the stupid publishera did not use a separate
pagiration for Haldane's Intraduction; Table of Contents, ete,) and already we
have covered, or rather Hegel has. covéred, the two'fundameﬁtél_muvemenﬁs of his
entire worke-the logical-dialectical and the polemical. These, in turn, contain
reality-=historic reality of tiie period in which he lived and historic reality ag
evolution up to that time, : And sure enough, Lenin at once noted the tuo egsences
of the dialectic:‘(l) The ewphasia on movement, "the'moxemeng of sclentific cogni-
ticn-«that ig the easence'; (2) "'the path of felf-construction' = path (here iies
the nub, in my opinion) of true cognition, knouledge, movement ," " '

) The Preface to the Second Edition is once again full of "immanent activity"
and "necessary development,” which leads Lenin to gay in the very fipst paragraphs
"What is necessary 1 not lifeless'bones,'but full-blooded 1ife" and he stressus
"an {mportant begimning," Ang Hegel, indeed, in the very approach to philosophic
category in the Second Paragraph is going to remind us that "go natural to man is
Logic--indéed, Logic itself ig just men's peculisr nature, 3But if Nature in ‘
gZeneral ig opposed, as phvaical, to what ig mental, then it must be said that Logic
is rather that something Super-natura] which enters into all the natural behaviour
of man=-Feeling, Intuition, Desire, Need, Impulsa--and thereby Glone transforms it
all to something human-=to ideas and purposes," (Hegel I, p, 40) '

For & man so full of profunditiea, he never forgets 1mpulaes,-fee11ng§,_
intuition, desiree, heeds; indeed that he refuses to make o
distinction betyeen physica the so-called behavioral
sciences, psychoanalysis included, cannot shine this great philosopher's shoeas,
much leas his divine (yes, divine) concept cf human ideas and purposes, -
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Historical materialism, strange as that may gound as any attribute of Hegel,

theless basic to Hegelian analysis and in this Preface he traces philosophy

@ manner in vhich it 1s quite clear that the elements of that totai philo-

th vhich

f history is present also in his polemical critique of Kant: "In

the still spaces of Thought which has come to itgelf and 1s purely self-exisvent,
those interests are huahed vhich move the lives of peoples &nd of individuals."
(Hegel I, p, 42) Llenin emphasized this expression as well as the one in which
Hegel said "then the Critical Philosophy understands the celation of these three
Terms so as to make Thoughts intermediary between Us end Things in such a sense
that this intermediary rather excludes us from things than connects us with them,.."
(Hegel I, p. 44) At this point Lenin remarks: "In my view, the conclusion essen-
tially 1s: (1) in Xant knowledge hedges off (separates) nature from man; im oc-
tuality, it unites them; (2) in Rant "the empty abstraction’ of the thing-in~itself
is put in place of the living procession (shestviya), the movement of our-ever
deeper knowlédge of things." :

~-Hegel in this second Preface takes issue algo with those who have criti-
eized him since the Phenomenolopy and this first bhook were published. The sever-
@8t of all criticisms is for those who assume 2 category, which, firat of all, has
to be proved, vhich he calls an "uninstructed and barbarous procedure,’ It is good |
to have in mind here our opponent, for the whole of Rusaian Coxmnynist theory fol-
lous precisely this barbarous procedure of agsuming that Socialism already exists .
and then blithely goes on. If, however, one ..thinks- that it is.sufficient merely
to kuow that the Russians asfume vhat ig fivst to be proven to be able to get to
the bottom of their usurpation of Harxist. language, Marcuse's "Soviet Marxism" is
there to prove the opposite, Despite a1l of his knowledge of both Hegel and Marx
and even Russian soclety, Marcuse still falls into the trap af apolegetice on’ the
basis that their profesged theory discloses actual reality, The fundamental rvag='
son for the blindnogs is, of course, his complete. isolation from the class strug-
gle, But it 4s noe the whole of the reason. The other part 1s the failure to
create a category--state capitalism in this case-=for the new state of the worid
economy in general and Russia in particular., (fithout a category, an intellectual
is }just lost, since he has none of the proletarian instinects to carry him through
on trodden paths and, therefore, falls into eclecticiam,

Before Hegel begins Book One we have, besides the tyo Prefaces, also an
Introduction, In the Introduction, his reference to the Phenomenalopy will set
us, too, in the proper spirit of continuity: "In the Phenumenolory of Mind I have
set forth the movement ov consciousness, from the first crude opposition between
itself and the Object, up to absolute knowledge. This process goes through all
the forms of the xelation of thought to its objgct, and reaches the Concept of
Scglence as its result,” (Hegol I, p. 59) Heving assumed sbsolute knouledge as the
truth of all forms of consciousness, Hegel can now proceed to treat both knowledge
and reality in the form of categories because they do include historical realiey,
present reality, as well as the long road of thought about it. That io precisely
vhy he is opposed to the other form in which thought is presented in the philo-
sophies that have not met the chalienge of the times, Thus, in criticizing that
the structure of logics has undergone no change, despite all the yevolutionary
development, he says: "For vhen Spirit has worked on for twoe thousand years,
it must have reached a better reflective consciousness of its own thought and
its own unadulterated essence, A comparigson of the forms to which Spirit has
rigen in the worlds of Practice and Religion, snd of Science in every department
of knowledge Positive and Speculative,~=-a comparison of these with the form which
Logic,..has attained shows,,,.s glaring discrepancy," (Hegel I, p. 62)
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Therefore, the need for the transformation of the structure of logie and
ite actunl transformetion are present hece. Hepel does give Kant credit for having
"freed Dialectic from the gemblance of arbitrariness,,.and set it forth as a peces-
sary procedure of Beagen," (p. 67) but the actuol exposition 18 not:, says Hegel,
"deserving of any great praise; but the generael idea upen vhich he builds and which
he has vindicated, 1o the Ohiectivity of Appearance and the Necessiry of Contras
diction.”" (p. 67) It is Hegel's contention that only vhen you get to consider
Universalg, not as abstractions, but os concrete totalities of the vhole historie
movement, does Logic deserve to become the universal philosophy: "It iz only
through a profounder acquaintance with other sciences that Logic discovers itgelf
to subjective thought as not a mere abstract Universal, Dut ac a Universal which
comprices in itgelf the full wealth of Particulars." (p. 69)

It is at this point that Lenin refers the reader to Capital, repasting
Hegel's deseription of Logic as “not a mere abstract Unlversal, but as a Universal
vhich comprises in itself the full wealth of Particulars" and then goes inte
paeane of praise, '"a beautiful formula," and again repeats the phrase, adding "Tres
bien!" From nov on, it is Capita) uhich Lenin will have in mind throughout his
reading of the two volumes (thrce books) of Lopic,

I would like to note slse, although I will not elaborate upon this until
much later, that the whole of the Lo ie, as vell .as each sectien of the Logic, as
well as each separate thought in the Lo ic, will go-through the following develop-
ment, both @s history, es reality, as thought: the movement will alvays be from
U (Universsl) through P (Particular) to I'(Individual), Lenin takes it in the
seme form as U«P-I, but reverses the order more often precisely because he is
thinking of the proletarian individual, who is also the social individual and the
universal of socialism, Thus, vhen he concludes hia Philosophic Notebocks in
those four pages of the Dislectics I referred to, he says (the translator here
used .the word "singular," vhere the strict term is "Yndividual," and “general,"
vhere the strict term'is "universal'): "To begin with the simplest, most ordinary,
commonest, ete., proposition, or any proposition one pleases; the leaves of a tree

., are greeny John is a manj Fido is a dog, etc. Here already we have dinslectics

{as Hegel's genius recognized): the singular 1s the general, Consequently, oppo-
sites (the singular as opposed to the gemeral) are identical;j ‘the singular exists
only in the conneection that leads to the general, Tha general exists only in the
singular and through the singular,” {Lenin, Selected Works, Vol. XI, p. 83)

. In conclusien to his Intreduction, Hegel returns once again to Kant, ex-
pleining that these who would just disregard him are the very ones who take his
xesults and make the vhole philosophy into a "pillow for imtellectual sloth."
(Hegel I, Fn,, p. 73) (You will remember that that is the quotation I used in
- Chapter 9 of Margism and Froedom, which deals with the Second International,)

We are finally ready to begin Book One, but we had better remembex the
broad outline of the whole Lopic into tuo volumes, Objective Logic and Subjective
Logic; more definitely, it has three paxts, namelys

The Dectrinc of Being
The Doctrine of Essence, and
The Doctrine of the Notion




ook One: ¢ _Doctrine of Reine
Section One: Determinatencss (Quality)
Chapter It Being

There are only three short paragraphs in Chapter I on Being, Nothing and
Becoming, vhereupon Hegel goes intd no less than five Observations vhich stretch
over twenty-f{ive puges, vhich, in fact, cover very aearly the vhole of preceding
philosophies, from the Orient through the Greeks to his own time on this question
of Bedng, Thus: Observation One - the Opposition of Being snd Nothing in Imagina-
tion contrasts Pormenides' "pure enthusiasm of thought first comprehending itself
in ita absolute abotraction" to Buddhism vhare "Nothing or Void is the absolute
principle,"” to Heraclitus, whose opposition to both one-sided abstractions of
Being and Nothing led to the total concept of Becoming: "All thinga flow," which
means everything ic Becoming. (Hegel I, pp. 95-96)

- Hegel does not stop either with the Orient or with the Greeks, but pro-
* ceeds to consider Spinoza, as well as the Kantian Critique. XNot only thak, 1t'8.
quite obvious that both -in philosophy and in science Hegel is the historical ma-
texiulist: "hat is firet in science has had to stiow itself first too, histori- .

cally." (Hegel I, p, 101) _

If Observation One dealt with the Unity of Being and Nothing as Pecoming

in a profound manner, Hegel hurries to criticize this, too, in Qbservation Two =~
The Inadequacy of the Expression "Unity" or "Identity of Being and Mothing," The
point is that Unity "sounds viclent and striking in propourtion ac the objects of
which it is asserted obviously show themselves as distinct, In this respect there-
fore mere Unseparatenass or Inseparability would be a gocd substitute for Unity;
but these would not express the affirmative nature of the relation of the-whole,
The vhole and true resulr, therefore, which has-here been found, is Becoming..."
(Hegel I, p, 104) . ’ '

He, therefore, proceeds to Ohservation Three - The Isolation of these .
Abstractions, in order %o stress that the Unicy of Being and Nothing have to be
considered in relationship to a third, i.e., Becoming, and therefore, we must con-
sider the tramsition. _Otherwise, we yould constantly be evading the internal
contradictoriness, 8lthough Hegel admits that "It would be wasted -labor to spread
a net for all the twistings and ubjections of reflection and itu-reasonings, in
order to cut off and rander impossible all the evasions and digressions which it
uses to hide from itself its own internal contradictoriness," (Hegel I, p. 106)
He here hits out at his two main enemica, Fichte and Jacobi, whom he compares ro
the abptractions of Indian thought or the Brahma: "this torpid and vacuous con-
sclousness, taken as consciousness, is Being." (With this should be read the sec-
tion on Oriental philosophy and Hegel's Philosophy of History. It used to annoy
me very much because I thought it shoved German arrogance to Orientsi philosophy,
But it is, in fact, so objective an #nalysis of Hinduism that it will explain a
great deal of mcdern India's difficulties in atamping out cagtes,)

In both an observation for Incomprehensible Nature of the Beginning and.
the next Observation - The Expressifon to Tranicend, Hegel has shifted both the
actual and the philosophic, not alone from Being and Nothing to Becoming, but
transcended Becoming, which 1s the first leap forwavd from an abstract being to a
determinate, or specific being, with uhich Chaprer XY will deal. A1l we need to
remenber at this point is that "what ias transcended is also preserved." (Hegel I,
p. 120)
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Chapter II: Determinate Baing

The structure of Lopic has nou been set, e will at each polnt, though
not in as overwheluing a manner, state a fack or proposition and then proceed to
an Obgervation; in & word, the polemical movement in Lopic follows xight alongside,
and inseparably, with the affirmative statement., You may recall that thet is the
form of Maxx's "Critique of Political Economy." As you know, he was quite dissa-
tisfied with the form, discarded it for Capital. This was not only due to the
fact that he decided that the polemical, as higtory of thought rather than class
struggle, should all be placed together in a separate book (Book Four}, That much
is obvious and would not have, in itself, produced such utter blindness on the part
of lHarxiste who could quite eesily see that the historical, to Marx, was not his-
tory of thought, but history of class struggle, since, as a muatter of faet, Kaut-
skian popularizations dealt with the class struggle without much concern to thought.
No, it Is the dialectics, the new, the creative dielectics of the class strugg!e,
vhiech did nor separate philoaophy--how long is my working day?=--from the class
atruggle, vhich remain a mystery to the materfalists who were so buey "opposing
the mystical” in Hegel. But the fact that the Hegelian structure could not be
"copied" by Marx, but had to be recreated, does not mean thst the Hegelian struc-
ture for Hegel was wrong., On the contcary, he deals with Thaught snd the logical
form of the Universal there is the Notionm,

e have moved from the Universal, General, Abstract Being to a definite
Belng or Something, but this assumption of a deiinitive quality immediately moves
Hegel to an observation--Quality and Negation. '''Daterminateness is negation
posited affirmatively,’ is the meaning of Spinoza's omniy determinatio est negatia,
a proposition of infinite importance; only, negation as such is formlese abetrac~
tion. Speculative philosophy.must not: be accused of making negation, or Nothing,
its end: Nothing iz the end of philosophy as little as Reality is of - truth." '
(Hegel I, p. 125)

But 1t must not be imagined that Hegel is only argulng uith other philuso-
phers, though -that is hie world. He is also moving to evermore determinate stages
of the concrete, for vhat pervades everything in Hegel--everything from Absolute
Idea to the simple Something of a chair or a leaf or. a geed--is his fundamental °
principle that the Truth is alvays concrete, Beceuse, however, what was most céon-
crete with him was Thought, =nd because this early in the Logic when he deals with
Something, he is already dealing with it as "the first negation of the negation,”
Lenin gets furious with him at this point and returns to a warm feeling towsrd
Engels by referring to the quotation about "abastract and abstruse Hegelianism,"
4nd yet only a few short pages beyond this, when desling with finitude and against
the Kantian thing-in-itself to which he counterposes the concept of "Othez," Hegel
states that "Things are called 'in themselves' insofar as we abstract from all
Being-fox-Other, which means that they are thought of as quite without determina-
tion, as Hothings." (Hegel I, p. 133) ‘Here Lenin remarks that chis whole attack
on the Thing~in-itself is "very profound" and again "gghr gut!!" and straightaway
makes that conclusion of the essence of the dialectic which he is going to repeat
throughout his reading and which will indeed become the basis of all his writings
from there on from Imperialism to the Will, Thus, it is near Hegel's remark
against the critical philosophy, i.e., Kant, ou p. 135 of the Logic that Lenin
writes: "Dialectic 1s the doctrine of the identity of opposites-~how they can be
and hou they become identical, transforming one into another--why the mind of mon
must not take these opposites for dead, blocked (zastyvahive), but for living,
conditioned, mobile, transforming one into the other. Ba _iisant Hegel..." This,
mind you, is said not in Book Three on Notien, nor even in Book Two on Essence,
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nor even in Section Three of Book Ono on licasure where ve are "practically” ready
to jump into Essence, but in the very first section of Book One, Chapter II,

At this point Hegel comments that in the question of determination the
chief polnt is "to distinguish vhat is still in itself and vhat is posited,,.and
being-for-othar, This distinction is proper only to dialectical development and
ig unknoun to the metaphysical (uhich includes the Criticsl) philesophy.'" (Hegel
I, p. 135) It 4is here that Lenin has his £irnt definition of dislectic as the
doctrine of the identity of opposites, before which generalization he writes:
“This is very profound; the thing-in-itself and its transformation into the thing-
for-other, (cf. EZngeis). The thing-in-itself, ip geneyal, iz an empty, lifeless
abstraction, In life in the movement all and everything is used to being both
"in itself" and "for other' in relation to Other, transforming itself from one
condition (sostovanive)} to another,"

Hegel proceeds next to analyze Finitude and Ought. The Ought in turn is
folloved by an Obsexrvaticn vhere he tangles with Leibniz (p. 148) and with Kaot
and Fichte (p. 149) who, he insists, have the standpoint, precisely because they
get stuck in Qught, "whera they paraiat in Finitude, and (vhich is che same thing)
in contradiction.”

Lenin is again moved here to gpeak nbout the profound analysis Hegel makes
of the Finite, saying "The Finite? that means movement has ccme to an end! Some-
~ thing? that means ggg_ghgg_ggggg_ia. Being, in general? that means such indeter- .
minateness that Being = Not-Being, All-gided, universal flexibilizy of concepts-ﬂ‘
flexibility reaching to the identity of ogpasites " '

In the section vhich follows on Infinity, the critical point ie tz_ggigigg-
"Ideality may be called the Quality of Infinity; but, as it is. eseentiallyithe
. process of Becoriing, it is a Tramsition, like that of Becoming in Determinate
Being, and it must now be indicared," (Iegel I, p. 163) Two other observatious
followed this one, One is on "Infinite Progresa': "Bad Infinity,"” seys Hegel, like
progress- to infinity, is really no diffevent tham Cught, "the expression of & con-
tradiction, which pretends to be the soluticn and the ultimate," {p. 164) The
second obgervation is- on "Idealism," vhere he contrasts Subjective and Objective
* Tdealism, and-which brings us to Chapter IIT, "Being-For-Self. "

Somevhere in this chapter--in fact, in the first Observation--ideality is
taken up both as it applies to Leibniz's Monads, as well as Eleatic Being, and also
the Atomietic philosophy, and again, there are many observations ending with -the
one on Kant's “Attraction and Repulsion,” WNow om the one hand, Lenin is very spa-
eific in his interpretation here, calling attention to the fact that “the idea of
the transfermation of the ideal into the real is profound; very important for his-
tory...a8gainst vulgar materialism,' edd yet the whole chapter on Being-For-Self,
vhen Lenin first approaches it, is considered by him to be 'dark waters,” At this
point, during the correspondence with J, and G. in 1949, G. developed her thoughts
on this chapter as one dealing with the developing subject as it first arose, 500
B,C,, to the Absolute Idea, or the conditions for universality in the modern pro-
letariat, She seemed to thinlk that Being-For-One coming from Being-For-3elf was
unclear to Lenin bscause he did not understand abstract laber as we did. I doubt
that was the reason since in the Doctrine of Being w2 are, comparatively, at & low
stage of development in Hegelian thought, The fact, however, that he can at this
"low stage’ be so profound and point to so many of the conditions which we will
meet in the Absolute Tdea showa that you can, in fact, not make sharp divisions
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even in those most sharply pointed to by Hegel himself--Being, Esgence, Notion--
as is shown over and over again by the fact that he deals with Kant, who was the
greatest philosopher before him, in this very section,

Indzed, Lenin here notes--evidently it struck him for the first time~-that
the self-development of the concept in Hegel is velated to the entire history of
philosophy, In any case, in *he Observation on the Unity of the One and the Many,
he deals also with the dialectic oZ Plato in the Pammenides. Uhat is true is
Hegel's very sharp opposition to so-~called independence iu the One: "Independence
having reached its quintessence in the One vhich {8 for itgel€, is abotract and
formal, destroying itself; i1t is the higheet and most stubborn arrox, which takes
itself for hiphest truth; appoaring, more concretely, as abstract freedom, pure
ego, and further as Evil., It is freedom uhich goes so far astray as to place its
essence in this abstraction, flattering itself that, bzing thus by itself, it
possesses itself dn its purity.". (Hegel I, p. 185} :

Section Two: Magnitude (Quantity)

We have firet now ceached the transformation of Quality or Determinateness
into Quantity, Being-For-Self having concluded. Section One, and. having in turn
been divided into thyee-~Being~For-Self as such, the One and the Many, and Repul-
sion and Attraction, Coo e - Co

In the first observation on Pure-Quantit}, 28 well as ‘in the second chser=

vation on Kant's "Antineumy of the Indivisibility and Infinite Divisibility of
Time, Space and Matter,” the concept that ve are approaching is that of Continuous
and Discrete magnitude, - But before he deals vith these concépts, Hegel feels he
must’ attack not only the concept of Quantity as simple Unity of Discretenesas and
Continuity, but also the ides that Kant had of four Antinomies, as if that number
exhausts Contradiction instead -of the fact that every single concept is in fact an
antinomy., In attacking Kant's Mcritique of Pure Reason," -the attacic'is on Kaut’
for being “apagogic," that 1s to say, assuming what is to be proved and thus re-
peating the assumption in the conclusion, Hegel protests that Raat's proofs are
"a forced and useleas Tortuosity," "an. advocate's proof," which sounds exactly as
if it says he is a "Pliladelphia lauyer," He considere the dialectic example of
the old Eleatic school of thought as superior to Kant, degpite the fact that so
much of actual nistory had occurred since that period, which certainly should have
led to a more profound conception of dialectic, .

