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Chapter Two -

A NATIONAL CULTURE
REDUCED TO ASHES

There are only two Jewish communities in the world that are
totally devoid of Jewish institutions save for the synagogue.
One of them is in Iran, the other in the Soviet Union. All
others, including those of the Peoples’ Democracies in Eastern
Europe, have some forms of social organizations of their own.

In Iran, in 1959, I asked the Rabbi of Teheran how it hap-
pened that the oldest Jewish community in the world, dating
back to the ancient Persian empire, had not developed any of
the various social institutions found even in the smallest and
poorest communities in other parts of the world. His answer
was that Persian Jews had had their own institutions, but cen-
turies back—he did not recall how many—there had been a
fanatic, tyrannical regime in Persia determined to convert the
Jews to Islam and assimilate them into the local population.
The ruler decreed the dissolution of all Jewish organizations,
and the Jews “complied rather than die.” Succeeding genera-
tions neglected to revive the institutions, the synagogue taking
over many of their functions. Then the rabbi added with a
smile: “But you see, we have not been converted, and we have
not been assimilated.”

In the Soviet Union I did not have to ask a rabbi. If I had, I
am sure he would either have made no reply or said, “We have
none because we need none and want none,” his sad, furtive
glances belying his words. For the Soviet Union we have the
exact date of the suppression, August 5, 1919, close to two years
after the Bolsheviks took power, and soon after they felt secure
in their rule. On that day the Soviet government issued a decree
dissolving the Council of Jewish Communities and the indi-
vidual communities as well, confiscating their bank balances
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and turning over their properties to the government depart-
ment dealing with Jewish matters. The announced reason for
the decree was that the Jewish communities had become the
center for secret enemies of the working class and of the achieve-
ments of the October Revolution, and that in their educational
endeavors they were bringing up the new generation in an anti-
Revolutionary spirit. Along with the communities were sup-
pressed all the educational, social, and cultural institutions
connected with them.

The ban was expanded to cover all independent, apolitical
activities of a general Jewish nature: the Red Star of David, for
example, which was the Jewish Red Cross, and Self-Defense
Units (against possible pogroms by the Whites); also the Ha-
bimah, a theatrical group playing in Hebrew. This theatre had
received moral support from the famous Russian author Maxim
Gorki, and at one time also the encouragement of the Commis-
sar for Culture, Lunacharsky. Now it was abolished with the
excuse that Hebrew was an “anti-Revolutionary language.”
Zionism was declared to be an abomination, and every Zionist
an enemy of the Revolution.

The proscription of Zionism took the melodramatic form of
the arrest, on fantastic charges, of seventy-five delegates to the
still legal All-Russian Zionist convention. Allegedly, bombs
were found at the Central Zionist office in Moscow; allegedly,
documents seized connected the Zionists with the mortal enemy
of the Soviet Union, the Entente; allegedly, the Zionists sup-
plied emissaries between the counter-revolutionaries in Rus-
sia and the Interventionists in Britain. Zionists in other lands
were also identified with the enemies of the Soviet Union:
80,000 Jewish legionnaires in Palestine, it was charged, stood
ready, by agreement with Britain, to join the armies of the In-
tervention. Henry Morgenthau, Sr., was said to have visited
Poland in 1919 as representative of the Zionists, to mobilize
Polish Jewry for Poland’s imperialists’ march against the Soviet
Union. American Zionists were accused of aiding Admiral Kol-
chak and his White Russian armies, and Britain was supposed to
be using Zionist Jewry military in her campaigns against the
Egyptian Nationalists and in her units at Arkhangelsk and
Odessa.
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All together, the accusations against the Zionists regd like a
leaf from the Protocols of Zion. What the Moscow Zionists could
possibly want with bombs was, of course, beyond cm‘npreht::ﬂ-
sion. They could not have been scheming to take over with
those alleged few bombs. And the Russian Zionists would l.mve
had no dealings with the counter-revolutionary elements, inas-
much as these were the mass murderers of Jews wherever they
temporarily usurped power—they were r.esponsibleﬂ for 1,5_20
pogroms in which 300,000 Jews were annihilated. The Jewish
legionnaires, a force of volunteers organized after the Balfour
Declaration to fight for Palestine, never numbered more tljnan
5,000; at the time the Bolsheviks talked of 80,000 leglonnalr‘es
in Palestine standing ready to fight against them, there were in
all only some 60,000 Jews in Palestine, men, women, children.
Henry Morgenthau, Sr., had never been a Zionist; in fact, he
belonged to the anti-Zionists, and in 1919-20 was }mder .al‘.tE‘le
in the Zionist press for favoring the Poles. American Zionists
had no connection whatever with Admiral Kolchak or any other
White Guard groups, whose rule was regarded as lctl“:a.l to t.h_e
Jews. And there had been no Jewish units in the British mili-
‘tal‘y in Odessa, Arkhangelsk, or anywhere outside tll](‘. Near East,
where the Jewish Brigade had a brief existence during the latter
part of the First World War. o .

For all the absurdities of the charges, Zionism has remained
the béte noir of the Soviet leaders to this day.

Having stripped Soviet Jewry of all its national vestment, the
Bolsheviks turned upon its last heritage, the ]e'wish religion.
Here, again, their concern was more with the national element,
the Jewish way of life, than with the abstract articles of the
faith. Theology was left to the routine atheist propaganda. '_I'hey
concentrated upon the rituals that had been the-etemal_ pillars
of Jewish national existence. First came a campaign against Lh.e
observance of the Sabbath. All forms of social and economic
pressure were used to prevail upon religious Jews .to‘work on
Saturdays. These were veiled in an appeal to patriotism. The
hard-pressed Socialist fatherland terribly needed every possible
hour of labor. A man abstaining from work on Saturdays was
a slacker, a shirker, unpatriotic and inconsiderate of his fellow
workers. Then came a legal act undermining the institution of
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kosher food. Anybody who paid the stipulated tax and observed
the sanitary regulations could set himself up as a ritual slaugh-
terer to dispense kosher chickens and meat. The artful reason
for this decree was to “break the monopoly of the religiously
qualified slaughterer.” But it was exactly this religious qualifi-
cation that was the basis of the rite. If anybody whatsoever could
set himself as a ritual slaughterer, then there was no reason for
having a special person or special slaughtering. Administrative
hindrances also often made it difficult for Jews to obtain matzohs
for Passover. Observance of the Jewish holidays was subjected
to the same pressure as keeping the Sabbath. There was always
a rush job to be done just when a holiday came. Among the
young Party members, there was propaganda against the prac-
tice of the rite of circumcision, which was stigmatized as savage,
unhygienic, and contrary to medical opinion.