Discreteness, like Continuity, is a moment of Quantity and in fact it is
only both moments, their unity that is, that produces Quantum, At the same time,
both in this chapter and in Chapter II on "Quantum," we sense Hegel's sharp dis-
tagte for mathematical proof as being unworthy of philosophy, even though at its
start, in the theorems of Pythagoraa, they were of the esgeace, and there is no-
doubt alsc of their importance, and in fact necessity, to Newtonian sclence and
differential and integral calculus. Although -I know next to nothing of this, and
I am sure that modern mathematics which has reached into economics, automation,
and space science, in essence all that Hegel says here is inescapzbly true as is
all that he says on "Bad Infinity," and I dere say that any infinity thet iz not
human 18 bed. I note that Lenin, who did know a great .deal about calculus, meakes
very short shrift of this whole section preclsely because he agrees with Hegel in
his Analysis on Cenclusions,




Cection Three: licasure

iiith the very first statement, “Abstrackly the statement may be nade that
in Measure, Quality snd Quantity are united"” (H=gel I, p, 345), Lenin once again
becomas excited and at the end o it, he msakes 21l those observaticns--leaps!
LEAPS ) LEAPS! The observation on Nodal Lines Lenin copies out nearly in full,
There is no doubt vhatever that 1 transition frow Quality into Quantity ss a leap,
in opposition to the concept of any gradual emergenmce, is the transition point for
Lenin himgelZ, Lreaking with the old Leanin, not because the old Lenin was ever a
Ygraduslist,” but beceuse the objeetivity of thece leaps in agll acpects of life
is not anything u*rely quantitative or mervely qualicative, or as Hegel puts it
""The graduslness of avising is based upon the ideas that that which ariscs is
already, sensibly or otherulse, actually there, and is imperceptiblz only on ac-
count of itc cwallness,..Understanding prefexrs to fancy identity and change to be
of that indifferent and external kind which applies te the quantitacive." (Hegel I,
p. 320) ‘ ' ’

To sharpen his oun very different concept, Hegel goes over to this ques-
ion of gradual.transition of Quantity to Quality in Ethics, and says, "4 more or
less suffices to tvemsgrese the liuit of levity, vhers something quite different,
namely, crime, appears; and thus riglit passes.over into wrong, and virtue into
--yice " fHe el I, p, 3C0) : :

The thizd chapter of tﬁis section iu called "The Becoming of Easence" and
is the tcanuition, therebore, to the Jecond Book,

Rookk Two: The Dochine of Esaence

Section One: Essence As Reflection Into S2lf

Chapter I3 Shou

The profundity. of Hﬂgel is seen in the fact thar evnn where he. thinks thet
something is reletively unessential and is, therfore, mer=z ‘show, dven :hexe the
shoy iz also objective, He considers "show, then, is the phenomenon of skepticism
«so8lkkapticiam did not dade to affirm 'it is'; modern idealism did not dare to
regord coguition as a knoyledge of Thing-in-irgelf." YHegel, Vol. II, p. 22)
Hegel hits out apainst-all ideslisws of Leibniz, Kant, or Fichte, Hegel writes,
Y1t is the immediacy of Not-beinp, which conutitutes Show; but this Not-being is
nothing else than the Negetivity of Essencae iIn itself,” (p, 23) In fact, on the
page before he said this, vhen he criticized both skepticlsm and idealism, Lenin

noted: "You include all the manifold riches of the world in Cchein and you relect
the objectivity of Cchaint!" And again: '"Shouv io 3Zsaence in one of its determina- .
tions,...iceence thus appzars, Show is the phenonenon of Essence im itself,' Lenin
further notes that in thin section on the Reflection of Rssence, Hegel again ac-
cuges Xant of subjectivism and imsists on tha obJectlve vajidity of Show, "of the
immedizte given,” and Lenin notes: “The term, 'given' £s common with Hegnl “in
general, The little philosophers dispute vhether one should take aa basis the
Essence pr the immediately given, -(Kant, Hume, liaciists). Hegel subatitules gnd
for 'or' end explaing the conecrete content of thiz ‘and,'
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Chapter II1: The Essentialitics or Detexminations of Reflection

7o 17111 deal here vith the three developments in Essence: first, oimple
gelf-relation cr Identity; secondly, Variety; and thirdly, Contradiction., But
before Hegel develops these three, he has an observation on ao~called *Laws of
Thought," vhich allegedly prove that 4 cannot be at one and the same time A and
not be A. That is absolutely hilarious. "Category, according to its etymology
and ite Aristotelian definition, is that which is predicated or asserted of the
existent.~~But a determinateness of Being is essentially a transition into the
opposite; the negative of any determinatensss is as necessary as the determinate-
ness itseli; and ecach immediate determinateness 1s immediately opposed by the
other." (Hegel II, p. 36)

When Hegel gets to Observation Two, which he called the Law of the Excluded
Hiddle, he again hits out at the idea that something either iz or is not A, that
thexe is no.thixd, insieting that there is a third in the very thesis since 4 can
be both +A and - -A: “"The something thus is itself the third term vhich was supposed
to be excluded." (p, 66) At thigs point, ILenin remarked: "This is very profound.
Zvery concrete thing, every conmcrete something stands in diverse aud often contra-
dictory_relations to all others, ergo, it is itself and aAn Other.”

As for the’observation which follows on the law of Contradiction whexe
Hegel defines Contradiction as the “root of all movement and life, and it is only
insofar as it contains a Contradiction that gnything moves and hes impulse and
‘activity,” (p. 67) Lenin coples out in toto this entire section, at the end of
which he makes his famous generalization on liovement and Sclf-Movement, and also’
the generalization that the idea of Movement and Change was disclosed in 1813 by
‘Hegel, that i1s, by philosophy, and was appliad by Marx first in 1847 and by Darwin
in 1359, Indeed, Lenin can hardly stop himself from becoming a complete Hegelian
and stressing over and over again hoy stupid it is to think that Hegol is abstract
and abstruse, and how profound is the concept of Contradiction as the force of
Movement and how different Thinlking, Reason, Notion is to ordinary understanding:
"Thinking reason (notion) sharpens the blunted differcnce of variety, the mare -
manifold of imagination, to the ensential difference, to Opposition. (mnly when
the contradictions reach thelr peak does menifoldness tecome mobile (regsam) and
llvsly in relation to the other,=-acquire that negativity which is the inne r -
pulsation of self-movene nt and )4 fet

Chapter IXI: Ground

‘The very {irst sentence--'Eggence determines iteelf as Ground'"~-lets us
know that we are approaching the climex to Section One of Essence, As soon as
Hegel, in the first observation on the Law of Ground, finishes his Critique of
Leibniz's Law of Sufficiene Ground, he develops, in Absolute Ground, all the essen~
tials of Form and Essence, Form and Matter, Form and Coutent: wherve it becomes
quite claar that these cannot be separated; that Form and Metter “presuppose one
another” (Hegel II, p. 79) and Content is the unity" of Form and Matter. (p, 82)
And as we move from Absolute to Deteimined Ground and approach Complete Ground, it
becomes quite clear that manifoldness or content-determinations could be used
indiscriminately so that you could cite something as much for as against aome-
thing, which is exactly vhat Socrates correctly argued against as Sophistry, be~
cause, of course, such conclusions do not exhaust the thing-in-itself in the sense
of a "grasp of the connection of things vhich contain them all,”

It 1s at this point that we reach the transition from Ground to Condition,
which moves Lenin to say, "brilliant: all-world, all-eided living connection of

5063




-11-

everything vith everything else, and of the reflection of this connyction--mareri-
alistisch auf den Kopf pestellter Hegel--in the concept of man, vhich must be so
polished, so broken~in, flexible, nmobile, relative, mutually-tied~in, vnited in
opposition, as to embrace the world, fThe continuation of the work of Hegel and
Marx must consist in the dialectical vorking out of the history of human thought,
science and technique," And at the same Spot, Lenin re~thinks Marx's Capitsl,
thus: "And a 'purely logical' working out? Das fHlle zusammen. It pust coiucide
ag does induction and deduction in CagitalJr_*-_——"—_—_—_~__-

e have nov reached the third gubsection of Grourd--Condition, which could
be defined as History, In 1950, G. vrote cuite a good letter on that subscction,
but J, was no help uhatsoever; indeed, he could never develop the strong point of
G, on Philosophy, But we can gain something by quoting her letter at this point:
"The essence of Y! It is mecessary to get rid of the concept of

et rid of this concept of something behind
8 gotten rid of the fact that the immediate
esult of a MEDTATING process, .It is the self-mediating, self-repelling,
nscending relation of Ground vhich externalizes itself in the irmediate
existent. Hence the relentless phrasing and re~phrasing of his thesis that 'The
Fact Emerges Out of Ground, " ] ‘ :

The exact statement from Hegel reads: "When ali the Conditions of a Fact
are presemt, it enters into Zxistence, The Fact jg before it exists,..." (p. 105)
Now at this point, Lenin urote: "Very good! What has the Absolute Ides and Ideal-
ism to find here? Remarkable, this 'dexivation' of Existence.” e may be bold
enough to angwer the question, or better still, recognize that Leniu answered his
oun question vhen he reached the last part of Hegel' precisely 6n the Absolute Idea,
and thereupon noted: (1) That one.must read the vhole of the Logic to understand
Lopital; (2) tha on not only reflects the world, but “creates" 1t;
(3) and noted in his conclusions that there was more sense in Idealism than in
vulgar materialism, vhich made him so anxious to try to get the Encyclopedia -
Granat to return hig €888y on Marx, so that he could expand the section on dialec-
tics, T - : C o .
] ‘I want to veturn to the question of Condition as History, as well ag to
the expression that "The Fact 1s before it Exists." The History that Hegel had:in
wind was, of course, the historic period in which he lived, following the French
- Revelution, which brought not the millenium, but npew contradictions; 1,e., philo-
sophically speaking, Ground hed been transformed into Condition and we did get &
totality of Movement--fheFact-ih-itself. The new contradictions will once again
shoy that facts, facts, facts can also hide "the unity of Form is submexged,"
And of course we knoy that our historic epoch, much more than Hegel's, demands
moxe of reality than Just a sound of "ifmmed{ates." For example, scientifically
with Einstein, ve get to know that faects, too, are relative, So that: once.again
we need self-transcendence and therefore, in the expression "the fact is before it
exists," we recognize the process of emergence of something new, and in its emer-
gence we thevefore get the transition to Existence. For our terms, if we think.
of the actual historical development of the working class in Mort's Lapital. we
have "Ground in Unity with its Condition," '

Section Tﬁo: Appearance

Here again, the very first sentence is a léap forvard: "Essence must ap-
pear,"” So we can no longer merely contrast Appearance to Essence, because, while
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there may be much Appearance thet is only "sheu," it also contains Essence itself,
(which in turn will soon mean ve are moving to a real crisis or Actuality),

The three subsections an Appearance are: (15 Existence, (2) Appearence
and (3) Eesential Relations, :

(I might state that Sartre's Existentialism is nowhere wear this important
section of Hegel's Logic, for in Hegel "whatever exists has & Ground and is Condi-
tion," whereas in Sartre, both the Ground and the Condition are quite subordinate
to the Ego's disgust uith 1t all.)

The real tendeney, as well ag actuality,. that we ghould have before us in
studying this section on Appearance is Stalinism and its non-essential eritique’
in Trotakyism. That 1s to sdy, if Egsence-~the present stage of capitalism or the
present stage of the counter-revolutionary appearsnce of the labor burenucrqcy--
must’ appear, then Stalirism, which has appeared, is not just dny old buresucracy
that has no connection with a new economic state of world development. " On the
contrary, the Appearance--Stalinism~=and the Essence--state-capitalism--are one
" and -the Bame, or the Form of a noy Content, Trotskyism, on the other hand, by
putting up a Chinese vall between vhat 15 mere Appeavance and vhat is true Essence
(and to him, the Essence is not capitalism, but the form of workers® state) has
not beecn able to analyze either Stalinism or state-capitalism, T mean, either
Stalinisnm 48 4 mere perversion.of the early Soviets, or Stslinism as the absolute
opposite of that early workers! state, SR h '

To get back to Hegel and Lenin's notes on Hegel, Lenin 15 quite impressed
with Hegel's Analysis of the Law of Appearance, the Werld of Appearance and the
Yorld~in-Itself, and the Dissolution of Appearance, vhich are the subsections of
Chapter IX of this section. _ . . N

Lenin keeps stressing at this point “the remarkably materialistic" analysis
that flows from this ebiective analysis which will, of course, become the basis of
Marx's analysis of the economic lawa of capitalism, and when Hegel writes "Lay,
then, 1s essential appearance” (p. 133), Lenin concludes, "Ergo, law and Egsence
of Concept are homégeneous (of one order) or, ‘more correctly, uniform, éxpressing

- the deepening of man's knowledge of Appearance, the world, ete," FPFinally, "The
essence here is that both the World of "Appearance and the World which 1s in .and
for itself are esuentially moments of knowledge of nature by -men, stages, changes
or deepening (of knbwledge), The movement of the vorld in itpelf ever further and
further from the world of appegrance--that is vhat is not yet wisible in Hegel,
NB, Do not the 'moments' of conception with Hegel have significance of 'moments!
of transition?® . :

Chapter III: Egsential Relétion
M'The truth of Appearance is Essential Relation,” (Hegel II, p. 142) -

The relationship of the Whole and the Parts, you may recall from my vari-
cus lectures on Hegel, has to me been a key, not merely to this section of Hegel,
but to the entire philosophy of both Hegel and Harx. Thua, vhen I say that the
vhole is not only the sum total of the parts, but has a pull on the parts that are
not yet there, even as the future has a pull on the present, it is obvious that we
have moved from Abstract philesophic conceptions to the actual world, and from the
actual world back again to phiilosophy, but this time as enriched by the actual,
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As Hegel puts it, "the thole and the Parts therefore conditien each other!
(p. 145), "the 'hole 1s equal to the Parts and the Parts to the Whole...But fure
ther, although the !Mole is cqual to the Parts, it is not equal to them as Paves}
the fhole is reflected unity." (p. 146) '"Thus, the Relation of Uhole and Parts
has passed over into a Relation of Force and its Manifestation," (p. 147) 1Indeed,
we yill move from that to the relation of Outer and Immer, which will become the
transition to Substance and Actuality,

On the relationghip of Quter and Iuner, lLenin stresses what he cslls "the
unexpected slipping in of the eriteria of Hegel's Dialectic"-~uhere Hegel notes
that the velationship of Inner and Outer is apparent "in every natural, scientific,
and, generally intellectual development'' (p, 157)--and Lenin conclides, therefore,
"that is vhere lies the seed of the deep truth in the mystical balderdash of
Hegelianism!" ‘

Section Three; Actuality

The introductory note will stress that MActuality is the unity of Essence
and Existence,,.This unity of Inner and Outer is Absolute Actuality.” Ha will
divide Actuality into Possibility and Necessity as the "formal moments" of the
Absolute, or its reflection, And finally, the unity of chis Absolute and its
reflection uill become the Absolute Relation “or, rather, the Absolute as relation
to itself,--Substance,” (p. 160) At this point .in the Freliminary Note, Lemin
gets quite peeved at the idealist in Hegel and he divides the expression on p. 162,
that "there is no becoming in thé Absolute," into two semtences by stating “and
other nonsengse about the Absolute," But, as usual, it will not be- long before _
Lenin is full of praise of Hegel end his section on Actuality. . . '

To me, the most important part of Chapter I of Section Three, the Absclute,
is the Gbservation (pp, 167-172) on the philosophy of Spincza: "Deteyminatenass is
nagation~-this is the absolute principle of Spinoza's philosophy, and this true
and simple ingight is the Ffoundation of the absolute unity of Substance., But
Spinoza does not pass on beyond negation as determinateness or quality to a recog-
nition of it as absolute, that is, self-negating, negation." (p. 168) Hegel's con-
clusion is that though the dialectic is-in it until Spinoza gats to Substance, it
there stops: "Substance lacks the principle of Personality." And sgain later .
(p. 170) Hegel urites: "In a similar manner in the Oriental idea of emapation the_
Absolute ic self~illuminating light," T

From now on, the polemical movement in lonjc will take a very subordinate
place; the observatlons will do the same, Indeed, for the rest of the entire work,
Hegel will have only two observations, as contrasted to the beginning of the Sci-
ence of Logir, whora nfter but one single page on Being, he had no less than four
observations (really five when you congider the one on Trnnsqethnca of Becoming)
which took up no less than twenty-three pages, In. a4 word, the ‘closer he approaches
the Notion, especially the Abaolute Idea, that is to say, the climax of his system
as it has been comprehensively and profoundly developed both historically and po-
lemically, the more he has absorbed all that ig of value in the other systems of_
philosophy,: rojected that which is not, and presented a truly objective world-vicw
of history and philosophy, which contains the elements of a future society inherent
in the present, (We will return to this point at the aend,)

Of Chapter II on Actuality, the categories dealt with-~-Contingency, or for-

mal Actuality, Possibility and Necessity--are all to pave the way to Chapter III,
the Absolute Relation, which ia the apex of the Doctrine of Essence and will bring

us to the Notion,
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Lenin begine to free himself of any residue of taking the empiric concrete
ag the Real or Actual. Neer the quegtion of the relationship of Substantiality
and Causality, Lenin writes: "On the one hand, ve must deepen the knovledge of mat~
ter to the knoyledge (to the concept) of aubstance, in ordexr to find the causes of
appearance, On the other hand, actual knowledge of causes is the deepening of
knotrledge from externality of appearance to substance. Two types of examples -
should explain this: (1) out of the hictory of natural science and (2) from the
history of philosophy. More presioely: not 'examples' should be here--comparison
nlest pasg_raison,--but the quintessence of the one and the other history--the his~
tory of technique,

A couple of pages later, Lenin uill note that Hegel "fully leads up to

History under Causality" and again, that the ordinary understanding of Causality
_fails to ses that it is "only a small part of the universal connection,” and that
the small part is not’ subjective, but the objectively real connection, Indeed,
ienin very nearly makes fun, along with Hegel, of course, of Cause and Effect,
tlhere Hegel wrote, "Effect therefore is necessary just because it is manifestation
of Cause, or because it is that Necessity vhich is Caune" (p. 192), Lenin noted
that, of .course, both Cause and Effect are "only Momeuts -of the universal inter-
dependence, of the universal concaténation of events, only iinka in the chein of
- the development of Matter," And by the time he has finished with this chapter and
- met. up with Hegel's definition of the next and final part of the Logic, the Notion,
“the Realm of Subjectivity or of Freedom" (p. 205), Lenin translates this without
any self-consciousness over the word "Subjective," as follows: "NB--Freedom =
subjectivity (’or').goal, consciousness, striving." o :

. It is important to note that Herbert Marcuse in his Reagson snd Revslution
also chooses this, not only as the climax, which it is, to the Doctrine of Ecsence,
but more or less as the Essence nf the Whole of Hegelian philosophy. Thus, on

P. 153, he states, 'Without a grasp of the distinction between Reality und Actua-
lity, Hegel's philosophy is meaningless in its decisive prineiples,” .

Volume II: Subjective Logic or the Doctrine of the Notiom

Uith the Notion, we reach, at one and the same time, that which in philo-
s ophic' terms is oldest, ‘moat written about, and purely intellectualistic; and,
fixrom a Marxist point of view, least written about, most 'feared" as idealistic,’
unreal, "“pure" thought-~in aword, a closed ontology. B .

4nd yet it is the Doctrine of the Notion that develops the cuategories of
Freedom,and, therefore, should mean the objective and.subjective means whereby &
naw society is born, It is true that consciously for Hegel this was dene only in
tkought, while in 1ife contradictions persisted, But what was for Hegel conscious-
ly' does not explain away the objective pull of the future cn the ptesent, and the.
preesent as history (the Freuch Ravolution for Hegel), and mot just as the status
quos of an existing state, Be that as it might, let's follov Hegel himself.

Before ve reach Section One, there is the Introductory "On the Notien in
General." e will meet in Lenin constant references to Marx's Capital from nov on,
Thus, in this early section, Lenin notes that Hegel is entirely right as against
Kant on the question of Thought not seperating from Truth, but going toward it, as
it emerges from the Concrete and moves to the Abstract: "Abstraction of matter, of
natural lsv, of value, eté., in a vord, all scientific (correct, serious, not
absurd) abstractions reflect nature move deeply, truer, fuller. From living
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obaervation to abstract thinking, and from this to practice=-such is the dialectic
road to knowledge of truth, the knovledge of objective reality, Kent degrades
knouledge in order to make place for beliaf; Hepel elevates knovledge believing
that knoyledge is knowledge of God. The materialist elevates knowladge of matter,
of mature, throwing God and the philosophic rabble defending him into the dung-
heap," .

The section to vhich Lenin refers in Hegel is from p, 226: “It will always
remain a patter for astonishment hoy the Kantian philooeophy kneu ther relation of
thought to sensuous existence, where it halted, for a nerely relative zelation of
bare appearance, and fully acknovledged and asserted a higher unity ef the two in
the Idea in general, and, particularly, in the idza of an intuitive underatanding;
but yet stopped dead at this relative relation and at the assertion that the Notion
1s and remaing utterly separated from reallty; so that it effirmed ao true what it
pronounced to be finite knouledge, and declared to be suparfluyous and improper fig-
ments. of thought that vhich it recoghized as truth, and of which it established
the definite notion." (p. 226)

It could also be said that Khrushchev's "peaceful coexistence’ and Kant's
indifferent coexistence of Absolute and the Particular or Reason and Understanding
‘colucide also in the fact that Kant dees see a dialectical relationship between the
two, unlike Leibniz, who sav only harmony aricing from it, ‘ ’

Section One: Subjectivity

Ghapter I: Notion

. The forms of the Notion'are:'Universal, Particular, Individual,  These
three. forms of Notion are the categories vhich express development in this entire
book, even as in the Doctrine of Essence it was the categories of Identity, Dif-
fexence and Contradiction; and in Being, it was Quantity, Quality and: Measure;
with this difference: that the wovement. in the Doctrine of the Notion from Univer-
sal to Particular to Individual could characterize the movement of all three books
of the Science of logic, thus, Being standing for Universal, Particular standing
for Bssence, and Individual standing for Notion. B )

It ia this firat meeting with U-P-I that makes Lenin say that it reminds
him of Marx's first chapter in Gapital., Not only that; he begins immediately
thereafter (that is, after dealing with Chapter II--Judgement--and. in the Approach
to Chapter I1I on Syllogism) to make the famous aphorisme: (1) Relating to the
relationship between Abstract and -Concrete: "Just as the simple value form, the
individual act of exchange of a given commodity with ancther already includes in
undeveloped fortm 21l major contradictions of capitaliesm--50 the simplest genereli-
zation, the firet and simplest forming of notions (judgements, syllogisms, etc,)

- gignifies the ever-greater linouledge of the objective world connections. HNere it
is necessary to seek the reasl sense, significance and role of Hegelian idgic."
(2) Vhere he rejects Plelhanov as a vulgar materialist, or at least for having
eriticized Rant only from a vulgar materialist poiat of viesw. (3) Uhere he in-
cludes himself vhen he says that all Marxists ag the beginning of the twentleth
century had done so, And (4) vhere he concludes that it is impossible to undez-
stand Capital without understanding the whole of Hegel’s Logic. (The friends
should re-~read the yhole chapter on Lenin in Marxism ani Freedom,)
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I have had to skip @ great dezl which at another time must be studied more
carefully, both on the quastion of the Judgement--uhere Hegel lists four major
forms and o total of twelve for 4 subsection--and the syllogism where we have
three major sections, each containing four subsections. It is not only because 1
am hurrying to pet to the sections vhich have nct been dealt with in any great de-
tail by Marxiots, but slso because for pur age this section on Subjectivity is not
the subjectivity vhich has absorbed all objectivity and vhich we will first read
in ¢he Abgolute Idea., Cne phrase from the last paragraph in Hegel's section on
the Syllogism vilil, however, be of the Essence: "The Sylloglsm is mediation-~the
complete Notion in its positedness.” (Hagel 1I, p. 342) The key word is Mediation.
it is of the Essence in all thought, as well as in all struggles. Indeed, it
could be said that mediation is the conflict of forces. For example, all of Es-
sence could be summed up in the vord Mediation, or, if instead of Escence, you're
thinking concretaly of production in Capital, then of course it is production
relations, So that vhat U-P-I does in showing the general movement in Logie, Medi-
ation doze in showing the conerete struggle and appears in all three books: in
Being, it is Measure, which is, of course, the threshold of Essence; in Essence, it
is Actuality, oy more specifically, Causality which, as Reciprocity, bhrings us to
the threshold of Notion; in Notion, it is Action, Practice, which supersedes Sub-
jectivity of Purpose and thus achieves tmity of Theoxry and Practice,

Jection Tuot Objectivity

The three chapters in thils section--I, Mechanism; 1I, Chemism; . 1II, Tele-
ology--are devastating analyses of Bukharin’s Historical Materialism over one hun~
dred years before it was ever written, G. had = quite excellent, though a bit on
the abstract side, thirteen-page analysis of Bukharin, whom she called the "philo-
gopher of the abstract universal,” It was uritten in October, 1949, and sometime
or other should be studied since, as usuval, with J. it got lost in the struggle,

For us, vhat iz important is Lenin's profound understanding in 1915, as
against the period when he gave the green light to vulgar materialism wicn his
Materialism and Empirio-Criticism, of the fact that the mechanical, chemical and
even teleologlcal--rhat is to say, subjectively purposful--are no substitute, for
* the self-developing subject, ' Lenin notes here that Hegel loid the basis for.his-
torical materialism, quoting Hegel's statement on p. 383: "In hic tools man pos=
gegseg pouer over external nature, even although, according to his Ends, he fre-
quently is subjected to it, But the End does not ownly remain outside the Mechanical
process: it also preserves itself within it, and is its determination, The End, as
the Notion which exists as free against the object and its process aud is self~
determiring activity, equally is the truth which 18 in and for itself of Mecha-
nism..."

Lenin further defends Hegel for his oceming strain to “subsume! the pur-
poseful activity of man under the category of Logic because, &s Lenin states 1t:
YThere is here a very deep content, purely materialistic. It ie necessary to turn
this around; the practical activity of mon repeated billions of times must lead the
conseiousness of man to the repetition of the various logical figures in order that
these can achieve the significance of an axiom."

I believe that Hegel here is criticizing what we will much later in history
knov az The Plan, ' Intellectual planning, or what Hegel would call 'Self-Determi-
nation applied sxternally,: is certainly no substitute for the self-developing
subject, not even as idealistically exprested by Ilegel inm the Absolute Idea.
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Section Three: The Idea

Lenin notes that the introductory section to this is very nearly the best
description of the dialectic. It i{s in this section that we will go through Chap-
ter I on Life; Chapter II on the Idea of Cognition, which will not only deal with
dnalytic and Synthetic Cognition, but will take up the question of Practice, Vo-
lition, the Ydea of the True and the Idea of the Good; and finally, Chapter IXI on
the Absolute Idea. It is the section in which Lenin will wrice, although he will
not develop it, that "man's cognition not only reflects the world, but creates it."
He will also stress over and over and over again totslity, Interdependence of Noe
tions of all Notioms, Relacionships, Transitions, Unity of Opposites and various
ways of defining dialectics from the single expression that it is the transforma-
ticn of one into its opposite, to the more elaborate threefold definition of dia-
lectic, as including Determination, Contradiction and Unity; and finally, the
sixteen-point definition of dialectic, which passes through Objectivity, Pevelop-
ment, Struggle and finally Negation of the Negaticn., Lenin wil) also do a lot of
“translations" of the word Idea, the word Absolute, which in some places he uses
23 no different than Objective, but in ‘other places as the Unity of Objective and
Subjective. It is obvious that Lenin is very greatly moved by the fact that Prac-
tice occupies 80 very great a place in Hegel, but feels that, nevertheless, this
practice is limited to the theory of Knoyledge, I do not believe so. (See my
original letters on the Absolute Idea, May 12 and 20, 1953.)

. Let's retrace our steps back to the begimnning of this whole section on the
idea.  On p, 326, Hegel argues against the expression "merely Tdeas: now if thoughts
are merely subjective and contingent they certainly have no further value.,.And if
conversely the.Idea is not tp be rated as true because, with respect to- phenomena,
it 1is transcendent, and no objeect can be assigned co it, in the semsucus world, to
which it conforms, this is a strange lack of understanding, for so she Tdea is
‘denied objective validity because it lacks that which constitutes dppearance, or
the untrue being of the objective world." Hegel pives Kant credit for having re-
jected this "vulgar appeal" vo experience, and fox having recognized the objective
validity of thought»-only to never have Thought and Reality meet, Hegel hreaks
doun the Determinaticns of Idea as, first, Universal; second, a relationship of
Subjectivity to Objectivity, vhich is an impulse to transcend the separationi and
finally, the self-identity of Ideutity and Process so that 'n the Idea the Notion
reaches freedom..." (p. 399)

On that same page he states, in very materialistic terms indeed;'that.the
"Idea has its reality in some kind of matter," Hegel will then tsuke Ydeéa through
Life through what he calls the Idea of the True and the Good as Cognition and Vo-
lition *

In the Idea of Cognition, Hegel will inform us that his Phengmanplory of
Mind is a science which stands betwecn Nature and Mind, which in 84 way geemg con-
tradictory since it has served as the "introduction” to his lopic, and he will fur-
ther summarize it when he comes to the Philosophy of Mind,

He will hit out a great deal sharper at Jacobi than at Kant, although he
Bives Jacobi credit for showing that rhe Kantian method of demonstration is “simply
bound within the circle of the rigid necessity of the finite, and that freedom
gthaz is, the Notinn, and whatever is true) lies beyond its sphere and acope,”
p. 458) ' '
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But he gets less and less interested in other philosophers, the more he
reaches the question of Freedom, Liberation, Unity of Theory and Practice: "In
this result then Cognition is reconstructed and united vwith the Practical Idea;
the actualicy which is found as given iz at the same time determined as the real-
ized absolute end,--not however (as in inquiring Cognition) merely as cobjective
world without the subjectivity of the Notion, but as objective world vhose inner
ground and actual persistence 1s the Notion. This is the Absolute Idea," (p. 465)

This is because, in reaching this final chapter, the Absolute Idea, he
is through with all that we would politically describe as "taking over"; that is
to say, capitalism will develop ail technology so perfectly For us that all the
proletariat will have te do will be to "take over." As we rzject this ccncept
politically, Hegel rejects it philosophically, He has now so absorbed all the
other systems that, far from taking over, he is first going back to a TOTALLY NEW
BEGINNING ,

Here is what I mean: Take a philosopher like Spinoza, Despite Wis pro-

Eound dialectical understanding that "every determination is & negation," he went

= God taking over. This concept of Absolute, Absolute Subntance, Hegel rejects,
even as he rejects the Absolute Cgo of Fichte and Schelling, and ° the Absolute of
the General Good Will ef Kant, Note how every singleé time, in no matter which.
section of the Logic you take, Hegel reaches an absolute for that stage, he throws
it aside to start out all over again. So that when he reaches the Notion, he is
dealing with it as & new beginning after he rejected absolute Substance, and that
even hig Notion has the dialectic of further developmert; indeed U, P, I is the
absolute Mediation, or the development of the Logic, 1f, for example, we 'stop in
the Absolute Idea at the expression: 'the self-determination in which alone the
Idea 18, -1s to hear itself speak," we can see that the ‘whole Laogic-(both logic and
logic) ls. a logic of self-determination and never more so than at the wery point
when you havé reached an Absolute--say, growing internaticnalization ef capital,
You then g0 not to taking over, but breaking it dewn to the new beginning in the
self-determination of nations; or when the' state had reached the high stage ‘of
centralization, you most certainly do not go to taking over, but rather to the
destruction of the state. :

Hegel can reach these anticipations of ‘the fu.ure because a very truly
great step in philosophic cognition is made only when a new way of reaching free-
dom has become possible, as it had with the French Revolution, If at that point
you do not cramp your thoughts, then you will firat be amazed at how very close
to Reality-=the reality of the present which includes the elements of the future--
thought really is. .

To me, thst {s vhy Hegel makes so much of the method, It is not because
that is all we get from Hegel~-Method--but’ because the-end and the means are abso-
lutely inaeparable. Thus, on' p.:468, Hegeél writes: "The method therefore is both
soul and’ subatance, and nothing is either' conceived or kmown in its truth except
in so far as it is completely subject to the'method; it is the peculiar method of
each individeal fact because its activity is the Notion." It isn't true, for
example, as Lenin stated, that Hegel ended this chapter at the polnt (p. 485)
vhere Notion and Reality unite as Nature, which Lenin transiated to mean as Prac-
tice., In this final paragraph, Hegel proceeds to show the link badk Erom Nature
to Mind, and of course we know that those two transitions were in themselves two
full booka. Or as Hegel puts it: “"The transition here therefore must rather be-
taken to mean that the Idea freely releases itself in absolute seif-securily and
self-repose, By reason of this freedom the form of its determinateness also is
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utterly free--the externality of space and time vhich ig absolutely for itself
and without subjectivity." (p, 486)

Marcuse thinks thet it 4g this statement aboyt the Idea releasing itself
freely as Nature, "this statement of putting the transition Zorward a3 an actual
Process in reality that offes
system," v Fien On the
contrary, he disregards them that 1t ia 2 closed ontology and
the best we can do is take ¢t a5 a critical theory,

One thiug is clear to me, that vhen Hegel wyrote (p. 477) that the "tran-
scendencelof the opposition between Notion and Reality, and that unity which 1is
the truth, rests upon thisg subjectivity alone," the subjectivity was certainly
0ot to be that of the shilosopher, despite ali of Hegel's hopes that it would be,
but that of a nev, lover, deeper layer of "orid epirie," or, to be specific, the
proletariat and those freedom-fighters in backward Africa, vho just will freedom
50 much that they make it come true, For vhat happens after, however, that truth

but also that from Theory,

» BOE even the generality of .
& new society fo s ; liberation, which is the
.humanism of the human bein » @8 uell as hig philosophy,

Raya Dunayevskaya

January 26, 1961




Raya Dunayesvslaya, 1961

THE LCGIC OF HEGEL

The Encyglopazdia of the Philosophical Sclences

This book is knowm as the smeller Logic aud since it is Hegel's own sum-
mation of the Science of Logic and very much essier to read than the latter, I
will be very brief in summarizing ite contents, concentrating almost exclusively
on the sections which are not restatements of vhat is in the larger Logic, but
which are new,

The first thing that £s new i. both the casy otyle and the different sub-
ject matter taken up in the Introduction. (Incidently, I have a rather old edi-
tiom*with different paginations than the current ome, and, therefors, I will cite
paragraph numbers, which are the same in all editions, rather than page numbers .}

The simplicity of the style is, of course, deceptive since it embodies as
profound a theory as does the more imvolved style, and may lead one to think that
he understands something, even though he doesn't see all of fes {mplications., For
example, Paragraph 2 defines philosophy as a "thinking viesm of things...a mode in
which thinking becomes knovledge, rational and comprehensive knowledge.” But if
the reader would then think that philosophy is then no mote then common sense, he
would be a victim of the simple style., In actuality that very simple introduction
consisting of eighteen pavagraphs is the nltimate in tracing through the develop-
ment of philoscphy from its first contact with religion through the Kantian revo-
lution up to the Hegelian diazlactic, and further, the whele relationship of
thought to the objective world. Thus, look ot the priceless formulation about
"the separatist tendency" to divorce idea and reality: "Thie divorce between idea
and reality is a favourite device of the analytic understanding in particular.
Yet straugely %a contrast with this separatist tendency, its oun dreams, half-

. truths thoug': they are, appear to the understanding something true and.real; it
prides itself on the imperative 'ought,' which it tskes especiel pleasure iu pre-
sexibing on the fleld of politics. As if the vorld had waited on it to learn how
it ought to be, and was not!" (par, &) - : : '

That same paragraph. expresses the most profound relationship of materialism
to idealism and if you will reecall both the chapter in Marxism snd Freedom on the
break in Lenin's thought which all hinged on a new relationship of the ideal to
the real and vice versa, then this simple statement will be profoundly eazth-
shaking when you consider that it is an idealist vho 18 saying it: "The idea is
not so feeble as merely to have a right or an obligation to exist without actually
existing." ST o

Actuality, then, is Hegel's point of departure for thought as well as for
the world and its institutions, So far as Hegel is coneerned, his whole attitude
to thought is the same as to experience, for in experience, says Hegel, 'lics the
unspeakably important truth.that, in order to accept and believe any fact, we must
be in contact with it," (par. 7) The whole point is that philogophy sprang from

% The Logie of Herel, translated by William Wallace, 2nd edition, Gxford Univer-
sity Press, London, Humphrey, Milford, 1892 : : ‘
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the empirical sciences and, in fact, the empirical aciences themselves could not
have progressed further if laws, gensral propositions, a theory had not resulted
from them, and in turn pushed empirical facts forward,

You will be surprised to £ind that actually I "stele" from Hegel that sen-
tence in Marxism and Freedom that created 8¢ much dispute among intellectuals,
that there was nothing- in thought, not evem the thought of & genius, which had not
previcusly been in the action of common man. The way Hegel expressed it vas by
Saying that while it is tyue that "there is nothing in thought which has not been
in sense and experience," the reverse is equally true, (par. 8) :