The design of the Bolsheviks was to obliterate the historic
tradition and completely dissolve the old Jewish way of life.
They did not succeed, but not because of any slackness of effort
on their part. Soviet authorities are still wrestling with the old
shadows of the past, still inveighing against the God of Abra-
ham, still maligning the Zionists, still reprehending, menacing,
and condemning any expression of national Jewish feeling. But
they might as well attempt to stop the flow of their own Volga.
They did succeed in suppressing all Jewish institutions, in si-
lencing all voices of the Jewish spirit, but they could not stop
the beating of the Jewish heart. Forty years after the dissolution
of organized Jewish life, Soviet Jewish youths born after the
death of Lenin and the expulsion of Trotsky, who know no
more about the old ways of Jewish life than about the Czarist
regime, overfill the streets about the synagogues on a high holi-
day, coming not to pray, which they cannot or would not do,
but just to protolkatsia sredi svoikh—to press together among
their own. :

In all fairness, two observations must be made about this
tragic chapter in the history of Russian Jewry. First, that the
total destruction of the old was the reflection, in the Jewish
sphere, of the general course of the October Revolution. As a
close student of history, Lenin knew that many a revolution had
failed because it did not cut deep enough, but concentrated on
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the seat of power and left the social foundations intact. He was
determined to burn the old regime to the ground and build
anew. This made some sense in regard to the Russian society,
however one regards the ethics of it. There was danger, in the
persistence of the old social pattern, for the birth of the new.
On the other hand, no matter how deep the change, the sub-
stance of the way of life remained as it had been. The peasant
continued to be a peasant in his hut, in his village, tilling the
soil, going to his church. Even the agricultural collective, the
kolkhoz, was not foreign to the Russian scene, having had its
historical prototype in the ancient village mir. But matters were
quite different in the Jewish sphere.

The old Jewish social pattern was of no danger whatever to
the October Revolution. On the contrary, the Jews could re-
gard the Revolution only as a blessing, a promise. But here the
totalitarian change meant the absolute uprooting of every phase
of life, the destruction of the very basis and substance of ex-
istence. The inexorable application of the totalitarian transfor-
mation to the Jewish community was unwarranted, unjust, and
cruel. Yet, given the complete ignorance and lack of under-
standing of things Jewish on the part of the Russian revolution-
aries, and the narrow-mindedness, fanaticism, and complexes of
the Jewish revolutionaries, the policy of blindly duplicating
among the Jews the same tactic as among the non-Jews becomes
understandable.

The second observation is that the Bolsheviks meant not only
to destroy but also to build. They planned to erect a new So-
cialist Jewish way of life in place of the old traditional ways.
They would create a Jewish proletarian culture in the Yiddish
language. The Jewish Communists contended with the assimi-
lationists of their day as well as with the nationalists. But they
were not free agents. They were tools used for the wrecking.
When they had put up the scaffolds for the construction, they
were ditched.

For some twenty years, from 1919 to 1938, there were official
bodies, state, civil, and even foreign relief agencies, to assist and
guide the Socialist reconstruction of Russian Jewry. The Min-
istry of Nationalities, headed by Stalin from 1917 to 1923, had
a Commissariat for Jewish Affairs; there were Jewish sections n
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the Communist Party (the so-called yeuvsektsia); there was Kom-
zet, a state agency, and Gezerd, a civil agency, both dealing with
resettlement; and Agro-Joint (American Jewish Joint Agricul-
tural Corporation), Ica (Jewish Colonization Association, with
offices in Paris), and Ort (for vocational training). Primarily, the
purpose of all of these was to aid in reconstruction of the Jewish
economy, which had been shattered by the Revolution. Specifi-
cally, it was to turn the Jews into a people of peasants and
workers. Inasmuch as Russia was still mostly an agricultural
country—the First Five-Year Plan, launching the industrializa-
tion program, came only in 1928—and land was available, the
major effort of these agencies was to settle Jews on land. But
artels, co-operatives of artisans, were another feature of the re-
construction program, and the young generation was being
taught trades in preparation for factory work. Along with the
change in economic pursuits was to come a change in the cul-
tural pattern. As Russian Jews joined the proletariat, their
Jewish culture was bound to become proletarian.

Less than a year after the October Revolution, the Commis-
sar of Jewish Affairs in Stalin’s Ministry of Nationalities, S.
Dimanstein, explained his function to local sections of his Com-
missariat as follows: ““The economic changes taking place among
us are causing many traders to lose their livelihoods. Many of
them remain ‘suspended in the air,” and as a result develop an
anti-Soviet attitude. We must take cognizance of this situation.
We must take steps that would make it possible for these people
to become useful citizens and to serve our Soviet Socialist Re-
public. We have to organize Jewish communal farms and to
create Jewish peasants. We must build Palestine in Moscow. It
is our duty to uproot the bourgeois mentality of these people
through a proletarian status.”

What was to take the place of the bourgeois mentality? Di-
manstein touched warily on the subject in an article in the
Yiddish Communist paper Emes (Truth): “We are accepting the
Communist program in its entirety. It is also our program. Be-
ing internationalists, we are not taking on any special national
functions, but class functions, proletarian, only. But so long as
we speak a different language, it is our duty to exert ourselves to
have the masses know their own language and satisfy their im-
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perative needs in that tongue. Hebrew 1‘3 of no interest to us
except to the extent that its heritage, which is need_Eui for the
masses, has passed into Yiddish. It may well be that in the near
future the rich languages of the powerful nations W}ll more and
more force the Yiddish language out. We Communists will s_hed,
no tears over it, and will take no action to halt this eventuality.’
A more comprehensive, and under the circumstances a more
Jewish nationalist, statement was issued by a conferenpe of rep-
resentatives of Jewish sections of the Party (yevseklsia), wh1'ch
had the approval of the Central Committee of the Communist
Party of the Soviet Union. It ran as follows: , ‘
“We are setting ourselves the task not to ‘preserve the Jewish
nation but to lift up the Jewish masses egonomlcally and cul-
turally, to create a Jewish industrial wqumg class., to create a
Jewish peasantry, a Jewish proletarian. 1ntelhgent51a,. a cu.lture
proletarian in content and national 1n form—Jewish village
councils, courts, schools of all kinds and degre-:es.. For Com-
munists, the emergence of a Jewish metal worker is just as much

a historical event as the arising of a Jewish peasant. We shall

serve the one as the other in his mother tongue; we shall dr.aw
the one as the other into the Soviet, cultural, and trade gmon
upbuilding of their republics, irrespective of the nationality to
which their future generations will belong. We shall fight the
national nihilists, who, under the pretext of a probable future
assimilation, refuse to carry out the Party’s instructions to serve
the Jewish masses in their own language. But with §ti-11 greater
energy we shall fight those who surrender to Fh? 1deology of
national Bolshevism and who, instead of a Leninist analysis of
the concrete environment and of the tendencies of its develop-
ment, proclaim a slogan alien to Leninism, the slogan ‘Pre.serv-
ing the Jewish people,’ thus strengthening the nationalistic as
pirations among the Jews.” . .

By their own guarded words, the Jewish Commumsts were
engaged in a holding operation. Someday the Soviet Jews would
be assimilated, and then their job would be done. For the pres-
ent, they were to keep the Soviet Jews hale and hearty on prole-
tarian Jewish fare. The Jewish Communists Would have none
of the talk of “preserving” the Jewish people 1na§much as they
were to preside over the dissolution of the Jewish people, its
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transmutation into a Jewish proletariat, which in turn would
eventually flow into the international proletariat and disinte-
grate there. Meanwhile they, the Jewish Communists, were to
provide for the Jewish proletariat a Socialist culture that was
Jewish national “in form.”