The reason he opposes philosophy to empiricism, then, is not because we
could do without the empirical, but bocause, in and of themselves ;' (1) thode sci~
énces lack a'Universal, are indeterminate and, therefore, not expressly related to

ar: "Both are ewternal and accidental to each other, and 1t is the

particular facts which are brought into union: Each is external and

accidental to the othop M (par. 9) -And (2) that the beginnings are not deduced;
that 1s to 68y, you it begin somevhere without a pecessity Ffor so doing being
apparent, (Cf. Larger Logic, Vol, II, Absolute Idea, ",,,no beginning so simple...")
Of course, gaya Hegel, '"To saek’ to know before we know is as absurd aa'thq wise
resolution of Seholaaticus, not to venture into the water until he has laarned to
swim," (par. 10) But, for any forvard movement, one must then go from the empiri-
cal to the critical to the speculative philosophy, ‘

) Not only is Hegel emplrical and historical (VIn philesophy the lateat birth
of time 15 the result of all the systems that have preceded. it, and must include
their principles..,," par, 13). But he insists that you cammot talk of Truth (with
8 capital T), that is to 83y, in generalities: "For the truth ie concrete; that is,
vhilst it gives a bond and principle of unity, it also pogsesses an internal vari-
ety oi-development." (par, 14) . In fact Hegel never ‘wearies of saying that the
truths of philosophy are valueless “apart from thelr interdependence and organic
union,..and must then be treated as baseless hypotheses or persomal convictions,"

Chapter Twa--P;eliminérg Notion

You will note that this is something that Hegel would hava opposed had
someone asked him to state in a preliminary way vhat wae his ides of notion at the
time he urote the g¢ g dc and told you to wait to get to the end,
fact, Marx.saild the g Capital when he insisted you muat: begin with the

Yy before you go off into general absolute laws. In this encyclo-
paedia, however, Hegel does 8lve you a preview of vhat will follow,-
is in the form of extemporaneous remarks that he had made while delivering the -
written lectures, (All of rhe paragraphs which are in a smaller type than the
regular text vere spoken by Hegel.and taken down by his "pupils.") .He is showing
the coonection betwpeen thought and reality, not only in general, but in the speci~
fic so that you should understand how the Greek philosophers had become the anta-
gonists of the olid religion; "Philosophers were accordingly banished:or put to
‘death as revolutionista, who had subverted religion.and the state, “two things
vhich were inseparable, Thought, in short,made itself & power in the real world...
(par, 19) The reference, of course, is to the execution of Socratea, .

it

Interestingly encugh, Hegel 1o not only rooted in History, but even in the
simple energy that goes iunto thinking: "Nor is ir uninportant to atudy thought
even as a subjective energy,” (par, 20) He then proceeds to trace the davelopment
of thought from Aristotle to Rant, the highest place, of couxse, being taken by
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Aristotle: "Uhen Avistotle summons the mind to rise to the dignity of that atti-
tude, the dignity he seeks is won by letting slip all our individual opinions and
prejudices, and submitting to the svay of the fact." (par. 23)

e get & good relationghip of freedom to thought and the Legic in general
into its various parts, thw:: "For freedom it is necessary that we should feel no
presence of something else which is not ouxselves,”" He relates the Logic to the
Philosophy of Nature and the Philosophy of ¥Mind, as a syllogism: '"“fhe syllogistic
form is a universal form of all things. Everything that exists is a particular,
a close unification of the universal and the singulsr.” "If for imstance we take
the syllogism (not as it wes understood in the old formal logic, but as its.real
value), we shail find it gives expression to the law that every particular thing
i a middle term which fuses together the extremes of the universal and the sin-
gt

Loy

While the Logic is what he called "the all-animating spirit of all the
a~fsnces," it is not the individual categorics he is concerned with now, but the
fl:solute: “The Absolute is rather the ever-present, thac present which, so long
as we'can thinlk, ve must, though without expressed consclousness of it, always
carry with usz and always use it, Lanpuage is the main depository of these types
of thought,.."” (par, 24) He will not allow philusophy to be over-awed by religion,
though he is a very religlous man, but he insists overx and over again "the mind

. 1s not mere instimct: on the contrary, it essentially involves the tendency to
reasoning and meditation." He has a most remarkable explanation of the Fall of
Man and the fact that ever since his expulsion from Paradise he has had to work
by the sweat of his brow: "Touching work, we remark that while it is- the result
of the disunion, it also is the viectory over it," (Note how very much. like Marx:
the rest of the paragraph sounds,) "The beasts have nothing more to do but to
plck up the materials required to satisfy their-wants; mep on the contrary can
only satisfy his vants by transforming, and as it were originating the necessary
-means. Thus -even in those outside things man is dealing with hisself," .

- The last paragraph of this chapter (par, 25) deals with objective ‘thought
and decldes that to really deal with it, a whole chapter is necessary and, in
fact, the following three chaptevs are devoted to the three attitudes to objecti-
vity. . - :

Chapter Three--Firat Attitude of Ehought Towards_the Objective World

Everything in pre~Kantian thought from faith and abstract understanding
through scholasticism, dogmatism and metaphysics is deslt with in the brief chap-
ter of twelve pages, It 1s remarkable how easy it sounds when you congider the
range of subjects taken up., This is something, moreover, that he has not done in
the ltarger Logic., All the attitudes to objectivity are something that appear only
in the smaller Logic,

Chapter Four--Secoﬁd Attityde gﬁ_Zhoggﬁt Toyards_ the Obiective Horld

This deals both with the empirical school and the critical philosophy. He
notes that we could not have come from metaphysics to real philoaophy, or from the
Dark Ages to the epoch of capitalism without empirical studies and the shaking off
of the bondage of mere faith. At the same time, the method of the empiricists’
analysis is devastatingly criticized, Somewhere later ha is to say thet it ia
equivalent to thirk that you can cut off an arm frcm a body and still think you
are dealing uith a living subject, when you analyze that disjointed axm, Here he

5075




~lym

states: "Empiricism labours under a delusicn, if it supposes that, vhile analysing
the objects, it lsaves them as they weye; it really transforms the concrete into
an abstract...,.The error lies in forgetting that this is only one half of the pro-
cess, and that the main point is the reunion of vhat has been divided." (par. 38)
And finally in that same paragraph, he states: "So long then as this semsible
sphere is and continues to be for Empiricism o mere datum, we have a doctrine of
bondage; for we become free when we are confronted by no absolutely alien world,
but by a fact which is our second self,”

liith the eritical school, it is obvious that we have reached a revolution
in thought and yet that it stopped being critical because of its divorce of thought
from experience: "This view has at least the merit of giving a correct expression
to the nature of all consciousness, The tendemey of all man's endeavours is to
understand the world, to appropriate and subdue it to himself; and to this end. the
positive reality of the world must be as it were crushed and squashed, in other
vords; ldealized," ‘ . :

He further accuses Kant of having degraded Reason "to a finite and condi-
tioned thing, to identify it with a mere stepping beyond the finite and cor -:ioned
rafige of understanding., The real infinite, far from being. a mecre transcende.se of
the finite, always involves the absorption of the finite into its own fuller na-
ture,.,.Absclute idealism, however, though it is far in advance of the vulgaerly-
realistic mind, ia by no means merely restricted: to philosophy." (par. 45) :

. He, therefore, considers Kant's system to be "dualistic" so that'the fun~
damental defect makes itself visible 4n the inconsistency of unifying at one moment
vhat a moment before had been explained to be independent and.incapable of unifi-
cation." And yet his greatest eriticism of Kant is that his philosophy fails to
unify, that is to say, that its form of unification was completely external and not
out of the inherent unity: "™Now 1t iIs uot because’ they are subjective that the
categories are finite: they are finite by their very naturc,..” WNote how in'the
end Hegel both separates and unites Kant and Fichte: -

After all it was ‘only formally that the Kantian system estab- .

1ished the principle that thought-acted sponteneously in forming

. its constitution. Into deteils of the manner and the extent of
this self~determination of thought, Kant never went. It was
Fichte who fivst roticed the omission; and who, after he had
called attention to the want of a deduction for the categories,
endeavored really to supply something of the kind. With Fichte,
the 'Ego' is the starting-point in the philosophical develop~
ment,,.Meanvhile, the nature of the impulse remains a stranger
beyond our pale,,.What Kant-calls the thing-by-itself, Fichte.
¢alls the impulae from without..,." (pav. 60)

Chapter Five~-Third Attitude of Thought. Towards the Objective World

To me, this chapter on what Hegel calls "'Immediate or Intuitive Knowledge"
and vhich is nearly entirely devoted to Jacobi, is the most important and essen=
tially .totally new as distinguished from the mammer in vhich Hegel deals with the
other schools of thought in his larger Logic. The neuness comes not from the fact
that he does not criticize Jacobi (and Fichte and Schelling), as devastatingly in
the larger Logic, but in the sense that he has made a category out of it by davo-
ting a chapter and by maling that chapter oceur vhen, to the ordinary mind, it
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would have appeared that from Kant hia should have gonz to his own dialectical
philosophy, Hegel 1is telling us that one doedn't necessarily pgo directly to a
higher scage, but may suddenly face a throw-back to a former stage of philosophy,

which thereby is utterly 'reactionary," (That's his vord, reactionary.)

The first critique of Jacobi's philosophy is the amalysis that even faith
must be proved; otheryise there would be no way to distinguish in anyone’s say-so
whether it is something as grandiose as Christianity, or as backward as the wor-
shiping of an ox, No words cam substitute for Hegel's:

The term Faith brings with it the special advantage of reminding
us of the faith of the Christian religion; it seems to include
Christian faith, or perhaps even to coincide with it; and thus
the Philosophy of Faith has a thoroughly plous and Christian
look, on the gstrength of which it takes the liberty of uttering
its.arbitrary dicta with greater pretensions to authority, But
We must not let ourselves be decaived by the zemblance surrep-
titiously secured by means of a merely verbal similarity. The
tsio things are radically distinct, Firstly, Christian faith
comprises in it & certain authority of the church: buc the faith
of Jacobi's philosophy has no other authority than that of the
philosopher who revealed i, 4nd, secondly, Christian faith is
objective, with a great deal of gubstance in the shape of a
system of knowledge and doctrine: while the contents of the
philosophic faith are so utterly indefinite, that, while its
4rms are open to receive the faith of the Christian, it
equally includes a belief in the divinity of the Palai Lama,
the ox, or the ‘monkey, thus, so far as it goes, narrcouving
Deity down to its simplest terms, to a Supreme Being, Faith .
itself, taken in the sense postulated by this system, is
?Othins ?ut the sapless abstraction.of immediate knowledge...
par. 63 g : _

You may recall (those of you who vere with us when we split from Johnson) that
we used this attitude ag the thorough embodiment of, Johngonism, and in particular
the series of letters he issued on the fact that ve must "broak with the old" and
stick only to the "mew" without ever specifying vhat 1s old and what is new, either
in a class context or even in an immediate historic frame, This is what Hegel calls
Yexclusion of mediation" and he rises to his highest height in his critique of
Jacobi when he statess “Its distinctive doctrine is that ipmediate knowledge alone,
to the total exclusion of wedlation, can posseas a content which is true," (par.
65) He further expands this thought (par. 71):

The one~cidedness of the intuitional school has certain
characteristics attending upon it, which we shall proceed to
point out in their main features, now that we have discussed
the fundamental principle, The first of these corollaries is

riterion of truth is found, not in the
chiaracter of the content, but in the fact of consciousneas, all
alleged truth has no other basis than subjective knowledge and
the assertion that we discover a certain fact im our consclous-
neas. What we discover in our own consciouvsness la thus exag-
gerated Into a fact of the conaclounness of all, and even passad
off for the very nature of the mind,

as follows. Since the ¢
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A feu paragraphs later (par. 76) is where Hegel uses the temm "reactionary"
~"reactionary nature of the school of Jacobi, His doctrine is a return to the
modern starting point of the metaphysic in tha Cartesian Philosophy," You must
remember that Hegel praises Descartes as the starting point of philosophy, and even
shous a justificiation for any metaphysical points in it just because it had broken
new ground. PRut what he caennot forgive ig that in his own period, after we had
already reache? Kantian philosophy, one should turn backward:

The modern doctrine on the one hand makes no change in the
Cartesian method of the usual scientific knouledge, and con-
ducts on the same plan the experimental and finite sciences
that have sprung from it, But, on the other hand, when it
cemes to the science which has infinity for its scops, it
throws aside the method, and thus, as it knows no othexz, it
rejects all methods, It abandons itself to the control of a
.wild, capricious and fantastic dogmatism, to a moral prig-
gishness and pride of feeling, or to an excessive cpining
and reasonirg which is loudest against philosephy and phile-
sophic themes, Philosophy of course tolerstes no mere asser-

. tiong, ‘or conceits, or arbitvary fluctuatians of inference
to and fro, (par. 77) :

T

Chapter Six--The Proximste Netion of Logic with itd'SubBiﬂisioq

This is the last chapter before we get into the three major divisicas of
the Logic itself. In a word, it tool Hegel six chapters, or 132 pages, to intro-
duce the Iugie which will occupy, in this abbreviated form, a little less than
200 pages, On the other haund, this smaller Logic will be such easy sdiling, espe-
cially for anyone who has grappled withthe Larger one, that you will almost think
that you are reading a novel and, indeed, I will spend very little time on' the
summation because T believe you are getting ready o read it for yourself now.

To get back to the Proximate Notion, Hegel at once informs you that the
three stages of logical doctrine--(ijAbstract or Mere Understanding; (2) Dialec-
tical or Negative Reason; (3) Speculative or Positive Reason--apply in fact to
every logical renlity, every notion and truth uhatever.

There are places where Hegel 18 quite humorcus about the dialectic as it
is degraded for winning debater’s points: “Qften too, Dialectic is nothing more
than a subjective see-aaw of arguments pro and con, where the absence of sterling
thought is disguised by the subtlety which gives birth to such arguments.” (par. a1y .
And yet it is precisely in this paragraph where he gives the simplest and profound-
est definition of what dialectic is, thus: "Wherever there is movement, wherever
there is life, wherever anything is carried inte effect in the actual world, there
Dialectic is at work," Over and over again, Hégel lays stress on the necessity to
Drove what one claims, and the essence of proof is that something has developed of
necessity in such and such a manner, that it has been thyough both a historic and
a self-relationship which has wove it from what it wae Min itself" (implicitly),
through a "for itself-negs" (a process of mediation or developrent or suffering),
ko what it finally is "in and for itself" (explicitly), Or put yet another way,
frow potentiality to actuality, or the realization of all that is fnherent in it.
Finally, here is the simple way: Logic is subdivided into three pavts: I, The
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Doetrine of Being; II, Tha Doctrine of asgence; II1, The Doctrine of Notion and
Idea. That is, iato the Theory o~ Thought: I. In its immediscy (the notion impli-
cit and, as it were, in germ); II, In its refleetion and mediation (the being-for-
self and shou of the notion); III, In its return inte itself, end its being all to
itself (the notion in and for itself..,"For 11 philoscphy, to prove means to show
hou the subject by and from itself wakes Itself vhat 1t i3 "),

Chapter Seven--Fi- “nvbdivision of Logic~~The Doctrine of Beiag

I wil} nc into the aeparate categories of Qualfty, Quantity, Measure
or the quection of seinmg, Nothing and Becoming, Instead, &1l I will do here is
point to the examples from the history of philosophy so that you get a. feeling for
yourself gbout the specificity of his thinking ond realize that his abstractions
are not akstractions at all., Two things, for example, from the cection an Quality
will speak for themselvas: -

In the history of philosophy the different stages of thz logical
Idea assume the shape of successive systems, each of whick is based
on a particular definition of the Absolute.” As the lmgical Idea is
seen to unfold itsell in a process from the abstract to the concrete,
80 in the history of philosophy the earliest systems are the most
abstract, and thuo at the same time have least. in them, The rela-
tion too of the earlier to the later systems of philosophy 3& much
like the relation of the earlier o the later steges of the logical
Idea: in other words, the former are preserved in the latter, but
in a subordinate and functional position. This 1s the true meaning
of a nuch misunderstood phenomenoa in the histery of philosophy--
the refutation of one system by another, of an earlier by a later...
(par, £6) 'Opinion, with its usual want of thought, believes that
specific thingo are positive throughout, aud retains them fast
under the form of Being, Mere Being, however; is not the end of
the matter, :

Remember that the sections in the smaller type are the ones that Hegel
quotes orally and then wou will get a viev of his response to his audience when,
say, they vould look with blank faces when he would spealk nf something like "Being~
for-self.” And now read the following:

The Atomic philosophy forms a vikal stage in the historical
growth -of the Idea. The principle of that system may be des™-
cribed as Being«for-self in the shape of the liany. At present,
students of nature vho ere anxious to avoid metaphyaics turn a
favourable ear to Atomism,- But it is not possible tc escape
metaphysics and cease to trace nature back to terms of thought,
by throwing ourselves intu the arms of Atomism, The atom, in
fact, is itself a thought; and hence the theory uhich holds
matter to consist of atoms is a metaphvsfeal theory, Howton
gave physica an'express warning to boeware of metaphysica, it
is true; but, to his homour be it said, he did not by any means
obey his own varning. The only mexe physicista are the enimala:
théy alone do not think: while man is & thinking being und a
born:metaphysician, - (Read the rost of paragraph 90 for your-
self--it is too important to mins.) : ~
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Chapter Eight-~Second Subdivision of Lopic~-The Doctrine of Easence

Hexe again I will not go into the categories such as Identity, Difference,
Contradiction, etc., 21l of which I dealt uith wvhen summavizing the L.L. and which
you will find comparatively easy to read here, Uhat interests me are :he so-called
examples and omce in avhile the easy definitvions 1like "The aim of philosophy is to
banish indifference, and to learn the necessity of things." (par., 118} So we go
back to the historical basis vhich always throus &n extra ifllumination om the
generalization that follows, thus: "The Sophists came forward at a time vhen the
Greeks had begun to grow dissatisfied with mere authority and tvadition in the
matter of morals and religion, and uvhen they felt how needful it was ro see that
the eum of facts was due to the intervention and act of thought.,.Sophistry has
nothing to do with vhat ig taughts. that may alirays be txue. Sophisgtry lies in
the formal ecireumstance of teaching it by grounds which are os gvailable for attack
as for defense." (par. 121) c

I vant to recommend the studying in full of the final part of this ‘section
called "Actuality," It is not a question only of content or its profound insis-
tence on the relationship of actuality to thought ané wice vexsa. ("The idea 1s
rather absolutely active, as well as actual "). It is a wovement of and to free-
dom within every science, philosophy, and even. class struggle (though Hegel, of
course, never says that) that neverthelesa must go through the.actuality of neces-
sity and the real world contradictions that sre impogsible to summarize in any
briefer form than the eightecn paragrephs Hegel includes here. (pars, 142-159)
You have heard me quote often the section on Necessity which ends with: "So long
as a man is otherwise conscious that he is free, his harmony of soul and peace of
‘mind will not be disturbed by disegreeable ¢vents, It is their view of Necessity,
therefore, which is at the root of the.content and discontent of men, and which in
that vay determines their destiny ftself.” Now you go to it and study those pages.

Chapter Nine--Third Subdivigion of Logic-—:he Doctégne of the Notion

This last gsection of the Logle is the philosophic framework which most
applies to our age. From the very start where he says '"The Notion is the power of
Substance in the fruition of its own being, and therefore, what ig.free," you know
that on thé one hand, from now on you are on your own and must constantly deepen
his content through a materialistic, historical "translation.™ And, on the other
hend, that you cannot do so unless you stand on hic solid foundation: "The Notion,
in short, is vhat containc all the earlier categories of Thought merged in it. It
certainly is a form, but an infinite and creative form, which includes, but at the
same time releases from itself, the plenitude of all that it contains," (par. 160)

I would like you to read the letter I wrote to Olga on Universal, Parti-
culax and Individual and then read Hegel on those categories, and you will see how
little of his spirit I vas able to transmit and how changeable are his oun defini-
tions, For example, he says, "Individual and Actual axe the same thing... The
Universal in its true and comprehensive meaning is one of those thoughts which
demanded thousands of yeavs before it entercd into the consciousness of men,' (par,
163) Just ponder on this single phrase "thousands of years,"

Theee categories--Univeraal, Particular and Individual--are first described
in the Notion aa Wotion, then they enter Judgement, then Syllogism, and then
throughout to the end, 2nd in each case they are not the semez, and you can really
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break your neck if yuu try to subsume them into a definitional foxrm., They must
not--yill not--be fenced in. Hepel, himself, has something to say on this fenecing
in of the syllogism, for cxample, which in “common logic" is supposed to conclude
so-called elemental theory, which is then followed by a so~called doctrine of
methed, vhich is supposed to show you ‘hou to apply what you learned in Part I:

"It believes Thought to be 4 mere subjective and formal activity, and the objec-
tive fact, which confronts thought, it holds to be permanent and self-subsistent,
But this duaiism is a half-truth...It yould be ftruer to say that it is subjecti-
vity itself, which, as dialectical, breaks through its owr barriers and develops
itself to objectivity by means of the syllogism.'" (par, 192}

(I want to call to your attention that it is the last sentence in paragraph
212 vhich J. so badly misused in justifying our return to Trotskyism, Note that
the quotation itself speaks of error as A necegsary dynamlc, whexeas J. spoke of
ic as 4f it were the dynamic: “Error, or other-being, whep it is uplifted and
absorbed, is itself a necessary dynamic element of truth: for truth can only be

where it makes Ltself its own result,” The phrase underlined was underlined by
me in order to stress that J, had left it out.)

- The final section on the Absolute Tdea is extremely abbraviated-and by no
means gives you all that went into the Science of Lo ic, but it will serve, I you
read it very carefully, to introduce you to its gtudy in the L,L, I will quote

only three thoughts from it:

The Absolute Ideas is, in the first place, the unity of the
theovetical and practical idea, and thus at the same time the
unity of the idea of life with the idea of cognition,,.,,The
defect of life lies in its being only the idee {mpliecit or
naturally: vhereas cognition is an equally one-slded way, the
merely conscious idea, or the idea for itself. The Unity...
{par. 236) ‘ '

It is certainly possible to indilge in s vast amount of
senseless declamation about the idea absolute, But Lts true
content is only the wholé system of which we have been hitherto
‘examining the development.,..(par, 237}

I love the expression that to get to philosophic thought one must be strong enough
to yvard off the incessant impoxtance of one's own opinion: -

The philosophical method is analytical, as well as synthe-
tical.,.To that end, however, there is required an effort to
keep off .the ever-incesSant impertinence of our oyn fancies
and opinions, . (par. 238)

The final sentence of the whole book ir the gmeller Logilc is what pleased
Lenin so highly that he wrote as if the Larger Logic ended the same way, stating
that the "rest of the paragraph" vwasn't eignificant, 1t is that “rest of the para-
graph"” in the L.L, around which the whole reason for my 1953 Letter on the Abso-
lute Idea rests, The sentence Lenin 1iked because it held out a hand to material-
ism is: "Je began with Being, abatract being: where we now are we also have the
idea as Being: but this idea, which has Being is Nature.,'" This is the oral remark
which followed the written last sentence: “But the idea is absolutely free; and its
freedom means that it does not merely pass over into life, or as finite cognition .
allow )ife to show in it, but in its own absclute truth resolves to let the 'moment
of its particularity, or of the firpt characterisation end other-being, the ﬁmme—
diate idea, as its reflection, go forth freely itself from itself as Nature,

Rnya Dunayevskaya, 2/15/61
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EXCERPTS FROM LETTERS ON KEGEL'S ABSOLUTE IDEA, MAY 1953

INTRODUCTORY NOTE: The letters excerpted hare were written in 1953, That was the
year of Staiin's death, on the one hand, and the Hast German Revolt, on the other
hand. It was the year when we were preparing to come out with a paper that would
be a break from all previous radical papers, and when I turned to philosophy aud
saw in the Absolute Idea the breakdown of the division between theory and prac-
tice in the movement for total freedom, What was new was that there was a dialec-

tic not alone in the movement from theory to practice, but from practice to theory.
==R.D.

* & *
May 12, 1953

"The second negative, the negative of the negative, which we have reached,
is this transcendence of the contradiction, but is no more the activity of an
external reflection then the contradiction is: it is the innermost and most- objec-
Eive z;?eg; of Life and Spirit, by virtue of which a subject is persoual and free.

Bp. - . : . :

NOW STAND UP AND SHOUT PERSONAL AND FREE, PERSONAL AND FREL, PERSONAL AND
FREE AS LENIN SHOUTED LZAP, LEAP, LEAP WHEN HF FIRST SAW DIALEGTICAL DEVELOFMENT
TO BE ‘THAT AND ALSO THE OBJECTIVE WORLD. ’ '

I will return to freedom, and where our age proves it has abolished the
dlscinetion between theory and practice and that which is the preoccupation of
the theorists--freedem out of one-party totalitarianism--ls the preoccupation of
the great masses, but now I must still stick close to Hegel For when he reaches
that point he goes not into paeans of freedom but an attack on all old radical
parties from the Soclal-Democracy (Kant, to Hegel) 'to the SLP (formalists, to

- Hegel) and he does not let go until the method itself extends itself into a sys-
kem, (p. 480) And on p. &82 he says:’ ' ' Co

The mathod effects this as a system of totality,...This pro-
gress determines itself, first, in this meoner, that it -bogids
from simple determinatenesses and that each subsequaat one is
richer and more concrete, ' '

' (It has not been a strajght line, but an approach both rearward and foreward so
that we. can see.} :

In the absolute method the Notion preserves itself in its
otherness, and the universal ia its particularization, in
the Judgement and irn reality; it vaises to cach next stage
of determination the whole mass of its antecadent content,
and by its dialectical progress not only loses nothing and
leaves nothing behind, but carries with it all that it haa
_acquirad, enriching and concentrating itself upon itaelf.

So that none of the other philosophies (parties to ug) just degenerated
or died, but their achievements have been incorporated in the new philosophy or
party and this new has been enriched '‘concentrating itself upon itself" for we
have that new source, the third layer.*

#This term refers to the deepest layers, the creative, unskilled rank-and-file
workers, women, Blacks,
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Now watch this: “Each new stage of exteriorization (that is, of further
determination) is alsn an interiorization, and greater extension is alse higher
intensicy.'" (p. 483) What a more perfect description of geing ocutward with Indig-
nant Heart, and becoming richer inward and more intense,

, "The higheat and acutest point is simple personality,” continues Hegel,
which, by virtue alone nf the absolute dialactic which is its nature, equally
holds and comprehends everything within itself becauae it perfectly liberates it-
self..." So we are back at liberation and until the end of the Absolute Idea that
will be the theme: liberation, freedom sud en sbsolutely uncompromising, Bolshevik
attack on {mpetience. If you are right and the Unhappy Consciousness should some-
how go as part of Abernism--and T agree with you there--then nevertheless I will
not let go of Leland., Just iisten to the absolutely devastating analysis by Hegel,
and remember Hegal does it as he has already epproached freedem and we met that
type when we approached independence: : '

That impatience whose only wish is to go beyond the determi-
nate (vhether in the form of beginning, object, finita, or
in any other form) and to be imediately in the absolute,
has nothing before it as object of its cognitien but the
‘empty negative, the sbstract infinitc,--or else would-oe
absolute, which 1a imaginary because it is ueicher poaited
nor comprehended.,. (p. 484) :

I am shaking all over for we have come to where we part from Lenin. I men-
tioned before that, although in the spproach to the Absolute Idea Lenin had men-
ticned that man's cognition not only reflects the objective world but creates it,
but that within the chapter he .never developed it, Objective world connections,

teriallsm, dialectical materialism, it is true, but not the object and subject
as one fully developed--that's what he saw. Then he reaches the last peragraph:
"Por the Idea posits itself as the absolute unity of the pure Notion and its Real-
icy, and thus gathers itself into the {mmediacy of Being; and. in doing so, as
totality in this form, it is Nature.” (p. 485) '

. There Lenin stops--it.is the beginning of the last paragraph--and he says:
"This phrase on the last page ef the Logic is exceedingly remsrkable. The transi-
tion of the logical idea to Nature, Stretching a hand to materialism, This is

not the last phrase of the Logic, but further till the end of the page is unimpor«

fant. "

But, my dear Vladimir Ilyitch, it is not true; the end of that page is
important; we of 1953, we who have lived 3 decades after you and tried to absorb
ail you have left us, we can tell you that,

Listen to the very next sentence: "But this determination iz not & per-
fected becoming or & transition..." Remember how transition was everything to you
in the days of Monopoly, the eve of soclalism. Well, Hegel has passed beyond
trensition. He eays this last datermination, "the pure Idea, in which the deter-
minateness or reality of the Notion is itself raised to the level of Notion,..is
on -absolute liberation, having no further fmmediate determination which is not
equally posited and equally Notion, Consequently there is ro transition in this
freedom,..The transition here therefore must rather be taken to mean that the Idea
freely releases itself in absolute self-security and ealf-repoge," (pp. 485-486)
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. You see, Vledimir Tlyitch, you didn't have Stalinism to overcome, when
transitions, revolutions seemed sufficlent to bring the new society. Now every-
one looks at the totalitarion one-party state: that is the new which must be over=
come by a totally new revolt in which everyons experisnces "absolute liberation.”
So we build with you from 1920-3 and include the experience of three decades.

But, H, {Hauserk, not Hegel) I have not finished yet, mot that last para-
graph in Hegel, nor my summation, for wec muskt ratrace cur steps to the paragraph
before, and as we do, let's keep in mind Marx's last chapter of Copital (Vol. I).
Hegel writes: "In so far as the pure Idea of Cognition Is enclosed in subjectivity,
and therefore is an impulse to transcend the latter; and, as iast result, pure
truth becemes the beginning of another sphere and science. This transition need
here only be intimated."” (p. 485) And then he goes into how the Idea posita it-
self and iz liberation. That, he says, he cannot fully develop here; he can only
intimate 1t.

Now you will recall that that is precisely what Marx does in the Accumula-
tion of Capital when he reaches the laws of concentration and centralization of
capital and socializatior. of labor. He cays he cannct develop those, but he can
give an-intimation, and this intimation turns out to ba 1} that the ultimatz would
be centralization of capital "in the hands of one simgle capitalist corporation,"
2) that it would not matter if that ceecurs peacefully or violantly, 3) but that
with the centralization grows also the revolt, and it is not just any revolt but
one that'is "organized, united, disciplined by the very mechanism of capitalist
production," . o o

H, are you as excited as 1?7 _Just as Marx's development of the form of the
comnodity and money came from Hepel's sylliogistic U P I, so the Accumulation of
Capitsl (the General Absolute Law) is based on the Absolute Tdea,

Remember also that we kept on repeating Lenin's aphoriem that Marx may not
have left us "a Logic" but he left us ‘the logic of Capital.” This is it--the

iogic of Capital {s the dialectic of bourgeois society: ‘the state-capitaliom at
one pole and the revelt at the other. :

At one stage we tried to divide sociaslization of labor from revolt, the for-
mer being still capitalistic, and the latter the beginning of socialism. We
didn't get very: far because that soclalization was capitalistic, but revolt liber-
ates it from its capitalistic integument. Marx, however, dealing with the dia-
lectic of capitalist society did not make the negation of the negation any more
concrete, but, on the contrary, in the last chapter returns to the origina of capi-
talism, ' .

Now we are ready to return to the last few sentences of the Logic ending
with "But this next resolution of the pure Idea--to determine ictself as external
Idea--thereby only posits for itself the mediation out of which the Notion arises
as free existence thet out of externalicy has passed into jitself; arises to per-
fect its self-liberation in the Ihilosophy of Spirit, and to discover the highest
Notion of itself in that logical secience as the pure Notion which forms a Notion
of itself..." .

. Perhaps I'm stretching but I feel that in the Absolute General Law when
Marx was developing the dimlectic of bourgeois society to ita limit and came up

. *Houser 15 the name that Grace Lee used in those years.
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with the revolt "united, organizad and disciplined," he also set the limits to the
dialectic of the party which is part of bourgeois socinty and will wither with its
passing as will the bourgeois state. It sppesra to me that when objective and
subjective are go interpenetrated that the preoccupation of the theoretician and
of the man on the streat is: can ve be fres when what hee arisen is the one-party
State?--the assertion of freedom, "parsonal and free," and full liberation takes
precedence over economics, politfcs, philosophy, or rather refuses to be rent
asunder intoe three and wants to be one, the knovledge that vou can be free...

May 20, 1853

+«+I 1imit myself to the following sections of the Philosophy of Mind--
Introduction, Free Mind, Absolute Mind. - :

In the Introduction, Hegel atates what the thrze astages in che developmenit
of the Mind are: 1) in the form of gelf-relation where''che ddeal totality of the
Idea" g, 1r 4p "self-contatned and free." 2) Moving from the Mind Subjective ha
comes to -the second stage or " xeality" and in this objective world
"freedom_presenta itself under the shape of necessity." 3) From Mind Objectiva
we reach Mlnd»Absolute,'"that unity of mind ag objectivity and of mind as ideality
and concept, which esgentially and actually is and forever produces itself, mind
in its absolute truth, " . : . ’

Hegel continues (par. 3865:

The twe first parts of the doctring of Mind embrzce the
ﬁmmmmg.mmiamemﬁumthaMmeMeMm
means the-disproportion between the econcept and the reslity--
but with the qualification that it ig u shadow cast by the
mind's own light--a show or 1llusion which the mind impli-
cltly imposes as ‘g barrier to itself, in order, by ite re-
moval, gctually to realize and become conseious of freedom
as ite very being, i.e. to be fully manifested. The saveral
sLeps of thisg activity, on each of which, with their sem-
blance of being, it ia the function of the finite mind to
linger,  and through which it has to pass, are steps in its
liberation. 1In the full truth of that liberation ia given
the identifie --finding & world

A rigid application of the category of finitude by the
abstract logician 1s chiefly geen in dealing with Mind and

religious concern, to adhere

tude, and the wish to go further
is reckoned a mark of dudacity, if not of insanity, of
thoughe,
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If we go from this audacious thinking directly to the Free Mind or end of
Section I of Mind Subjective, we will meet with free will in a new social order:

Actuel free will is the unity of theoretical and practical
mind: a free will, which realizes its own fraedom of will,
now that the formalism, fortuitousness, and contractedness
of the practical content up to this point have been super-
seded, By superseding the edjustments of means therein
contained, the will is the immediate individuality self-
instituted-~-an individuality, however, also purified of
a1l that interferes with its universalism, i.e. with
freedom itself, (par. 481) :

In a word, not the free will of the Ego, the unhappy ccnsciousness, but
the free will of the social individual, "an individuality...purified of all that

————

interferes,,.with freedom itself.*

To get to the "will to liberty (which) is no longer an impulse which de-
mands its satisfaction, but the permanent character-~the spiritual consciousness
grovm into a non-impulsive nature," Hegel ecannot aveid history, the concrete
development:

When individuals and nationa have ‘ence got in their heads the
abstract concept of full-blown liberty, there is nothing 1like
1t in its uncontrollable strength, just beccuss it is the very
esaence of mind, and that as its very actuality. Whole conti-
nents, Africa and the'East, have never had this Iden, and are
without it still, The Greeks and Romans, Plato and-Aristotle,
even the Stoics, did not have it, On the contrary, they eaw
that it is only by birth (as, for example, ‘an Athenian or
.Spartan citizen), or by strength of character, education, or
philosophy.(--the sage 1s free even as a slave and in chains)

- that the human being is actually free, It was tirough Christ-
lanity that this Idea came-into the world. (par. 482)

0

{I'11 be d---d if for us I will need to stop to give the materialistic
explanation here, I'm not fighting Hegel's idealism but trying to absorb his dia-
lectics. Anyonme who can't think of the Industrial and:French-Revolutions as the
beginnings of modern society, or know that when will to liberty is no longer mere
impulse but "permanerit character,” "spiritual consciousness," .it. just meens and
can mean only the proletariat that has absorbed all of science in its person, that
person better not try to grapple with Hegel,)

Then a rejection of property, the "have" of possession, and directly to the
is of the new soclety: "If to be aware of the Ides--to be aware, that is, that men
ore aware of freedom as their essence, aim, and object--is matter of gspeculation,
still this very Idea itself is the actuality of men--not something which they have,
as men, but which they are." (par. 482) ’

We are ready for the Absolute Mind., T will concentrate on the four coa-~
cluding parsgraphs, 574-577.

Hegel begins his conclusions about philesophy which "ls the self-thinking

Idea, the truth sware of i{tself" by referving us to the Absolute Ydea in the Smalier
Logic, and there Hogel issued a warning: "It is certainly possible to indulge in a
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vast amount of senselesg declamation about the idea sbsolute. But its true con-
em of which we have been hitherto examining the develop-

Back to paragraph 574:

This notion of philosophy is the self-thinking Idea, the truth
aware of itsgelf,,.the logicai system, but with the signification

er8ality approved and certified in concrete con-
tent as in ics sctuality, In this way the science has gone back
to irs beginning: its result iz the logical system but as a spiri-
tual principle: out of the presupposing judgment, in which the .
notion was only implicit and the beginning an immediate--and thus
out of the 8ppearance which it had there--it has risen into its
pure principle and thus algso into its proper medium,

This appearance "gives the motive of the fucther development.” So, like
21l rational thinkers, we are back at the form of the syllogism: "The first ap-
pearance is formed by the syllogism, which fs based on the Logical system as
starting-point, with Nature for the middlie term which couples the Mind with it,
The Logical prineiple turns to Nature and Narure to Mind." (par. 575} .

The movement 48 from the logical. principle or theory to nature or practice
2nd from practice not alone to theory but to the new society which is its essence,
(Note scrupulously how this development, &:is practice, sunders itself.)

Nature, standing between the Mind and its essence, sunders itself,
‘not indeed to extremes of finite sbstraction, nor itself to some-
" thing away from them and independent--whick, as other than they,
only serves as a link between them: for:the syllogism is:in the
- Ides and Nature is egsentially defined as & transitlon-point and
‘negative factor, and as implicitly the Idea, (par. 575) -

Thus the sundering of practice has been neither to mount the "extremes of
finite abstraction™ nor as mere link between practice. and theory, for the trian-
gular development here means that practice itsaelf is "implicicly the Idea."

. "Seil1l," continues Hegel, "the mediation of the notion has the external -
form of ELransition, and the science of Nature presents iteelf as the courasa of
necessity, so that it ig only in the one extreme that the liberty of the notion
is explicit as g self-amalgamation." (par. 575). . :

By all means let's follaw Hegel and hold back from skipping a single link,
but also let ug not forget that this is only the first ayllogism, while "™n the
second syllegism this appearance is so far superceded, that that syllogism is the
standpoint of the Mind itaelf, which--sa the mediating agent in the procesg--
presupposes Nature and couples it with the Logical principle. It is the ayllogism
vwhere Mind reflects on itself in the Idea: philosophy appears as a subjective cog~
nition, of which liberty is the aim, and which is itself the w4y ko produce {t,"
(par. 576)
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Here then mind {tself iz "the medlating agent in tha process." I cannot
help but think of Marx concluding that the Commune is "the form at last discovered
to work out the economic emencipation of the proletariat," and of Lenin in Vol. IX
saying that the workers and peasants '"must understand that the whole thing now is
practice, that the historical moment has arrived when theory is being transformed
into practice, is vitalised by practice, corrected by practice, tested by prac-
tice," and on the same page (420): "The Paris Commune gave o great example of how
to combine initiative, independence, freedom of action and vigour from below with
veluntary centralism free from atereotyped forms." And so I repest: Mind itself,
the new society, 1a the "mediating agent in the process,”

This is where Hegel arrives at Absoluce Mind, the third syllogism: "The
third syllogism is the Idea of philosophy, which has self-knowing reason, the
abgsolutely universal, for its middle term: a middle, which divides itself into
Mind and Nature, waking the former its presuppesition, as process of the Idea's
subjective activity, and the latter ite universal extreme, as process of the
oblectively and implicitly existing Idea,” {par.. 577) .