What was it like in practice?

Heyday of Proletarian Culture

Where a number of Jews were organized into an artel, they
became a tiny unit of Jewish community. They continued to
speak their own language and use their own tongue in the ad-
ministration of their enterprise. If there were several artels in
one neighborhood, they might have their own cultural center
and their own school in their own language. They thus became
a Jewish proletarian community. The Jewish collective farm
was, in the absence of non-Jews in its immediate vicinity, a
Jewish unit to a larger degree. If the Jewish artels in town were
in close proximity to Jewish collectives, the Jews might form a
majority of the local population. In that case, they might or-
ganize the local government in their own language; the local
court might even conduct its proceedings in Yiddish. There you
would have actually a small autonomous Jewish region. The
Jewish proletariat thus presumed to live its own Jewish prole-
tarian life. As in the case of the non-Jews, the Jewish intelli-
gentsia (i.c., those who had been active in the Jewish cultural
field or who knew enough Yiddish to engage in it now) was ex-
pected to provide “cultural service” to the Jewish proletariat.
This meant the creation of a Yiddish proletarian educational
system and Yiddish proletarian literature, press, theatre, music,
research, adult education—in short, all the elements of a na-
tional culture, proletarian in substance.

Cultural service has always been regarded in the Soviet Union
not as a luxury, or purely a spiritual adventure, but as a prop of
the new social order and an effective aid in the advancement of
production in the factory and on the farm. The cultural worker
was expected to be as dedicated and productive in his endeavor
as the manual worker was on his job. Both were functioning on
the same assembly line of Socialist construction. This mechani-
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cal view of culture may not have had the same validity for the
Jewish writer or scholar as it did for the Jew in the Party ap-

paratus. But he gladly accepted it, inasmuch as it opened new
vistas for his creative talents and made him a very important
member of society. There was a marked urgency in the new
cultural activities in Yiddish, the zeal often reaching into unex-
pected places, like the Stalin Motor Works in Moscow, where
the Jewish workers, who were certainly able to read Russian,
had a “wall newspaper” (a sort of house-organ displayed on a
bulletin board) in Yiddish.

The progress of the proletarian Jewish culture was startling.
By 1930, when the Jewish sections of the Communist party were
dissolved, there were 160 Jewish soviets in the Ukraine alone,
ninety-four in agricultura] settlements and sixty-six in town,

and perhaps close to half as many again in other parts of the

Soviet Union, all of them conducting their affairs in Yiddish. In
1924, the first Soviet Jewish court with all proceedings in Yid-

dish was established in the town of Berdichev, where the Jews
constituted a majority of the 60,000 population. By 1930, there

were forty-six Soviet Jewish courts in the Ukraine, ten in Byelo-

russia, and eleven in other parts of the Soviet Union. In that
year, also, there were 1,208 Yiddish schools attended by 160,000

c’l]_i_]_:(_l_rcﬁn_. This was about one-half of all the Jewish children of
‘elementary school age; the other half attended the non-Jewish
schools. But this was close to three times the percentage of Jew-
ish children receiving any kind of Jewish education, including
Sunday school only, in the United States. There was also a con-
siderable_ Yiddish_press: three dailies, three others appearing
thrice a week, eleven weeklies, eleven biweeklies and monthlies.
About a dozen Yiddish theatres were functioning, including one
for children, and there were a number of amateur groups in
towns and collectives. There were three Yiddish research insti-
tutions associated with the Academies of Science of the three
‘major Soviet republics, Russian, Ukrainian, and Byelorussian.
The Kiev Institute for Jewish Proletarian Culture had a hun-
dred associates, researchers, assistants, and contributors, and a
budget of 650,000 rubles supplied by the state of Ukraine.
These institutes had special departments for the study of his-

tory, ethnography, social economy, education, literature, linguis-
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tics, and bibliography, all related to Jews and in Yiddish, and
each publisl}ing its studies in Yiddish. Yiddish publi;hing
houses were issuing not only works of fiction and non-fiction for
adults, but also a considerable variety of textbooks and litera-
ture for children.

The dissolution of the Jewish sections (yevsektsia) did not re-
move the Jewish Communists as satraps over the Jewish com-
munity. Thenceforth they functioned as individuals under the
authority of the local Party Central Committee. Indeed, their
hegemony continued to the bitter end, when some of then’l were
executed for sins they had not committed, and the last vestiges
of the Jewish proletarian culture were extinguished with them
The date of the dissolution of the yevsektsia is noteworthy, for ié
marked a point of departure, however slight, in the Soviet tactic
in regard to Jewish culture. Unnoticed at the time, the dissolu-
tion in 1930 was the first pull by an unseen restrictive hand
wthh was to be felt increasingly in the years to come. It was th(;
beginning of the ambivalent attitude toward the Jews as a
pegple, the right hand not always knowing what the left was
doing, but the negative attitude, the hostile temper, was to
prevail.

For some years the inner drive of the Jewish proletarian cul-
ture seemed to proceed unimpeded. The Jewish institutions
were gxpanding, often on the initiative of the relevant local
aut.horltles. In 1931, the Byelorussian Ministry for Public Edu-
cation called a conference of all Jewish cultural institutions in
that ¥e.public to discuss common problems and co-ordinate their
activities, In Minsk, capital of Byelorussia, in the same year an
All-Soviet Congress of Yiddish Writers met to consider the
status of Yiddish letters and to plan future efforts. In the
Ukraine, in the same year, the Institute for Jewish Proletarian
Culture held a conference to plan an expanded program of
study of Socialist reconstruction of the Jewish masses. At Odessa
at about the same time, the Mendeli Museum (named for Men:
deli Mokhor Seforim, ‘“Grandfather of Yiddish Literature”) un-
der.took to collect all material relating to the economic and
social changes in the Jewish community subsequent to the
October Revolution. In 1932, the Central Committee of the
Communist Party of Crimea issued a decree making it obliga-