] No wonder I was so struck, when wotking cut the layers of the party, with
the Syllogism which digclosed that either the Universal or the Particular or the
Individual could be the middle term. Note carefully that the "widdle which di- -
vides itself" ig nothing less than the absolute universal itself and that, in

dividing itself into Mind and Nature it makes Mind the presupposition "as process
of the Idea's subjective activity” and Nature "ag process of the objectively and
implicitly existing Idea."

: fdere, much as I try not once again to jolt you by sounding as if I were
exhorting, I'm too excited not to refolee at what this means for us, But I'1l
stick close to'Hegel and not go off For visits with Lenin and Marx, Hepel says
that the two appearances of the Idea (Socialism in the form of the Commune and the
Soviets) characterize both as its manifestations, and -in it precisely ias "a unifi~
cation of the two aspacts,,.'':

- The self-judging of the Idea into its two appearances
(#575,576) characterizes both as its (the self-knowing
reason's) manifestations: and in it there is a unifica-
tion of the two aspects:--it is the nature of the fact,
the notion, which causes the movement and development,
yet this same movement. is equally the sction of cognition.
The eternal Idea, in full fruition of its essence, eter-
nally sets itself to work, engenders and enjoys itself

as absolute mind, (par, 577) '

We have enterad the new goclety,




For '"The Materialist Friends
of the
Hegelian Dialectic"

NOTES on a Series of Lectures

LENIN on HEGEL'S SCIENCE OF LOGIC

Lecture I.--Introductorg‘

These notes are addressed more to the teachers than to the pupiis.. Since,
however, ench membar of the class is both teacher and. pupil, it is addressed to
211 and demands that each person, who is to lesd a class, has to read these notes
and the relevant material before the session begins, The notes are hardly more
than indications of where to look for the problem. There are no "illustrations.”
At bect they hope to lead to a conception of method which one can practice.

The great difficulty of plunging into Hegel directly makes it necessary
to establish the historical points 'of departure, not only for:Hegel but for our
life and times, We have, in fact, four points of departurc: (1) the French Revo-
lution, which formed Hegel's point of departure, although he most often would refer
to the writings in philosophy during that period rather than to. the period "in
end for itself.” There is no doubt, however, both in his historic writinge and
in the Phenomenology of Mind that it 18 the historic event that he considered the
greotest and the meapure of philosophy itself, (2) The 1848 xevolutions and the
1871 Paris Commune which were the great historic events of Marx's time, (3) From
World War I to 1924, the decade from the time Lenin began to revead Hegel's
Science of Logic until hie death. 'And, (4) cur own post-World War II world.

. A good way to prepare curselves for bﬁth the historic periods and Lenin's
notes as well as Hegel himself is by way of reading the following sections in
Marxism and Freedom: . -

_ (1) "The Philosophers and the Revolution: Freedom and the Hegelian
Dislectic,” (pp. 33-37) which relates Hegel to the French Revolution and cites
Marx on Hegel's Phenomenology of Mind. - : o S

(2) "Hegel's Absolutes and Our Age of Absolutea,” (pp. 37-43), especi-
ally the references to Russian Communism’s 1947 vevisions on the dialectic and
its 1955 attack on Marx's Humanist Essays. ‘ :

(3) "Lenin and the Dialectic; a Mind in‘Action;" {pp. 168-172) dealing
with the breek in Lenin's thought ceused by the outbreak of World War I and the
collapse of the Sacond Internationsl.

(4) "The Irish Revolution and tho Dislectic of History," (pp. 172-176)
which is the historical instance where lenin applied his new conceptions of the
dislectic to an actual revolution and formed the center of his theories on self-
decermiration of nations, that is of the essence for our own age.

{5) Above all, you must read through, as a'whnla, withquc's:opping to
see whether you "really" understand, Lenin's Notes on Hegel's Science of Logic
as they are sbbreviated in the first edition of Marxism and Freedom. (pp. 327-355)
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The two-fold reason for reading through the whole .Abstract without ques-
ticning one's understanding of any single point in it ig this: (1) to have at
leost a glimpse of the whole, it is important to gét the rhythm, to follew the
movement, (2) Since all of the rest of the month or six weeks will be taken up
in the detailed studying of Lenin’s Philosophic Notzhooks, alongside the actual
passages in Hegel, to which Lenin referved in his Commentary, it does not matter,
in a first reading, that we have lat many undigested pssseges pass us by, The
importent thing 1s to hold on to some reality, to the concrete as one werks his
way through the underlying philoscphy, not to let aneaelf get bogged down by the
Hegelian "language." Remember, always, that it was not an abstruge philosopher
but a practicing revolutionary who felt the compulsion to go to the original
gources of Marxism in Hegel’s own works at the very moment when the world was
collapsing all sbout him in the holocaust of World War I.

) When Lenin asked the aditors of Under the Banner of Marxism to constitute
themselves ag a "Society of Materialist Frierds of the Hegellan Dialectic' and to
print excerpts from Hegel's own works, he did not mean anything as simple s the
vulgar explanation of the necessity for standing Hegel "right side up." The

el, the need to stand him "right side up," méant to
he had been scanding on hLis head, had so great and
: must be read, must be -:
allowed to speak for himaself, no matter how difficult he sounds, but the editors
could help this process, must help becsuse, as he. put it, "dialectics 18 the.
theory of knowledge of (Hegel and) Marrism.'" . . S

'Lét.US‘rpund out this very crowdad evéning of discussion B? grappling with
three quotstions from Hegel's Preface to the Science of Logic. _The first is a
challenge to the structure of logic to reorganize Ltself:

The complete transformation which philosophical thought has
undergone in Germany during .the last five-and-twenty years

and the loftier outlook upen thotght which self-conscious
mind has attained in this period, have hitherto had but little
influence on the structure of Logic. (Hegel* I, p. 33)

The reference to the 25 years tefers tu‘Kant}a wbrk on the eve of revolu-
tion and after the revolution, but in fact he ig referring, as is clear from the
following, to all of the philosophic writings:

«+-there are no traces in Logic of the new spirit which has
arisen both in Lesrning and {n Life. It is, however (let ue
say it once for all), quite vain to try to ratain the forms

of an earlier stage of development when the inner structure

of spirit has become transformed; these earlier forms are like
withered laaves which are pushed off by the new buds already
being generated at the roots. {Hegel I, p. 35)

Hegel then spells cut that a philosophicel meating of the challanga of
the_times demands o totally new method: e .

* In these notes, Hegel will always stand for Science of Logic, Volumes I and IT
and Lenin will always refer to hism Fhilosophic Notebooks which constitute Vol. 38
of his Collected Works, . ‘ - .
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»«.this movement is the Absolute Hethed of knowledge, and at
the same time the immanent soul of the Content of %nowledge.--
It i5, I maintain, along this peth of self-construction alone
that Philosophy cen become objective end demonstrated science.
(degel 1, pp. 36-7)

The movement, the {mmanent or inberent, and what we will get to know as

"the path of self-construction," will from now on form the pivot of all that we
will study in the rest of the course.

Lecture 1I.--The first book of the Science of Logic- The Doctrine of Being

IL is necessary to establish the limitetion of rhis course on the rela-
tionship of Philosophy to Revolution. It is, of course, impoasible to deal with
Hegel's work in so brief s time as we have allotted curselves. Therefore, instead
of dealing with it in terms of its own development, we ars, in fact, limiting our-
selves to resding only those passages which ZLenin singled out, and even those in
very abbreviated-form. Lenin, in turn, gave very unequsl space to the various
books.. (The two volumes of. Science of Logic constitute chree books: the Doctrinn
of Being, the Doetrine of Essance and the Doctr11e of tha Notion,) -

‘ - Thus, Lenin's Notes plus the quotations from Hegel constitute 159 pages
vhereas .the two volumee of Hegel number nearly one theousand pagen, especially when
you consider that Lenin included also certaln quotations from what is known as the
"Smaller Logic" (Hegel's Logic in the Encyclopedia of Philosopnical Sciences), |
Lenin gives 15 pages to the prefaces end introductfon which take up some 45 pages.
Tet the whole of Book I, 325 pages, take up only 25 pages of Lenin. To Book II
(190 ‘pages), are given 40 pages of Lenin; while to Book III (275 pages) Lenin
devotes nearly as much space as to all the others combined, 70 pages. Clearly,
not. every section was of equal importance. What is mest important to us of the
twentieth century is that Lenin devoted the most time to the Doctrine of the No-
tion, or what I have called the method, the way in which a naw society is born.
Since the last section of thet book, the Absolute Idea, will be the peint of con-
centration in the new book, Philosoghz and Revolution, it {8°ss well that we begin

~with & quotation from the drafL of part II--Why Hegel? Why Now? .

The structure of the Science of Logic showa no straight line

to the Absolute. It is a clrcle in which each realm--Being,
Essence, Notion--has its own absolute, and each starts afresh
on new ground. What is of the essence s thdt each group of
categories "perished" becausa it could not express the concrete
totelity. Thus new '"namas" weren't marely superimposed upon
them. Rather they emerged out of the cbjective pull of history.
Insofar as Hegel is concerned, to accept any category at face
value is an "uninstructed and barbarous procedure.'! Concep-
tually, the absolute that arisaes for any pericd has 2 relative
in it even as there is an absolute in every relative, This is
so, not because the absolute in, say, the Doctrine of Being is
of a rather lowly kind--Absolute Indifference--which, though

a transition to Essance '""dngs not cttain to Easence.” Even
when we are done with the categories of Belng--Quality, Quan-
tity, Measure--and reach the Doctrine of Esaence, there too
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the absolute is relative., The new categorfes~~Identity,
Difference, Contradiction, Ground, Appearance, Existence,
Actuality=--no doubt express the essential nature, as

against vhat we may call a market appearance, nevertheless
the Absolute here can, again, not just be "taken over" by
the Doctrine of the Notion. Aad this despite the fact that
the final section, Actuality, begins and ends with Absolute,
it is not this Absolute which "earrica ovexr" into the Doc-
trine of Hotion, "the vealm of Subjectiviry or rreedom."

Without understanding vhy this 18 so, the tendency would
be to dismiss Hegel's Absolutes either as being no more than
a "natural" for each "pinnacle" reached, or to consider that
the movement to the Absolute in no more than a regression to
the absolute idealism of philosophers whe hide from reality,
The truth is that, precisely because it is the pull of ob-
Jective history tovard real freedom, each subseguent age
reads Hegel differently,

‘We are finally ready to turn to Hegel himself, beginning with where we
ended in the first lecture on the movement and the path of self-construction that
Hlegel himself underlines as ecritical and that Lenin singles out as the quintessen=-
tial directly after Hegel's statement, "it is the nature of the content and that
alone wvhich lives and atirs in philosophic cogniticn..." (Hegel I, p. 36) When
Hegel writes that "it ig along this .path of self-construction slome that Philoso-
phy can become objective, demonstrative sclence," and talks about the iovement of
consciousness “1ike the development of all natural and spiritval life," Lenin
writes: . ‘ . : ‘

Turn it around: Ingic and the theory of knowledge must be
derived from "the development of all natural and spiritual
life.” (Lenin, p, B8} A

In the preface to the second edition of Hegel's work--two full decades
separate the first preface from the second, written at the end of his life~-he
speaks about the rise of philosophy presupposing "a long atretch of road. alveady
traversed by the mind of man" so that, on the one hand, "those interests ars hushed
which move the lives of people and individuais" and that, on the other hand, these
categories of logic are indeed ""abbreviations," words that epitomize "the endless
multitude of particulars of external existence,' - This universalism of a category
stivs Lenin's mind and will bring forth the first reference to what is concrete
for Lenin: Marx's Capital, expanding Hegel's expression of the relationship of the
universal to the particular and stressing: : : o

A beautiful formulas '"Not merely an abstract universsl, but -
8 universal which comprises in itsolf the wealth of the par-
ticular, tha individual, the singie' (all the wealth of the
particular and aingle!)!! Tres Bien! (Lenin, p. 99)

Lanin had already summarized to himself the first "definition" of what a
category ia:

Logic is the gclence not of external forms of thought, but
of the laws of development "of all material, natural and




spiritual things," i.e., of the development of the entive
concrete content of the world and of its cognitien, i,.e,,
the sum-total, the conclusion of the Historv of knowledge
of the world, (Lenin, pp. 92-03)

In a vord, in studying the categories, the principles of logic, we are, in
fact, studying also the objective movemea: of history itself, and Hegel himself
keeps talking about "the strong knots,' the "foci of the arrest and direction" that
are Iormed in the mind out of a whole web. Lenin asks himself:

How 18 this to be understood? Man is confronted with a
ueb of natural phenomena, Instinctive man, the savage,
does not distinguish himself from nature. Conscious men
does distinguish, categories are stages of distinguishing,
i.e,, of cognising the vorld, focal points in ths web,
which assist in cognising and mastering it, (Lenin, p. 93)

Hhere the aignificance of categories preoccupied Lenin as he read the pre~
face to the second edition, the guestion of what Hegel called "the necessity of
connection' and “the immanent emergence of distinctions” is what appears to him
most important in the, Introduction: :

Very important!! This is what it mesns, in my opinion:
.l. Necessary connection, the objective conbection of all
the aspects, forces, tendencles, etec., of the given sphere
of phencmena;

2. The "immanent emexsence of distinctiona"~=the inner
objective logic of evolution and of the.struggle of the

differences, polarity. (Lenin, p, 97)

Riding becomes much tougher for Lenin as he approaches the specific sec-
tions of the Doctrine of Being than vhen be read the move generslized orefaces and
introduction, But he keeps being very pleasently surprised, after the_many_nota-
tions to himself that he is reading Hegel "materialistically,” that he finds gzerms
of this materialism in Hegel himself. It is Hegel vho writes: "What is first in
sclence hag had to show itself first, too, historically." And it is Lenin who. .

" writes: "It sounds very materislistic.! S ‘ . o

There are passages vhen it would seem that" Lenin already knew the who}é of
the logic since vhat will appear at the end (that-is to say, if one had tp sum-
marize the dialectic in a single sentence, it-would be sufficient’ to say it is the

unity of opposites) is said right here:

Dialectics is the teaching which shows how Opposites can be
and hov they happen to be (how they become) identical,=-
under what conditions they are jdentical, bnecoming trans-
formed into one snother,=-yhy the human mind should graop
these opposites not as dead, rigid, but as living, condi-
tional, mobile, becoming transformed into one another..,.
(Lenin, p. 109) ' : S

And yet, it would be totally wrong tc think that he had grasped all the
ramifications of what he had written, We are, after all, only in the realm of
Being vhich, translated in terms of economics, would be the 'market" ox commodity
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exchange rather than in production. He himself realized that, despite the “cor-
rect definition" of the dielectic as the unity of opposites, he had then not worked
out ail the implications of this, This is why.-he had written to the editors of

the Rusaian Encyclopedia Granat, to vhomhe had just submitted the esgay "The Three
Sources and Three Component Parts of Harzism" uhich had, indeed, been the first
time that a popularization of Mcrx c¢ontained so much on the philosophy of Marxism,
asking the Encyelopedia editors vhether they could not return the cgsay to him for
scme new additions on dialectics, 4nd it is indeed only when he comes to the realm
of Notion that he will insist that it is impossible to underatand Marx's Capital
"especially Chapter I without understanding the whole of the lLogic.”

What is comprehensively grasped in this first section of Book I is move-
ment and all-sidedness of the dialectic: . '

Hegel analyses concepts that usually appear to be dead and
shows that there 1s movement in them, Finite? 7That means
moving to an end! Something?--means not that which is Other.
Being in general?~-means such indeterminateness that Beinge
not-Baeing, All-sided, universal flexibility of concepts, a
flexibility reaching to the identity of opposites,-~that is
the essence of the matter. This flexibility, applied sub-
jectively=eclecticism and sophistry, Flexibility, applied
gbjectively, i.e,, reflecting the all-sidednese of the
material process and its unity, is-dialectics, is the cor-
rect reflection of the eternal development of the world.

(Lenin, p. 110)

- The most important new "discovery" that Lenin 'makes in this section is the
relationship of the ideal to the real, We must remember that Lenin is reading this
at the outbreak of World War I, vhen the betrayal by the Second International made
it clear that.it just-wasn'e enough to be "materialiste," that something was very -
wrong in having concentrated on the Yeconomics”. of Marxian doctrine and to have
-acted as. if idealism is.purely "subjective" rather, than a unity of the subjective
and objective., Indeed, in a certain sense, it could be gaid that it was the new
appreclation of the significance,of the ideal that had semt Lenin to read Hegel's
Lopic. Thus, it is.uot only the history of man, but the history of thought whick
hes significance for Lenin and he notes how many "Observations' Hegel mokes after
he has stated a certain position in order to relate that position to all of the
other thinkers. The firat chapter of this book, for example, has only three short
" paragraphs, called Baing, Nothing, Becoming, after which Hegel mokes no less than
five observations stretching. over-25. pages, trzcing philosophy from the Orient to
the Greeks to Spincza and Kent, 1In Chapter III, Being For Self, which happens to
be vhere we are now, it 1s the observation on the Ideslity of Leibnitz (Hegel I,
pp. 173~176) that makes Lenin speask out both for the profundity of the transfor-
mation of the ideal into thé-.real and againet vulgar materialisms’

The thought of the.ideal passing into the resl is profound:
very important: for history, But also in the personal iife
of man it is clear that this contains myech gruth. Againat
vulgar materialism, NB, The difference of the ideal from
the material is also not unconditional, mot inordinate,...
Obviously, Hegsl takes his self-development of concepts, of
categories, in comnection with the entire.history of philo-
sophy. .This gives still a new agpect to the vhole Logic,
{Lenin, p, 114)
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(I should also add, since ve are doing a great injustice to Hegel by skipping so
much in this book and by not going into the categories themselves, that I do have
complete outlines of each of the mujor works of Hegel and it will be possible for
those who wish to study the vork in greater- detail after finishing this course to
consult these notes, In the case of Sclence of logic, the outline was made on
January 26, 1961,)

The final section of Book I, Meagure, is where lenin makes the greatest
leap forward. T am not copying Mazo but Lenin himself, who, in thia section as he
approaches the Observation on Nodal lines, writes the word "Leapal! and repeats it
three times, further stresses it by writing: "interruptions in gradualness,' and
further surrounding these with all sorts of intricate lines I cannot describe
. (look them up yourself in Lenin, p. 123) and the essence is contained in the fol-

lowing quotationsg: '

It is said natura non facik saltum; and ordinary imaginationm,
vhen it has to couceive an arisiug or passing away, thinks it
has conceived them {as was mentioned) when it imagires them
as.a pradual emergence. or disappearance, But we saw that the
changes of Being were in genersl not only a tramsition of one
magnitude into another, but a trausitiom from the qualitative
into the quantitative, and conversely... (Hegel I,.p. 3389)

Here vhat we should hold in mind is thet the leap is vhere quantity re-
venls that it is just guality superceded and absorbed but not cunihilated even as,
to use words we know better, abstract lubor degrades the concrete. laborer but,
cannot destroy him, fot he is VSubject," that is to say, the active human’ being
whose "'quest for umiversality” is only the more intense by this degradation of the
capitalist process of production., The point is tRat even before you come to the:
essential process of productidn (or what ia Hegel 1s the Doctrine of Egsence), the
dialectic of development, the transformation of quality into gquantity and quantity
into measure (which is on the very threshold of essence) Is present,