252 A PROBLEM THAT MUST BE FACED

tory for all Jewish collectives in its territory to keep their books
and to record their transactions in Yiddish. It would no longer
accept the excuse that Yiddish lacked the necessary terminology,
the decree explained, since a linguistic consultative body for
that purpose had been established at the Collective Freidorf. In
1933, there were 35,373 children in the Yiddish schools of
Byelorussia against 29,770 in 1930. In 1934, there were 224
Jewish soviets, Tepresenting some 300,000 Jews, which meant
that 10 per cent of the Jewish population in the Soviet Union
lived under some form of proletarian Yiddish autonomy.
“{ast but not least, one must take into consideration the na-
tionalizing influence of the Birobidjan project. All through
these years, the propaganda for the Jewish settlement of Biro-
bidjan was at its height. It did not succeed in bringing a great
number of Jews to the Jewish Autonomous Region, but it
helped to keep alive in the Soviet Jew his sense of Jewish iden-
tity. At the same time that he was being told by Jewish Com-
munists that Jews were not a nation, a people apart from the
rest of the population, he repeatedly heard from no less a person
than the President of the Union of Socialist Soviet Republics
that Jews were a people apart and should be a nation. President
Kalinin was, in fact, urging them to strive toward that goal, and
to be concerned about the continuity of their national culture.
In one of his statements on Birobidjan, Kalinin pointed up
the dangers of assimilation, which he regarded as undesirable;
he had a good word, however, for the contact with Jews abroad.
“I reckon that in ten years Birobidjan will be the most impor-
tant, if not the only, custodian of the Jewish Socialist national
culture. Moscow, for example, cannot preserve national quali-
ties. It grinds down, if one may thus express himself, all nation-
alities into the large capital collective, as, for example, New
York reduces a vast number of nationalities to one citizenhood.
What remains with the Jewish worker of his nationality after
he has lived ten years in Moscow? Almost nothing. If he lives
culturally, if he lives with proletarian interests, it is clear that
the Jewish interests retire to tenth place. He has to forget them.
The general proletarian interests are too great. Moscow lives
an international life, and the national qualities are blotted out.
When the Jewish youth comes from his small town to Moscow,
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he comes with the good intention of preparing to aid his own
poor small town. But in Moscow he forgets about it. . . . The
same happens with the peasant boy coming to the big city. . . .
The aid of the American Agro-Joint to Komzet is evidence of
the attitude of some Jews abroad to the steps taken by the Soviet
government in regard to the Jews. Because of these facts, certain
elements o_f the Jewish bourgeoisie have outwardly a sympathy
to our Pohcies in regard to the Jews since the working Jewry
bave this sympathy. This is not speculation; nationalism reveals
itself in different forms. This has to be distinguished and dis-
closed.”

No doubt many Jews in the Soviet Union took President
Kalinin’s words seriously. He was their Jewish prophet as well
as their Soviet Little Father. His pronouncements inspired in
some of the Jewish intelligentsia a spirit of ‘‘going into the
people,” like the one that had moved the Russian liberal in-
telli‘ge.ntsia a generation before the Revolution. Others followed
K‘ahm‘n into a sort of Soviet Zionism. They might not go to
Birobidjan themselves, but they hoped that others would, and
some day Birobidjan would emerge as an autonomous Soviet
Jew1sh republic, making the Jews a nation like the other nations
in the Soviet Union. If the term proletarian were taken to mean
poor, puny, emaciated, one could have said that the proletarian
Soviet Jewry was being reconstructed in the general image of
pre-Revolutionary Russian Jewry, with Socialism taking the
place of the Torah. ;

For Jewish culture, the 1930’s did not end as brightly as they
had begun. The cloud that was no bigger than a man’s hand in
1930 h_ad grown to menacing proportions by 1939. The invisible
con.strlctive hand increasingly exerted itself. No change of
policy was officially indicated, all went on as before, bubt the
bur(?aucratic vise began closing ever tighter. Information about
Jewish cultural institutions became hard to obtain. Some closed
w1thput prior notice or subsequent report. Those who were
se;nmtive to political currents began to sniff the cooling of the
air, but in the absence of a new Party decision, even they abided
by the official line and ascribed the cooling to the inefficiency or

gersonal resistance of minor officials, who were failing in their
uty.
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Time and again, Jewish Communists, chargcd. with Fhe im-
plementation of the Jewish cultural reconstruction, cried out
against unnamed, unknown elements that were undercutting
their cultural activities. _

In 1985, the Yiddish Communist paper Emes pul)llsh.ed an
angry attack on the current agitation against the Yld(({‘tllﬁh.
schools. Some people were telling Jewish parents t‘h?{t sending
children to Yiddish schools was tantamount to ruining them.
The Yiddish school, they said, had no perspective, and upon
graduation the Jewish children would have no place to tuni:.
The article in Emes went to considerable length to refute Elle_se
statements and to point to their incompatibility with a Soma!lst
Soviet society. In 1936, an article in Emes _took the Machn?e.
Tools Polytechnic of Odessa to task for having so many of ltﬁ
classes taught in Russian instead of Yl'(ldlsi:l. {’-\ltho}tgll a
courses of the first year were being given in Ylddls]‘l, eight out
of the eleven courses in the second year were in Russ%zm,
seven out of the ten courses in the third year were in Russian,
and all courses in the fourth year were in Russn.an.‘ Emes
maintained that all courses should be given .in Yldd.l.‘i]‘l. 1:1
1987, Emes singled out the Larindorfer Jewish Region for
rebuke. What sort of Jewish region was it, Emes askcsl, when
all its activities were conducted in Russian? In 193?&, Is-n?fzs ex-
posed the director of a Yiddish school who was sending his own
children to a Russian school, and complained that the Russian
schools were taking away the best teachers [_-’rom the Y_1ddtsl:
schools. In 1939, Emes reported with chagrin the closing of
Yiddish schools in a number of small towns. In 1940, the same
paper demanded an explanation as to why not ORE-TE fthe
twenty-seven new Yiddish textbooks scheduled to appear belore
the opening of the schools was avmlah.le?

Additional similar items could be cited for every year qf tl:lat
decade. All of these could not possibly have been m.chcatwe
merely of a sudden indifference of the Jewish people in these
respective places, particularly when the people were so con-
cerned in other parts, or of obtuseness on the part of minor
officials. There was an invisible, constrictive hand b_(?hll:l(l the
scenes, cunning and powerful. For its own reason, it did not
strike everywhere at once, or anywhere thoroughly. It func-
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tioned haltingly, in desultory manner, picking a victim here
and a victim there. Hence the strange phenomenon of suppres-
sion in one spot and expansion in another. The true intent and
full weight of the constrictive hand, no longer so invisible, came
to be felt during the purges of the 1930’s. Many cultural insti-
tutions were closed during those dark years of terror upon the
arrest of their directors or principal functionaries. But the in-
stitutions were soon reopened—with a different personnel. In
the case of the Jewish institutions the purges were, compara-
tively, more extensive, and once closed, they were not reopened.
Some Jewish units that were not subject to purge, like collective
farms, were opened to non-Jews, thereby destroying their purely
Jewish character. In some places, particularly Birobidjan, ardor
for Yiddish culture was connected with Trotskyism. It was as
though the purge was being used to hamstring and undercut
the Jewish proletarian culture.

Under the circumstances, it was a marvel that so much of the
Yiddish culture managed to survive. There were still 90,000
Jewish children receiving a Yiddish education in 1940; three
daily newspapers, five literary journals, and ten Jewish theatres
were still functioning, and 339 Yiddish books had been pub-
lished just the year before. One curious Jewish cultural item of
that year was the publication of fifty-three titles in the ancient
Persian Jewish dialect of the Tajik Jews.