You will see Lenin get along swimmingly as soon as we raach Edsence; and
so, I hope, will vwe,

Lecture III.~-pook II. The Doctrine of Essence

frgp!t

Actﬁalitg and the Theory of Knowledge

I decided to put a subtitle that is not in Hegel because Lenin keeps
stresaing the relationship of the thecry of knowiedge to actuality. It is charac-
teristic of Hegel that, where others would have considered that, with Essence,
‘they have reached.vhat is "behind" appearance, Hegel not only emphasizes the.rela-
tionship of the two, but the one flowing out of the other on the way to a still
further self-davelopment:

Essence is midvay between Being and Notionh: it ig the mean
between them, and its movement comstitutes .the transition
from Being to Notion...Essence first shouys inte itgelf or
- is Refiection; next it appears; thirdly, it manifests itself,
" (Hegel II, p. 17)
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In & yord, every Gtage, even uneasential show, 1s not to be disregarded.
Or, as Lenin explaina Hegel's ctatement that "Show then is the phenomenon of skep-
ticism' (Hegel II, p, 22);

i.e,, the unessential, sceming, superficial, vaniches more
often, does not hold so "tightly," does not "sit so firmly"
as "Essence." Approximately: the movement of a river--the
foam above and the deep currents below, But even the foam
is an eéxpression of essence! (Lenin, p. 130)

And again:

This N.B., Hegel is for the “objective validity" (if it may

be called that) of Semblance, "of that which is immediately
given" (the expression "that which is given" is generally
used by Hegel...) The more retty philosophers dispute whether
essence or that uhich is immediately piven should be taken as
basis (Kant, Hume, all the Machiets), Instead of or, Hegal
puts and, explaining the concrete content of this " and "
(Lenin, p. 134) )

.. The profundity of Hegel lies precisely in this, that even when he deals
with what is unessentfal, what ig mere show, he discloses its ghjectivity. Appear-

ance is a higher stage than shou but at that point, too, we are yet. to get to )
Essence. One of the most pregnant sentences in Essence -1s that, despite the dis-
tinctions and even oppositions between Appearance and Essence, the crucial is not
the opposition between the two, but the fact that Eppence, too, must appesr. In
a word, no stage can be “skipped,” Each of the stages 1s a uécépsary "moment, "
an element of the very development of the esdential, of the contradictory develop~
ment. In Hegel, far from opposites never meeting, it ia the ceaseless meeting. of
opposites that is the essential movement in life, in theory, in'practicg,l‘ﬁegel
has nothing but scorn for “the law of the exciuded middle," whereupon Lenin com- °
ments: \ ‘ .

s« Hogel says wittily--it is said that there 1is no third,

Ihere is a third in this thesis itself. A itself is the’

third, for A can be both +A and ~A. '“The semething thus

is itself the third term which was supposed to be excluded,"

This is shrewd and correct. Every concrete thing, every
concrete something stands in multifarious and often contra~
dictory relations to everything else, ergo it is itself and
some other, (Lenin, p. 138) -

‘ The real leap, as we have known for sometime and have constantly quoted;
comes with the reading of the section on the Law of Contradiction: B

Movement and "self-movement" (this NB! arbitrary (indepen-
dent}), spontanecus, internally=-necessary movement), ‘'change," -
"movement and vitality," "the principle of all self-movement,"
"impulse (Trieb) to "movement" and to "activity"~-the oppa-~
site to 'dead Being'-~who would believe -that this 1a the core
of "Hegelianism," of abstract snd gbstruge (ponderous, absurd?)
Hegelianism?? This core had to be discovered, understood, res-
cued, laid bare, refined, which is precisely what Marx and
Engels did. (Lenin, p. 141)
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From now on, Lenin shous the highest appreciation of the idealism in dia-
lectical philosophy. The thought has lts own dialectic and vhat is crucial here
is that Lenin 15 not merely saying: Let's read Hegel materialistically. Let's never
forget that for Marxists, for revolutionmaries, the highest contradiction is that
between capital and labor, the cleus struggle, By now he has taken that for granted
philosophically as well as in life, and, instead stresses that the idea of univer-
sal movement came first uith Hegel, then in Marx and finally with Darwing

The idea of universal wovement and change (1813 Logic) was
conjectured before its application to 1ife and society., In
regard to society it was proclaimed earlier (1847 Communist
Hanifesto) than it vas demonstrated im applicarion to man

(1859 Orjigin of Species). (Lenin, p. 141)

He will not develop this thought in fulluntil the third book which deals
vith Notion, and we, too, do not want to rush ahead, Instead, it is Important to
show how all the Stalinists, and later the Maoist revisicms, centered preciscly
around contradiction. That is to say, the counterpart to their class collabora-
tionist actions in life was the revisions introduced into the Hegeliem law of
objective contradictions. By claiming that there ne longer were any classes in
gocialist lands,” they concluded that "therefore' there were no contradictions.
When Mao introduced the concept that there vere mwo contradictions among "people,’
that in China, "therefore,' what differences that there are can be handled by a
Ncorrect policy." The headlines throughout the worid that he earned with that
speech on-how to handle contradictions among people, happened to have been uttered
just as the first edition of Marxism and Freedom went to press and here 1is the
footnote (#17) that I added; :

The lowest of all today's sophists is the head of the Chinese
Commnist Party end State, Mao Tse-tung, who recently (June 18,
1957) caused a world semsation with his speech, "On Contradic-
tion,"” in which he proclaimed, "Let a hundred flowers blocta,

Let a hundred schools of thought contend." Mao has ridden this
single track, which he calls ‘Contradiction, ever since 1937,
At that time, he directed his attack against "Jogmatists" who
refused to reduce all contradictions in the anti-Japanese strug-
gle and submit to "the leadership of Chiang Kai-shek." 1In 1952,
Mao introduced a mew set of definitions intoe '"Contradictions,"
this time applying it te these yho opposed the Chinese Commu-
nist Party taking sole power in China, By June 18, 1957, after
editing with a heavy hand the speech he delivéred om February 27th
to the Supreme State Conference, he reduced the struggle of class
against class to a contradiction among '"the people" while he be-
came the champion, at one and the same time, of the philosophy
of a huudred f£lovers blooming and_one and only one Party, the

Chivese Communist Party ryling. Outside of the exploitative
class relations themselves, nothing sc cleerly exposes the

new Chinese ruling class as their threadbare philosophy.

The concrete that Lenin had in mind, the one that he refers most often to,
is Marx's Capital. He will soon be saying ou the whole relationship of Ground to
condition, or the relationship of history to thought: "and purely legical elabora-
tion? It coincides, It pust coincide, as induction and deduction in Capital,"
(Lenin, p. 146) ’
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The point is that Lenin, throughout this first section "Essence as Reflec-
tion In Itself," is stressing the critical iwportance of contradiction, without
which it is absolutely impossible to understand any development. Anyone who blunts
contradiction to either the point of mere. difference or to not seeing the tramgd~
tion from one to the other %Las uo conception of what Hegel means by negativity or
the inherent self-movement: . '

NB#*

(1) Ordinary perception graeps the difference and the
contradiction, but not the transition of one to the other,
but this is the most important, :

(2) Intelligent refléction and mind, Relfection grasps
the contradiction, expresses it, brings things in relation
to onre another, compels the "concept to shine tkrough the
contradiction" but does not express the concept of things
and their relation, . : e

(3) Thivking reason (Mind) sharpems the blunted differ-
ence of variety, the mere manifold of imagination, to the
egsential differemce to Opposition. Only when the contradic-

- tloas reach the peak does wanifoldness become regular and
lively in relation to the other--acquire that negativity which

is the ioner pulsation of .self-movement and life.

4gain, the stress is both on 1ife and thought. Hegel himself conciudes the
section, mot with the law of contradictionm, but with the movement from that first
to Ground, then to Condition, vhich could be translated as history itself., It is
impossible’ to develop at length thege quintessential points in so brief an outlime,
For the time being, it will have to suffice to stress two things., One, that lLenin
here brought in, as we already quoted, the.relationship between inductive and
deductive method in Capiral, and, two, to keep In mind that what Hegel 1s arguing
for is the need to get rid of the concept of Grovnd as 2 gubstratum-and to know
that when you have got rid of this concept of gomething being "beliind" the imme-
diate, the apparent, you have by no means gotten rid of the fact that the immediate,
‘too, 1s the result of a mediating process, Hegel relentlessly restates his theses
that "The Fact Emérges Out of Groumd" and that “When 211 the Conditions of a Fact
are present, it enters into Existence,' (Hegel II, p. 105) - Whereupon Lemin com«~
ments: . . ; -

Very good! Whag haé.the Absolute Idea and idealism to do with
it? (Lenin, p, 147) S _

4Also let us not forget that when Lenin referred to Capital, he at one and
the same time, stressed what was great about Hegel's concept of Ground and Condi-
tion=--"The universal all-sided, vital connection of everything with everything and
the reflection of this conneéction in human concepts.”" And then pointed to the
direction in vhich both the work of Hegel and Marx must continue:

* I have used my own translation here (Marxism and Freadom, 1958 edition, p, 331)
because the "official'' translation (Lenin, p, 143) uses non-philosophic termino-
logy in the question of perception, reflection and mind. There are other places
it is equally "loose" in its translation but for uniformity's asake, I have used
their tramslation in these Notes, . . v
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Continuation of the wvork of Fegel and Marx must consist in
thed i 8 lectirsalelabovation of the history ol
human thought, science ond technicue, (Lenin, p. 147}

Ye are Ffirst now in saction 2, Appearance, vhick in turn is divided into
Existence, Appearance, and Essential Relation., Though ve can, by no mesuns, claim
to have dealt with it in the few reforences we made to it in the first section,
ve nevertheless must here limit ourselves to but tuo questions: the Law of Appear-
adee and the world of appeazsnce., If you wish to practic» dialectic by going off
into your own enalysis in the reul world, lei me give you & hint: Lenin'e "playing
doun” of the importance of law 1is due to his underlying critique of economiso;
thuz, on the onc hand, he shows that law is the "endurivg (the persicting) in
appearances” but is not beyond appearaucei and, on the other hand, that "Appear-
ance i8 r 1 ¢ b e r than law,” (Lenin, p, 152) . Let Lenin sum it up for us:

The essence lere 1is that both the world of appearances and the
world in itself are moments of nman's knouledge of nature, stages,
alterations or deepenings (of knowledge), The chifting of the
world in iteself further and further from the.world of appear-’
ancec--that is yhat is so far still not to be seen fn Hegel.
N.B., Have not Hezgel's "moments'' ‘of the roncept the signifi~
cance of "moments” of tramsition? (Lenin, p. 153}

The most exciting part in the Doctrins of Essence ia Section III, Actuality,
which Hegel dafines az the "unity of Zssence and Fxistence,” (llegel I, p. 150)
Unity it not, however, “synthesis"; it 15 the véry apex of contradiction. '

The greatness of Hegel iz that he grote Lople freed from anything con-
crete and yet it comtains the essencz of all concrete., Thus, if you are an econo-
mist, a Marxist economist, think of Actuality ac capitalist crises and you will
discern some absolutely magnificent developments and truthe and think it couldn't
possibly mean anything clse. But if you think of philosophic terms, pay -iike a
Marcuse, the concrete that preoccupies you is that you dre finally freed from
being enmeshed in phenomena, tied only to “ohservable facts,' are capable of
grasping reality as a totality and you would be just as right as when you thought
Actuality applied only to capitalist crises.

Then you'll be flying on your own, and will have to trace a development,
be it in literature, the self-determination of nations, or a general strike, you
vill at once recognize that the conflict s no longer a gquestion only of opposition
batueen the existent and the as yet non-existent forces, but between two co-existing
antagonistic forces that simply cannot continue to co-exist endlecsly. And of
course you'll be vight--and in all fields,

The point is that you simply cannot 1imit the "uses of this self-movement
-through contradiction,' Lenin himeelf begon to free himself:from all residue of
taking the empirle fact as the actual, You sce Actuality first aa contingemcy,
then as substance, and vhen you come to couse and think vou "really" get it this
time, Hegel firct tells you that effect and cause are not poles apart at all, Let
us therefore follow Lenin and note also that at thic polnt he goes back to the
"smaller Logic" where "the same thing is expounded very often more clearly, with
concrete examples" (Lenin, p. 137) and he quotes from it (par. 143) the paragraph
on Possibility: :

-
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“hether a thing is posnible or impossible depends on the
content, i,e., on the sum~total  of the moments of Actuality
vhich in its unfolding discloses itself to be Necessity,"
Lenin comments: "'The sum-total, the ontirety of the moments
of Actyality, vhich in its unfolding discloses itaelf to be
Necessity.' The unfolding of the sum-total of the moments
of actuality NB = the essence of dialictical cognition,”
(Lenin, pp, 157-158)

{One thing isg sure, it 1o much easier to read the "Smaller Logic" than the
Science of logic and you now deserve to make it a bit cvasier for yourself, so
start reading, especially the section on Actuality.)

Lenin singles out the expression, ‘''necessity is blind only insofar as it
is not understood.," tihen Lenin reaches the section analysing the relationship of
Substantiality to Causality, he sums it up in two ways:

On the one hand, knowledre of matter must be deepened to Lnow-
ledge (to the coneapt) of Substance in order to £ind the cguses
of phenomena., On the other hand, the actual cognition of the
cause is the deepening of knowledge from the externality of
phencmena to the Substance., 'Two types of examples should ex-
plain this: 1) from the history of mnatural science, and 2)

from the history of philosophy. More exactly: it is not .
""examples” that should bz uged here-~comparison is not proof,--
but the guintespence of the history of both ‘the one and the

other + the history of technique. (Lenin, p, 159)

And agains

When one reads Hegel on causality, it appears strange at first
glance that he dwells so relatively lightly on this theme, be-
loved of the Kautians, - Thy? Because, indeed, for him causality,
is only gne of the determinations of universal comnection,: which
he had already coverad earller, in his eintire exposition, much.
more deeply and all-sidedly;,a;wags and from the.very outset
emphasing this connection, the reciprocal transitions, ete.,
ete, It vould be very instructive to compare the "bixth-pangs"
of neg-empiricism {respective "phyeical idealism") with the

solutions or rather with the dialectical method of Hegel,
{Lepin, p, 162) .

You can sctually feel Lenin bursting forth, on his oun, prepared to engage
the real world as he @pproaches the end of the Doctrine of Egsence and Hegel states
that Book IIX, the Doctrine of the Notion, is "the realm of Subjectivity or of
Freedom." (Hegel II, p. 205) Lenin writes Joyously:

NB Freedom = Subjectivity
(llgrlt) .
End, Conaciousn=ss, Endeavour
‘ NB

(Lenin, p, 164)
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Lecture IV.--Bool ITT* Subjcctive Loglc or The Doctrine of Notion

Vith the Notlon we reach, st one and the same time, that which in philo-
sophic texms is oldest, most written about, and purely intellectualistic; and,
from a Marxist point of viev, least uritten about, most "feared" as idealistic,
unreal, "pure” thought, in a word, a closed ontolopy.

And yet, it is the Doctrine of the Notion that develops the categories of
Freedom and, therefore, should mean the objective and subjective means vhereby &
new society is born, It is true that, conseiously for Hegel, this was done only
in thought, while in 1ife all contradictions pergisted, But vhat Hegel did "con-
sciously" does not explain avay the objective pull of the future on the present,
and the present as history (the French Revolution for Hegel), and not just as the
status quo of an existing state, Be that as it may, let’s follow Hegel himself,
A sveeping and concrete historic sense saved Hegel from both the introspection and
empty absolutes of his philosophic contemporaries and from Kant's Critique that,
neverthelesa, kept object and subject worlds aparts

It will alvays temain a matter for astonishment how the Kentian
philosophy knev that relation of thought to sensucus existence,
vhere it halted, for a merely relative relation of bare appear«
ance, and fully acknowledged and asserted a higher unity of the
tyo in the Idea in general, and, particularly, in the idea of an
intuitive understanding; but yet stopped dzad at this relative
relation and at the assertlon that the Motion is end remains .
utterly separated from reality; so that it affirmed as true vhat
it pronounced to be finite knovledge, and declared to be super-

. fluous and improper figmente of thought that which it recognized
as truth, and of which it established the definite potion.

(Hegel 1I, p. 226) S
. On the relationship of Hegel to Kant, Lenin wrote: B

Esgentially, Hegel is complately right as opposed te Kant, ,
Thought proceeding from the concrate to the abstract--provided
it is correct (NB) (and Kant, like all philosophers, speaks of
correct. thought)~-does not get away from the truth but comes.
clogser to it. The abstraction of matter, of a law of nature,
the abstraction of yajue, etc., in short all scientific (cor-
zect, serlous, not absurd) abstractions reflect nature more
deeply, truly and completely, Trom living perception to ab~ .
stract thought, and from.this to practice,--such is the dialec-
tical path of the cognition of truth, of the cognition of objec-
tive veality. Kant disparages knowledge 'in order to make way
for faith: Hegel exelts knowledge, esserting that knowledge is
knovledge of God, - The materialisv exalts the knowledge of
matter, of nature, consigning God, and the philosophical rabble
that defends God, to the rubbish heap, (Lenin, p. 171)

On the vary next page, lLenin aguin shows that ﬁhe concrete he had in his mind in
veading Hegel vas Capjita) and {ts economic categories. Thus:

* Boolk IIT is with Book II in Volume II; hence the references to Hegel's Science
of logie will continue to be, simply, Hegel II, p. ___.
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Heie, too, Hegel is essentlally right: wvalue is a category
vhich dispenses uith the material of sonsuousncss, but it
is truer than the lau of cupply and demand, (Lenin, p. 172)

Indeced, vhere, in the Doctrines of Being and Essence, Lenin had two refer-
ences to Capital, herc in the Doctrine of Notion, he has no less than 13 references,
Not only that, the references move from sceing parallelisms betueen Logic and
Capital to the break vith all (including his oun) previous interpretations by
Marxists. It is herc that Lenin will write the categoric aphorisms:

Harxists criticised (at the begimning of the twentieth cen-
tury) the Kantians and Humists wore in the manner of Feuverbach -
(and BDuchner)- than of Hegel, (Lenin, p. 179)

It iz impossible completely to understand }Merx's Capital,
and especially ite firvst chapter, without having thoreughly
studied and understood the whole of Hegel's Logic. Conse-
quently, half a century later none of the Marxists under-
"stoed Marxil (Leninm, p, 180) :

But we are forcing Lenin to run ahead of himself, so we better retrace our
steps to the ond of the introductery section, "On the Worion in Gemeral," as he
enters Section I, Subjectivity, The first thing, he meets the specific categories
in Book III--Universal, Particular, Individual--aud notes: "fheae parts of the
work should be calleds: & Lcs wmeans of getting a headache!" But ha no soomer said

" it than he began developing all sorts of new concepts: . .