The subsequent story has been told in detail elsewhere in
this book. Suffice it here to recall that between the signing of
the Stalin-Hitler pact in 1939 and the Nazi attack on the Soviet
Union in 1941, vast territories with many millions of people
came under Soviet rule, the Baltic states, parts of Eastern Poland
and of Romania. Among these new Soviet subjects were about
2,000,000 Jews, who all these years had been living a full na-
tional religious and cultural life. Soviet policy in regard to the
new territories was of a dual character. On the one hand, it was
vindictive toward the former anti-Soviet elements and shipped
off to labor camps all possible subversives; on the other, it en-
deavored to overcome the expected displeasure of the masses by
introducing long-delayed agrarian reforms and fostering the in-
digenous culture. The same policy was applied in dealing with
the Jews in these territories. Although the restrictive hand did
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not relax its grip in the Soviet lands proper, a'.o_vieF authorities
did encourage Jewish proletarian cultural activities in the newly
acquired territories. ] ’ "

The ingress of 2,000,000 Jews used to a v;gorous’national life
was bound to have a judaizing impact on the Soviet Jews. For
full two decades they had been out of touch with fellow Jews
outside the Soviet Union. Now they could meet any number of
them, hear what their life had been like during these years, and
also learn what was going on in the Jewish worlc! at that very
moment. Through this contact they almost rejoined wor]gl
Jewry. The upsurge of Yiddish cultural activity in the new terri-
tories reflected itself among the Jews in the other parts. It was
as though the Soviet Jews were warming themselves at the
hearth of the newcomers. _

After the Nazi attack, the Soviet leaders favored arousing the
national spirit among their various peoples ip order to mobilize
it for the war effort. The proletarian Jewish culture took a
national turn. Fighting the Nazi enemy, Soviet ]e}vs, like Jews
everywhere in the anti-Nazi coalition, were fighting not only
the enemy of their country but also the deadly enemy of _]e‘ws
the world over. The return to history was inevitable. JQWISIE
Communists discovered kinship with the Maccabees and Rabbi
Akiba, his title “rabbi” notwithstanding. And at last they again
established contacts with Jews of the West. For a brief moment
during the war contingency, the Wandering Jew ‘reached home.

At the conclusion of the war the Jewish situation reverted to
what it had been in the middle 1930’s. Officially, there was no
change in policy; presumably the cultural activities cpl_lld con-
tinue undisturbed and at the same tempo. But invisibly the
constrictive hand reasserted itself. The institutions that had
been closed because of the war emergency were not reopened.
The ambitious plans for cultural expansion somehow failed of
realization. Although there was more leeway in the new terri-
tories, the trend there too was to reduce the Yiddish culture to
the same status as in the rest of the Soviet Union. Once again
there was the same strange phenomenon of suppression in one
corner and expansion in another. The vital?ty of the Temaining
organs seemed to grow with the amputations. Jewish leaders
kept planning wider cultural activities right up to the moment
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when the agent of the Secret Police rapped on the door. Then
came the catastrophe of 1948-53, related elsewhere in the book,
when the invisible constrictive hand came out into the open as
the official brutal iron fist, which destroyed all the Jewish cul-
tural institutions, murdered the Yiddish writers and other in-
tellectual leaders, and was about to smite the Jewish masses as
well.

One could chart the garroting on a board. The corpus delicti
was there for all to see. Yet Soviet spokesmen would have us

believe that Jewish culture “died a natural death” in the Soviet
Union.

In the Theoretical Labyrinth

How is one to understand this strange Soviet policy toward
the Jewish people? What caused the sharp, fatal turns from an
originally positive approach, to an ambivalent attitude, to a
murderous brutality? Stalin’s Jewish policy wavered between
the Kalinin declaration of a sort of Soviet Zionism to the execu-
tions of the writers and those allegedly involved in the Doctors’
Plot, in preparation for physical expulsion of all Jews. Stalin
has been dead seven years now. Does Khrushchev’s Jewish policy
make more sense? Logically, Khrushchev's position is even more
untenable. Stalin wanted to destroy the fact, but he did not deny
it. Khrushchev denies the fact, and then proceeds to deal with it
under the table.

Speaking privately, Soviet intellectuals admit that they have
a Jewish “situation” or “phenomenon”’—they would not vouch-
safe to call it a problem. But they still go by the Book, by the
word of Lenin—ten years earlier it would have been of Lenin
and Stalin—according to which, supposedly, the Jews were
not a nation and were due for assimilation; any trend in the
opposite direction was to be regarded as reactionary. When
you throw the fact at them that the Jews have not been assimi-
lated and stand out today as distinct as ever, their answer
is, “But they will be. Certain bourgeois manifestations take
longer for the Socialist society to dissolve than others.” When
you press them to point out any tendencies in the direction of
assimilation, they fall back on the Book. The matter is very
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complicated, they say. Lenin struggled with it at the ltm"n of
the century, long before the Revo]utlon._]ust V\{hat. the issue
was then they do not know; some recall it was in connection
with the Jewish Social Democrats (Bund). '
ust what did Lenin say about the Jews as a nation? .
Few of the Soviet Communists dealing with matters Jewish
seem to have taken the trouble to reac‘l Lenin’s remarks, spafse
as they were, in their entirety. They cite merc:ly t_he safu;e stray
phrases taken out of context, actually a vulgarization ot Lenins
views, and assign to them an infallible 01'thodo’xy no longer
attributed indiscriminately, under Khrushchev’s dictum, to
Leninism generally. . _
Lenin wgas not (¥ealil1g with the ]ew‘ish .P‘I:Obl&'l‘ll phflosop’h;-
cally in a political vacuum. He dealt with it in connef.m;r} with
two basic practical problems he had before him: a .'.s‘mg AL, cen-
tralized revolutionary body to bring d.own the Czarist regime,
and a single authoritative regime Wh.lcll,'ilfte‘l' takl.ng‘ power,
could transform the vast Russian empire 1nto a Socialist state.
He was looking for centripetal a_ction to counteract the_ Ce}?_
trifugal forces which the Revolution wogld rel@as'e. In this, he
came into head-on collision with the Jewish Socialist movement
known as the Bund. .
Organized as a Social Democr.atic party, the Bund ar_lticlljpated
by a year Plekhanov’s organization of the Russian Social . efn‘o-
cratic party. Lenin was then only an_other young revolutionary,
sent to Siberia for Socialist agitation. §1x years later, when
Lenin, as a junior leader of the Rt.lss‘lan Social Democra]ts,
presumed to lecture the Bund on Socialism, the 1.eadf=,rs of the
Bund were not too awe-stricken to argue the Marxian 1ssue Wlth
him. The issue was Jewish nationalisrg. The Eund m.amta.lned
that the Jews were one of the nalltimm in (?-zarlst Russm,.w:tlh a
language, culture, and national life of their own. As such, t.IEY
should have their own revolutionary movement, 1n co-opcratmn‘
with similar parties of other nations, their own struggle for
Socialism, and on liberation after the Revolution, the.]ews
should have their national autonomy where they could live 1n
compact masses. To Lenin, for whom his own Social Demoq_atm
party was too wide a base from whlcl} to lead the_ Revolution,
the existence of a parallel self-contained revolutionary move-
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ment was a Marxian heresy and a dangerous splitting of the
revolutionary proletariat. The Bund’s call for national auton-
omy on the morning after the Revolution was to him stirring
up a hornet’s nest in a land with so many nations and nationali-
ties. True, it was Lenin who had called Czarist Russia a prison
of nations and promised the prisoners freedom. But he envi-
sioned this freedom to result not in separate national, which
meant bourgeois, states, but in a fraternal international union
of the proletariats of the several nations. Nations, like the states,
would wither away under Socialism.

“Marxism and nationalism are contradictory,” said Lenin.
“Although the Marxist understands that nationalism is inevita-
ble in a Capitalist society, he cannot accept it as a permanent
phenomenon, but only in so far as it plays a progressive role
in the fight against feudalism. Marxism is against particularism
and federalism. It is for centralization and internationalization.
. .. . Socialism aims at an international proletarian culture
which would be the amalgamation of everything positive in the
various national cultures.”

The Bundists could well agree to this optimum desideratum
of the Socialist ideal, merely insisting that they would dissolve
their Jewish nation at the time Lenin dissolved his Russian
nation. The only logical reply to this was that the Russians,
being a nation already, could be left to the natural forces of
Socialism to be eventually dissolved, but the Jews, not really
being a nation, should not venture first to become one under
Socialism. Lenin took pains to convince the Bundists that the
Jews were not a nation. He quoted bourgeois authorities like
Ernest Renan and Alfred Nacke, who was a Jew himself, and
Marxian authorities like Karl Kautsky and Otto Bauer. Then
he equated the efforts to maintain a Jewish nationality with
reaction and damage to the interests of the proletariat.

“The Jews in the civilized world are not a nation,” Lenin
agreed with Kautsky and Bauer; “they have mostly been assimi-
lated. . . . The idea of a Jewish nation contradicts the interests
of the Jewish proletariat by creating in it a mood hostile to
assimilation, a mood of the ‘ghetto’ . . . The Jewish question
stands exactly so: assimilation or isolation? And the idea of Jew-
ish ‘nationality’ carries a clear reactionary character not only
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among its consistent partisans (the Zion‘ists) but also among
those who attempt to combine it with the ideas of Soc‘lal Dc_moni
racy (the Bundists). . . The history of the cult_mal-natiom_x
autonomy slogan shows that it was held by all Jewish bou‘rgef)l‘;
parties in Russia without exception. The Bund was dragge
behind them without criticism.” Lenin invoked even JGWIS.].I
tradition for his argument. He wrote: ™ . . . Those who merge
the international Marxist organizations with Russians, Letts,
Ukrainians, etc., bringing with them their contnbt}uon for the
creation of an international culture of the workers m(':avemcrif,
uphold, in spite of the Bund’s separatism, the best Jewish tradi-
tion, fighting against ‘national’ culture.” o -
These quotations, and similar ones, like _]e“{lsh IlatIOI‘}a
culture is the slogan of the rabbis and the b.ourgecns, .the slogan
of our adversaries,” are often used by Soviet .apologxs‘ts as the
ideological justification for this governments assu!'ulat;oms‘)tl
policy. But Jewish assimilation did not mean o L(::mu‘ what it
came to mean to his successors. He did not conceive 1t as the
total obliteration of the Jewish nationality, bu_t as the process
of acculturation that is characteristic of the Jewish communities
in the Western world. He was contending not against the exist-
ence of the Jewish people, but against the separatism of the
Bund. He wanted the Jews of Russia—at the time OFI these
arguments, 1908, 1913, there was still onlY Russia—to be as‘sm}-
ilated” like the Jews in France or the United States, not to f.eg:;e
to be Jews. He wrote: “All over Europe, the decay of the Ml(.dl le
Ages and the development of political freedom went hand in
hand with the political emancipation of the Jews, with Lhe;r
moving from the Jewish language to the laqguage })f the peopg
among whom they lived, and in general with their u{ldoubte
advancement toward assimilation within the‘surroundmg popu-
lation. Are we to go back to primitive theories and _declare that
it is Russia which will be the exception?” ‘An'd, in 1913, he
wrote: “What do these facts signify? They sxg_mfy that against
assimilation can cry out only the petit-bourgeois Jews who want
to turn the wheel of history backward and compel it to go not
from Russia and Galicia to Paris and New York, but the other
way around.” . ' N
Lenin’s denial of Jewish nationhood implied opposition to
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the separation of the Jews from the rest of the population, but
not the extinction of the Jews as a people. In fact, in other
passages, he clearly set the Jews beside the other nations in
regard to national culture in his own sense, which is the pro-
letarian national culture. He wrote: “In every contemporary
nation . . . there are two nations. In every national culture
there.are two national cultures. There exists a Great Russian
culture of the Purishkevich, Gutchkov, or Struve kind, but
there also exists a Great-Russian culture which is characterized
by such names as Chernishevski and Plekhanov [the former
three are reactionaries and conservatives; the latter, two Social-
ist pioneers]. Exactly two such cultures exist in the Ukraine,
in Germany, France, England, among Jews, etc.”

Lenin did not object to the Jews having two national cul-
tures. It was the concept of a single national culture that he
abhorred. And he had the same abhorrence for the thought of a
single national culture for his own Great Russian people. He
wrote: “Let us take a concrete example. Is it possible for a
Great Russian Marxist to take up the slogan of national Great
Russian culture? No. Such a person would belong to the nation-
alists and not to the Marxists. Our cause consists in fighting
against the prevailing Great Russian culture of the Black Hun-
dred and the bourgeoisie, in the name of internationalism . . .
not to preach or to allow the slogan of national culture.”

Then Lenin applied the same approach to the Jews: “Fhe
same applies to the most oppressed and persecuted nation, the
Jewish nation. Jewish national culture is the slogan of the
rabbis and the bourgeois, the slogan of our adversaries. But
there exist also other elements in the Jewish culture and in the
whole history of the Jewish people. Out of ten and a half mil-
lion Jews throughout the world more than half live in Galicia
and Russia, in backward and half-savage countries which forci-
bly keep the Jews in a status of outcastes. The second half live
in the civilized world, and there they are not segregated as a
caste. There the eminent, universally progressive traits of Jew-
ish culture—its internationalism and its heedfulness to the pro-
gressive movements of the epoch—have manifested themselves
distinctly. The percentage of Jews in democratic and proletarian
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movements is everywhere higher than the percentage of Jews in
the population generally.” _ .

In the light of the last two quotations, Lenin's stand on t1_1e
status of Jews in the Soviet Union begins, fron‘n the Socialist
point of view, to make sense. He was not lc_nokmg forward to
the disappearance of the Jewish people, as his successors \_vere.
He granted the Jews had a progressive, proif.‘tar:a.n culture, as
well as a reactionary culture, like other nations m't.he Soviet
Union and other parts of the world. And he saw positive values
in the progressive Jewish culture not only for the Jews mvolve‘d
but also for the countries of their sojourn. Accordfngl',r, there
was no reason for denying the Soviet Jews a proletarian cultural
life of their own, and the early cultural history of the Jews in
the Soviet Union thus becomes intelligible. Inasmuch as the
Soviet Jews had not segregated themselves but were p‘art.lmpati
ing in the Revolution and subsequently in the brfuldl‘ng'o[
Socialism, and since the culture they were fosterng in Yiddish
was of a truly proletarian nature, the Jews were ‘enntled. to the
same encouragement and assistance 1n developing _th.f:l‘f own
cultural life as the other national groups were receiving, and
they indeed received it for a number of years. o

This might seem to contradict the absolute _demal, in th‘c
polemics with the Bund, that Jews were a nation. But pure
logical consistency never handicapped'the R.ll.SSIaD rgvolutlon-
ary leaders. Nikolai Berdayev, the Russian re].1g1f3us plnlosoPh.er,
said of the Russian revolutionary intelligentsia that a major
trait of its character was obsession with ideas, forl w}_uch they
were ready to give their lives, yet their concern with ideas was
not how true they were but how effective ‘th.ey mxg_ht be in
bringing down the Czarist regime and the existing social f;)rder.
The same people who were regarded as no nation at all in the
ideological struggle with the Bund could be conceded to be a
nation with two national cultures in another theoretical context.