Obviously, here too the chief thing for Hegel is to trace the
transitions. From a certain point of view, under certain
conditions, the universal is the individual, the individual

is the univerSal. WNot only (1) connection, and inseparable
connection, of all concepts and judgments, but:(2) tramsi-
tions from one into the other, and not only transitions, but
also (3) identity of oppocites--that is the chief thing for °
Hegel, But this merely "glimmers' through the fop of extremely
sbstrugse exposition. The history of thought from the stand-
point of the development and application of the general concepts
and categories of the Logic--That's vhat is needed! (Lenin, p. 177)

By the time he has reached the third chapter (The Syllogism) Iin that sec=
tion where Hegel could be said to have broken down the division between objecti-
vity and subjectivity, it is as if a2 vhole mew world has opened up before Lenin,
He reads Hegel's statement: "All things are a Syllogiem, & universal which is
bound together with individuality through particularity; but of courae'they are
not wholes consisting of three propositicne." (Hegel II, p. 307) Lenin not only
draws the parallel betveen Capitsl and Marx, and rejects previoug interpretations
of Hegel, insisting that (as we quoted previoualy) it waa impogsible to understand
Capital vithout understanding the whole of the Logic, but he also gets a new
appreciation of the Lopic ac something that can be used for his age:




NB: to be invertad. The formation of (abstract) notions and operations with
Marx applied them already includes idea, conviction, c g ns ¢ i o u 3=
Hegel's dialec- n_g 8 _g of the lau-governed character of the cbjective
tics in its connection of the world, To distinfuish causality from
rational form this comnection is stupid. To deny the objectivity of
to political notions, the objectivity of the universal in the indivi-
economy. dual and in the particular, is impossible, Consequently,

Hegel is much more profound than Kant, and others, in
tracing the reflection of the movement of the objective

world in the movement of notions. Just as the simple
form of value, the individual act of exchange of one

given commodity for another slready includes in an unde-
veioped form all the main contradictions of capitallsm,
so the simplest generalization, the first and simplest
formation of motions (judgments, syllogisms, etc.)
already denotes man's ever decper cognition of the objec-
tive comnection of the worid. Here is vhere one should
look for the true meaning, significance, and role of

Hegel's Lopic., This NB. {Lenin, pp. 178-179)

+

For us to be able to see those objecti#é world commections, we must tarry
a bit more with those categories--Universal, Particular, Individusl. They charac-
_terize not only the movement of the Lopic as a vhole and in its individual parts;
they also characterize the movement of all development in theory and in life. If
you write, for Universal, Socialism; and for Particular, you assume a specific his-
toric period in which, say, the Russian Revolution took the form of nationalized
property; and for Individual, that is to say the concrete realization of a Univer-
sal, you write the delf-activity of man which makes the population ''to a man” the
¢ontrollsrs of thelr own destiny in production and in the State; you can see vhat
a very big gap there is between not only the Universal and the Individual, but
between the Particular and the Tndividual, so big a gap, in faet, that the Parti-
cular may never reach the Individual, may get transformed into its very opposite.
That is vhy Lenin, even before he summarized the dialectic as the umity of oppo-
sites, paid so much attention to transitions: ) .

The fransition from the syllogism of analogy (about 2nalogy)
to the syllogism of necessity,--from the syllogism of induc-
tion to the syllogiem of analogy,-~the syllogism from the
universal to the individual--the syllogism from the indivi-
dual to the universal,~--the exposicionof conmnectionm
eand t ransitdons (connection is trensition) chat 1s
Hegells task. Hegel actually proved that logical forme and
lawg are not an empty shell, but the reflection of the objec-
tive world, More correctly, he did not prove, but made a

brilliant puegs. (Lenin, p. 130)

It is not as easy to follow through the transitions, to work out the rela-
tionships of Universal, Particular, and Individual, as it appears when someone
alge has worked out something that has already been proven by history. A revolu-
tionary like Lecn Trotsky "'got stuck' inthat Particular form because it was &
necessary form and the actual historic appearance in the Russien Revolution. 1t is
this vhich has us by the throat, or rather had Leon Trotsky by the throat, and he
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never did return to test what the Individual was either logically or in the con-
crete life of the population; he merely teek for granted the Universal and con-
cluded that "therefore" it was also 50 in the concrete, or was on the way to being
80.

Heasure your comprehension of tha logical development against a concrete
subject., For example, we consider the question of self-determination of nations
now, related to what Lenin wrote about it &fter he had gone through the Logic
(read those articles either in the Selected Works, Vol.V, part IV, or in the Col=-
lected Works, Vol., XIX). And then reread it all, after you have completed the
Logic, always keeping before you llegel's statement in the Absolute Idea, "the self-
determination in which alone the Ides is, is to hear itself speak."

Now return to Lenin on the Logic 28 he comes to Section II, Objectivity.

You must read for,yourselves pagees 187 to 188 since this is one of the times when
he divides a page in two and on one side writes directly what Hegel says, and on
the other side "translates" it into Materielfst Dialectica. I can only quote one
phrase from it:

At the beginning, man's énds appear foreign ("other")} in relation
to nature, Human consciousness, science ('dey Begriff"), reflects
the essence, the substance of nature, but at the same time this
consclousness 18 something external in relation to nature (not
immediately, not simply, coinciding with it.) (Lenin, p. 188)

vhich again gets translated into:

In actual fact, men's ends are engenderad by the objective world
and presuppose it,~«they find it as something given, present,
But it seems to man as if his enda are taken from outside the
world, and are independent of the world ALMireedom"). .
- ((NB Al1l this in the paragraph oa "The Subjective End." NB))
(217-221) (Lenin, p. 189) . - ‘ S

. o .

-The point throughout Section IX, Objeccivity, is that, in his "transla-
tions," Lenin, far from stresaing that he must read Hegel “materialistically,"
now emphasizes that 'the gexms of historical materialism" are in Hepel. - Thus
Lenin capitalized and bold-faced and wrote: "Hegel and Historical Materialism"
alongside the statement from Hegel: "In his tools man posdesses power over exter~
nal nature, although, as regards. his Ends, he frequently is subjected to it."
(Hlegel IX,-p, 388) Once again he relates the categories of Logic to human prac~
tice: _ . . . .

When Hegel endeavours--sometimes even huffs and puffs~~to bring
man's purposive activity under the categories of logic, saying
that this activity is the "syllogism" (Schlub), that the subject
(man) plays the role of a "member"” in the logical "figure" of the
"syllogism," and 50 on, THEN THAT TS NOT MERELY STRETCHING A POINT,
A MERE GAME; THIS HAS & VERY PROFOUND » PURELY MATERIALISTIC CON-
TENT. IT HAS TO BE INVERTED: THE PRACTICAL ACTIVITY OF MAN HAD

TO LEAD HIS CONSCIOUSNESS TO THE REPETITION OF THE VARIOUS LOGICAL
FIGURES THOUSANDS OF MILLIONS OF TIMES JIN_ORDER THAT THESE FIGURES
COUID OBTAIN THE SIGNIFICANCE OF AXIOMS, THIS NOTA BENE, (Lenin,

p. 190) .
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And again:

Remarkable: Hegel comes to the "Idea™ as the coincidence of the
Notion and the object, as truth, through the practical, purpoesive
activity of man., A very close approach ro the view that man by
his practice proves the objective correctness of his ideas, con-
cepts, knowledge, science, (Lenin, p. 191)

This does not mean, as Mao has interpreted, that all that remains is prac-
tice. Quite the contrary. Lenin no sooiier rmaches the third section, the Idea,
vhen he stresses that (1) this section contains '"the very best of the dialectic,"
and (2) that not only for Hegel does practice refer to practice in_the theory of
cognition, but for Merxists the theoretic has an objective validity all its own;
indeed, without it, the practice would be insufficient to bring about a successful
revolution, (Be sure to read pages 304 to 308, "The Philosophy of the Yenan
perdod; Mao perverts Lenin" in Marxism and Freedom.)

Although we will leave the lagt chapter‘of this section to a2 separate lec-
ture, it is clear here that Lenin no longer counterposes -subjective and objective
as the twain that never meets: o :

Logical concepts are subjective so ‘long as they remain "abstract,’
in théir gbastrart Form, but at the same time. they express also the
Things-in-themselves, Nature i: bath concrete and abstract, both

phencmenon angd essence, both mome.. snd relation. Human concepts

are subjective in their abstractuess, separateness, but objective

as a vhole, in the process, in the sum-total, in the tendency, in

the source. (lemin, p, 208} : :

Because of this profound grasp of the inter-penetration of objective-and-
subjective, Lenin makes the leap to rebognizing the ereativity of consciousness:
“Alias: Man's consciousness not only reflects the objective world, but.creates
£t" (Lenin, p. 212), whick he further extends to the.transformation of reality:
"that the world does not satisfy man and man decides to change it by his activity."
.(Lenin, p. 213) Again and again, he relates activity-to transformation and on’
that note will approach the Absolute Idea: - . o :

The activity of man, who has constructed an ohjective picture of

the world for himself, chapges external actuality, abolishes its

determinateness (= alters some sides or other, qualities, of it),
“and thus removes from it the features of Semblance, externality

and nullity, and makes it as being In and for itself (= objectively

true), (Lenin, pp. 217-218) :

Lecture V.--The Absolute Tdea

A full lecture is being devoted to a single chapter, the last in the Logic,
because the working out of this is the task of our age and not only the task of
the book, Philosophvy and Revolution. This separates us from others, all others,
including even lenin, It ia true, of course, that we could not begin to carry out
this task had Lenin not:left us all those stepping stones. It is true that ve
must £irst internalize whet Lenin had done with the chapter before we can make any
steps on our own, But it is equally true that no one can work out the problems of

another generation, That task has remained for us,
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Speaking strictly philosophically, tie working out of this chapter in 1953
is vhat led, on the ome hand, to the split in the State-Capitaliet tendency, and,
on the other hand, to the extension of that anslysis into Marxist-Humanism., In
a word, even though we ocurselves were not conscious of it at the time {as can be
seen from the fact that the Letters on the Absolute Ydea of May 12 and May 20,
1953 vere addressed to a co-ieader in the State-Capitalist temdency), it is, in
fact, this grappling with the Absolute Idea which led to ocur singling out the
Humaniem of Marxiem as the emblem of ourselves as a theovetically independent ten-
dency, and as the unique exprescion of the age, Therefore, it will be important
for you to consider those letters as part of these motes, If you still find it
too difficult to follow that paragraph-by-paragraph interpretation of the Absclute
Idea (as well as the chapter on Absolute Knowledge from the FPhenomenology of Mind),

then study only those paragraphs which are the subject of Lenin's notes. -
Hegel begins the chapter with this sentence:

The Absolute Idea has mow turmed out to be the identity of the
Theoretical and the Practical Idea; each of these by itgelf is
onesided and contains the Idea itself only as a sought Beyond
aud an unattained goal; each consequently is a synthesis of the
tendency, and both contains and does not contain the Idea, and
passes from one concept tc the other, but, failing to combine
the two concepts, does not pase beyond rhelr contradiction.

(Hegel IX, p, 466)

And in the next paragrsph, Hegel has a statement which we singled out last
as the underlying thought which should guide your study of self-determination:: :
"The self-determination therefore in which aloue the Idea i3, is to hear itself
‘speal,” Despite all that Lenin, in 1916, that is to say, the year after completing
Hegel's Science of logie, had written on self~determinacion: of nations, it was not
this sentence that he singled out ia 1915, What he was concerned with was the
dialectic as the vhole which' first, now, after nearly a thousand pages, was once
again’ summarized by Hegel. 4s he was to expresc it at the end: o :

It is noteworthy that the vhole chapter on the "Abgolute Idea’
scarcely says a yord about God (hardly ever has a "divine" .
‘notion” slipped out accidentally) and apart from that-=-this
NB--it contains almost mothing that is specifically i deal-
i s m, but has for ita main subject the d i alectical
method, The sum-total, the last woxd and assence of Hegel's
logic is the dialectical method--this is extremely notevorthy.
And one thing more: in this mo's t idesllst ic of
of Hegel's works there is the least idealiom and the mo. 8 t
materialdsm. YContradictory,” but a fact! (Lenin,

p. 234)

Tt is this dialectic method, which at this point Hegel calls the Absolute
Method, vhich preoccupies Lenin throughout the chaptex, and vhich allows him to
supmarize it for himself in 16 points, that ctresses. the. totality as.well as
objectivity, unity as well as struggle of oppasites, co-axistence and causality
as vell as Lransition from one to its opposite until the whole self-movement
appears to be but a roturn to the old, but is, in fact, the ne ation of the nega=-
tion, Studying the whole 16 points very carefully (Lenin, pp. 221-222 or in
Marxisw and Fzeedom, pp. 349-350), he is then ready to summarize all of the 16
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points into a single one: "In brief, dialectics can be defined as the doctrine of
the unity of opposites., This embodies the essence of dialectics, but it require
explanations and development."” :

It is necessary, once again, to return to those categorles: Universal,
Particular, Individual, keeping in mind also the definition Hegel gives of Indivi-
duality in his final work, the Philosophy of Mind#: "individuality...purified of
all that interferes...with freedom itself,"” In the Science of Lopic he wrote:

In the absolute method, however, the universal does not mean

the merely abstract but the objectively universal, that is,

that vhich is in itself the concrete totality, but not as.
posited or for itself, BREven the sbstract universal considered
as such in the Notion (that is, according to its truth) is not
only the gimple: as abstract it is already posited as affected
uvith a negation. For this reason there is neither in actuality
not in thought anything 6o simple and abstract as is commonly
imagined, Such a simple entity 1s a mere illusion which is
based on ignorance of what in fact is given. (Hegel II, p. 471)

Once again, Lenin keeps stressing to himaelf that there is'heie a "clear,
- important sketch of the dialectic,' singling out the following Hegelian principle:

To hold fast the positive in its negative, and the content of’
the presupposition in the result, is the most impoxtant part

of rational cognition} elso only thz simplest reflection is
needed to Ffurnish conviction of the absolute truth and neces-
sity of this requirement, while with regard to the examples of
praoofa, the vhole of Logic consists of these, (Hepel II, P» 476)

Upon which' Lenin comments:

Not empty negation, not futile negation, not sceptical negation,
vacillation and doubt is characteristic and essential Iin dialec-
tics,~-vhich uhdoubtedly contains the element of negation and
indeed as its most important element--ho, but negation as a’
moment of comnaction, as a moment of development, retaining

the positive, i.e,, without any vacillations, without any
eclecticism, (Lenin, p. 225) .

The next tvo pages in Hegel, Lenin copies pretty nearly in full, stressing
constantly that it is: "the kernel of dlalectics, the criterion of truth (the
unity of the concept and realiey)." TUhat he is referring to especlally is Hegel's
description of the second negativity as the turning point of the vhole movement,
and yet the self-movement and the objectivity predominates in Lemin so that when
he comes to the sentence im Hegel in which we have reached the transition of the
Logic to Mature, Lenin notes "it brings ome within & hand's grasp of materialism....
This is not the last sentence of the Lomie, but what comes after it to the end of
the page is uwnimportant.” (Lenin, p. 233) e will be retracing our steps to the

* The Philcaophy of Mind 18 Volume III of the Enggclogagig of Philosophical Sci-
encea of vhich Volume I was published as Hegel's Lomje; Volume II, the Philosophy
of Nature has never been tranalated into English; and Volume IXI, or the Fhilosos

phy of Mind,is published seoparatecly.
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second negativity just az soon as T show vhat it is that I wrote in my letter on
the Absolute Idea under Lenin’s above ruoted remarko:

But, my dear Vladimir Ilyitch, it is not true; the end of
that page is important; we of 1953, we who have lived 3 decades
after you and tried to absorb all you have left us, we can tell
you that,

Listen to the very next sentence: "But this determination
is not a perfected becoming or a tramsition...," Remember how
trangition was everything to you iu the days of lionopoly, the
eve of socialism, tJell, Hegel has passed hevond transition.
He says this last determination, "the pure Idea, in which the
determinateness or reality of the Notion is itself raised to
the level of NHotlon is an absolute liberation, having no fur-
ther immediate determination vhich is not aquaily posited and
and equally Notion, Consequently thers is no transition in. ’
this freedom...The transition here therefore must rather be
taken to mean that the Idea freely releases itself in abso-
lute self-security and self-vepose,” (Letter dated 5/12/53,

P- 7) :

. Nou then, let ue return to the'seéond negative as Hegel expresses it:

The negativity vhich has just been considered iz the turning
point of the movement of the Notion, It ig the gimple point of
negative self«relation, the innerwost source of all activity, of
living and spiritual self-movement, the dialectic soul which all’
truth has in it and through which 1t alone ig truth; for the
transcendence of. the opposition between the Notion and Reality,
and that unity vhich is the truth, rest upon this subjectivity
alone,~-The second negative, the negative of the negative which
ve have reached, is this transcendence of the contradiction, but
1s no more the activity of an external reflection than the con-
tradiction 1s: it is the ionermost and most objective moment of
Life and Spirit, by virtue of vhich a subject is personal .and
free, (Hegel II, pY, 477-475) oo

Vhere Lenin stressed the objectivism,'we added emphasis on "personal and
free." Uhere Lenin had next emphasized the matpvialism,:we stressed that "the
transcendence of the opposition between Notion and Reality,,.rest upon this sub-

_ jectivity alone." And yhere Lenin stopped a paragraph short of the end of the
loric, we proceeded to shou that Hegells anticipation of Volumes II and III of the
Encyclopedia vaps similar to Marx's anticipation, in “The General Lav of Capitalist

" Accumulation” in Volume I of Capital, of the movement of the lav of moticn of
capitalism in Volumes II and III. ‘le concluded that tvhat Hegel is showing in the
movemant from the Logic to Natura to Hind was this; The movement is from the logi-
cal prineiple or theory to nature or practice and from practice not alone to theory
but to the new society which is its essence, (Letter dated 5/20/53, P &)

it is this diccovery that there is a movement from practice to theory as
uwell as from theorv to practice’ upon which the vhole of Marxism and Precdom is
built, No wonder that, though Mamxigm ond Freedom was only an idea in wmy head in
1953, I had written: I am shaliing all over for we have come to where ye
Lenin, I wmentioned before that, although in the approach to the- Absolute Idea
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Lenin had mentioned that wan’s cognition not only vefleets the ohjective world
but creates it, nevertheless yithin the chapter he never developed it, Objective
world connections, materialism, dialectical waterialism, it is true, is what pre-
dominates, not the object and subject as one fully developed, (Letter dated
5/12/53, p. 2) '

4nd it is why Y had also uritten, in that letter: NOU STAND UP AND SHOUT
PERSONAL AND FREE, PERSONAL AND FREE, PERGONAL AND FREE AS LENIN HAD SHOUTED LEAP,
LEAP, LEAP {HEN HE FIRST SAU DIALECTICAL DZVELOPMENT AS THE DEVELOPMENT OF BOTH
THE OBJECTIVE AND SUBJECTIVE UORLD, It is true that Lenin, too, had written:
"This NB: The zichest is the mest comerete and most subjective" alongside Hegel's
statement: ''The richest consequently 18 also the most concrete and gubjective, and
that which carries itself back into the aimplest depth is also the most powerful
and comprehensive," (Lenin, p. 231) ‘

But the subjectivity, the self-activity of the proletariat, first became
concrete and predominant vhen Lenin prepared himself for the November revolutiom
as the February had broken out. It was never to leave him again. There was not
a2 single importcant vriting of his that d1d not breathe the spirit of freedom,
population to a man, worker as gubject, masses ac subject, from then until the
day of his death., Since this meant mot only "in general," as againat capitalism,
but concretely even against his co-leaders, it is of the utmost fmportance that
this lecture be concluded with: (1) the sections on the Trade Union debate (pp.
194-210), which includes also Lenin‘s iils (2) the debate against Bukharin, that
is to say the pamphlet, State-Capitalism and Marxist Humanism, or Fhilosophv and
- Rewolution, Finally, {3) you should now be able. to get along swimmingly with the

chapter "Hegel'a Absolutes as Neu Begiunings" in Why Hepgel, Why Now? -

In fact, vhy not practice all you have learned. and more by writing Philoso-

phy_and Revolution?

RAYA DUNAYEVSKAYA
Detroit, Michigan
December 14, 1967