Stalin followed Lenin in the theoretical denial that jew.s were
a nation. But as the Bolshevik specialist on the question of
nations, he both elaborated this position and simplified it.
(Stalin had been sent to Austria long before the Revolution to
study the question of nationalities there, and he became Com-
missar of Nationalities after the Bolsheviks took power.) By

ﬁr—"__

A NATIONAL CULTURE REDUCED TO ASHES 263

Stalin’s definition, “a nation is an historically evolved, stable
community of people, formed on the basis of a common lan-
guage, territory, economic life, and psychological make-up mani-
fested in a common culture.” And Stalin insisted that “only
when all these characteristics are present do we have a nation,”
and that “it is sufficient for a single one of these characteristics
to be absent and the nation ceases to be a nation.” The Jews, of
course, did not meet these requirements.

“If there is anything common to them [the Jews] left,” Stalin
wrote, ‘it is their religion, their common origin, and certain
relics of a national character . . . And it is only on this assump-
tion that it is possible to speak of the Jews as a single nation at
all.” Moreover, Stalin said: “The Jewish nation is coming to an
end, and hence there is nobody to demand national autonomy
for. The Jews are being assimilated. This view of the fate of
the Jews as a nation is not a new one. It was expiessed by Marx
as early as the forties in reference chiefly to the German Jews.
It was repeated by Kautsky in 1903 in reference to the Russian
Jews. It is now being repeated by Bauer in reference to the
Austrian Jews ... ”

The practical end of Stalin’s theoretical disquisition on Jew-
ish nationhood is even more apparent than that of Lenin’s
remarks. The refrain after each conclusive statement was a bang
at the Bund’s call for Jewish autonomy. One paragraph con-
cluded with: “The question of national autonomy for the
Russian Jews consequently assumes a somewhat curious charac-
ter: Autonomy is being proposed for a nation whose future is
denied and whose existence has still to be proved.” At the end
of another paragraph was the remark: “T’here can be no ques-
tion of territorial-political autonomy for the Jews since the Jews
have no definite and integral territory.” On another occasion
Stalin found cultural-national autonomy unsuitable because
“firstly, it is artificial and impracticable, for it proposes to draw
into a single nation people whom the very march of events, real
events, is disuniting and dispersing to every corner of the coun-
try. Secondly, it stimulates nationalism because it tends to the
view which advocates the ‘demarcation’ of people according to
national divisions, the ‘organization’ of nations, the ‘preserva-
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tion’ and cultivation of ‘national peculiarities—a thing that 1s
entirely incompatible with Social Democracy.” '

In the end Stalin poured out his last drop of venom against
the Bund: “It is expected that the Bund will take gnother step
forward and demand the right to observe all the ancient Hebr'ew
holidays. And if, to the misfortune of the Bund, the Jewish
workers have discarded religious prejudices and do not want to
observe them, the Bund, with its agitation in favor of Lt.ne ‘right
of the Sabbath’ will remind them of the Sabbath; i‘t will, so to
speak, cultivate among them the 'Sabbat‘h—like spirit’ . . . Pres-
ervation of everything Jewish, conservation of all natlox_lal pe-
culiarities of the Jews, even those that are pate.ntly noxious to
the proletariat, isolation of Jews from evcrythmg non-Jewish,
even the establishment of special hospitals—that 1s the level to
which the Bund has sunk.”

Stalin’s vehemence is understandable. The time was before
the First World War. The Russian Revolution was still in the
distant future, its character unforeseeable. The Bolsheviks were
still a small group, largely doctrinaire. The Bund was a chal-
lenge in two respects: It had a mass movement in parts qf
Russia where the Bolsheviks had few followers. And .1deolo.gl-
cally, the Bund expanded the concept of democracy 1n So'c1a1
Democracy even beyond the Menshevik confines, a_nd this might
imbue Socialists of other nations under the Czarist rule. A.fter
the October Revolution these considerations lost all meaning.
The Bund was soon suppressed, along with other partic:s, Social-
ist or bourgeois. The national problem became a pra‘ctlcal mat-
ter in the routine of Soviet administration. And, like Lenm:,
Stalin did not let the old national theories interfere with practi-
cal solutions of the problem of the Jewish people. It was un@er
Stalin that much of the paraphernalia of a national Jewish
existence as envisioned by the Bund’'s concept 'of autonomy
came into being, like all-Jewish collective economic enterprises,
local Jewish councils and courts, Yiddish schools..academws,
and publishing houses, and finally a separate Jewish autono-
mous region. Nobody could have imposed all these on Stalin if
he had chosen to stand by the literal application of his national
theory. If his national theory did not prevent SFalm fr(?m allow-
ing and helping the Jews to establish proletarian national cul-
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tural institutions, it cannot be blamed for his final suppression
of these institutions. Nothing has changed in the national status
of the Jews through the years, certainly nothing to warrant such
a radical change in policy toward them.

Ideologically, then, there is no ground for the current Soviet
policy toward the Jews. Their national theory served Lenin and
Stalin well in their struggle against a heresy that threatened the
unity of their movement. Both readily discarded the theory
when they found it incompatible with the actual situation. And
at no time had the Lenin-Stalin national theory excluded the
existence of the Jews as a people living in a dual culture as
Jews live in the West. In fact, Lenin was looking forward to
some such status as obtains “in Paris or New York.”

The Basis of the Soviet Jewish Policy

If the Lenin-Stalin national theory does not explain the Soviet
Jewish policy, what does?

We may come closer to the answer by turning from the Lenin-
Stalin Marxian theories to Marxian dialectic. There is a certain
Jewish “situation” in the Soviet Union. Its existence is undenia-
ble, however one may regard it. The actions taken by the Soviet
authorities in regard to this “situation” are likewise manifest,
however one may interpret them. Now, what are the essential
elements of the “situation” and the “actions’’?

Basically, the Jewish “situation” consists of the following
factors: (1.) The persistence of Jews as Jews. Soviet Jewry has
not been dissolved within the general population so that the
Jew is indistinguishable from the non-Jew. On the contrary, the
Jew is as easily identifiable in the Soviet Union as in any other
part of the world. (2.) The scattered existence of Soviet Jews all
over the vast country. They are not concentrated in one con-
tinuous territory of their own, as is the case with all other
nationalities in the land. Again, this is no different from what
obtains in other parts of the world—except Israel, of course.
(3.) The Soviet Jews' lack of a national cultural life. As reit-
erated above, they have no national press, theatre, published
literature, schools, cultural centers, clubs, etc., in their own lan-
guage. They are neither creatively active nor passively enjoying
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their own secular culture, and because of the ban on re}iglol{s
education, they are also deprived of the cultural 'vall_les in reli-
gious scholarship. This circumstance, as already indicated, dif-
fers from what prevails in other parts of the wqud, where Jews
maintain a national culture, whether in Yiddish, Hebrew, or
the language of their native land, generally in all three at once.

These elements of the Jewish ‘‘situation” are so patent that
their existence is axiomatic. It is their consequence that 1s con-
troversial. It is contended here that this is a problem. S.OV}et
spokesmen deny this. Yet Soviet officials themselves admit, 1n-
advertently perhaps, as in the statements of Khru_sf}che‘\‘/.and
Furtseva which we have quoted, that they have a Jewish “situa-
tion” which requires adjustment. For the nonexistent Ph‘enome-
non which they are supposed to be, Soviet Jews are giving the
Soviet leaders altogether too much trouble.

What have been the Soviet “actions”?

The martyred Solomon Mikhoels once told me a story apro-
pos of certain people in the West who r(‘efuse to accept thg
realities in the East. It concerned his own little granddaught'er,
who hated being bathed. One evening, as the tub was being
drawn for her, she stood by it whimpering, “No water is drawp
and nobody will be given a bath.” Formally, the Soviet authori-
ties proceed on the make-believe that nothing has hal.)p'cned to
Soviet Jewry since 1948—no plots, no arrests, no executions, No
closing of cultural institutions. No mention of any of these
tragic events has ever been made in pu‘bhc, not even when Fhe
occasion clearly called for it, as 1n a b10graph1cal_ 1nFroducF10n
to the translation of a book by an executed Yiddish writer.
According to such an introduction, nothing happene'd to the
author; he just died. To inquiries from abroad—within the
Soviet Union questions are still avoided—about the state of Jew-
ish culture and life, the reply is that Jewish culture came to a
natural end when Jewish communal life, outside the synagogue,
faded away. But in practice, Soviet lea(.lers are still _batthng with
what they must regard as a potent ]eWIShn(.ass,‘makmg strenuous
efforts to bring about the conditions they insist al.ready exist.

The “actions” assume different forms at various levels of
authority and forms of social organizgtion, but they may be
grouped around five major purposes. First, to estrange the Jew
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from his own culture. This is reflected in the stubborn refusal
to reopen any of the former cultural institutions, and in ham-
mering away at the fiction that all Soviet Jews have already been
assimilated. It sets a model for the individual Jew to conform
to, and equates the striving for a national cultural life with
separatism, regarded as antisocial and bourgeois. Second, to de-
tach the individual Jew from the Jewish community, blot out
his sense of solidarity, of belonging, with fellow Jews. This finds
expression in frequent articles in the newspapers (to be dis-
cussed in detail shortly) which expose the evil doings of persons
with unmistakable Jewish names. However innocently pre-
sented, these articles leave the individual Jew small pride and
no social value in identifying himself with other Jews. He is
better off on his own as just another Soviet citizen, minimizing,
if he cannot disown, his Jewishness. Third, to sever all ties,
physical and spiritual, between Soviet Jews and Jews in other
lands, eradicating any sense of relationship. This is being under-
taken by ideological articles purporting to prove scientifically
and historically that the Jews of the world are not a single race
or nation, and that the Jews in one part of the world have noth-
ing in common with Jews in other parts of the world. It is rein-
forced by shutting off all communications between Soviet Jewry
and Jewish communities elsewhere, and keeping out all news
relating to Jews, except such as may have a negative value—that
is, point up anti-Semitism in other lands or the hostile attitudes
toward the Soviet Union of certain Jews abroad; in other words,
leave Soviet Jews no pride in identifying themselves with Jews
abroad and give them every reason for national disentangle-
ment.

Fourth, to undercut the significance and achievement of the
State of Israel, and equate Zionism with the imperialist enemy
of the Soviet Union. This is being done by continuous vilifica-
tion of Israel in articles in the press and in special publications,
as well as over the radio, with never a word about the progress
of the new state, so frequently commented upon with admira-
tion in all but Arab countries, but pouncing on every item of
news that may indicate local difficulties and exaggerating these,
and by pure fabrication. It is expected that all of this will show
the Soviet Jew he has no reason to take pride in the Jewish state
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nor hope of living vicariously its n'ational Jewish life. F{Eth, to
discredit the Jewish religion and hinder as much as possible its
practice. In articles in the press and occasionally also by mock
trials, the Jewish religion is stamped as a primitive, barbaric,
antisocial superstition, its ceremonial a debauch an_d fra'.ud.
Although this may constitute a part of the general aptlrellglous
propaganda, it has special features not encountered in the ﬁarri-
paign against the other religions. It concentrates not on t ep};
ogy but on the specifically national elements in the ]ew1}s1
religion, as though to foreclose the synagogue-escape for the
harried national Jewish sentiment. _

What is the basic principle underlying all these _actlons?

At the time of the purges, the Soviet leaders devised the con-
cept of social prophylaxis, which meant that the state had tlhe
right to take action not only against Crimes committed but a sg
against potential crimes. A potel}tlal cr1m1n_al was to be treate
as though he had already committed the crime. Some'such psy-
chological approach may account i(_)r the Soviet Jewish pO]lfC}’
today—a sort of national prophylaxis that assumes the potential
assimilation and dissolution of Soviet Jewry has already taken
place and regards the Jewish nation_gl reality as a su'l;verswe
element. The operation has been performed—all Lh_at is left to
do is to clean up the operating table. The operation became
necessary because the perseverance of the Jews as Jews devel-
oped into a problem (which was not supposed to happen under
Socialism), and its solution is much more compllcated in a col-
lective, controlled society. The Stalinist habit of suppressing a
problem rather than seeking its solution has, in this matter,
been carried over into the Khrushcheyv era. .

The presumption that there ought not to be a lew1sh prob-
lem in the Soviet Union rests on three postulates. First, that the
Jewish problem derives in part from economic sources. Because
of historic factors, Jews concentrated in a limited number of
callings, which are almost entirely urban, }at‘gcly professional,
and to a considerable degree concerned with the exchange of
goods. This circumstance makes them .conspicuou? in the gen-
eral population, the butt of competition, t_he object of envy.
Under Socialism, it was believed, the historic factors would no
longer prevail; the Jews would be assimilated in all the pursuits
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of the general population and would achieve a balanced econ-
omy.

Second, the Jewish problem derives in part from a hostility
toward Jews in large segments of the general population, which
arose from various causes—ignorance, superstition, prejudice.
These, originated in the long past, were being fostered by cer-
tain elements for their own ends. Under Socialism, it was taken
for granted, there would be no such elements, and the tradi-
tional hostility would dissipate with the growth of enlighten-
ment and absence of motivation.

Third, the conditions inherent in the first two postulates,
operating in a society with social contradictions, make the Jew
a convenient scapegoat for misrule and other ills of the system.
It was believed that in a Socialist society, the conditions of the
first two postulates would not exist, and there would be neither
social contradictions nor a need for scapegoats. -

What, then, was the Jewish situation in a Socialist society
expected to be?

In the absence of differentiating and separating factors, the
Jews might be assimilated into the general population and lose
their national identity. Or they might choose to live their own
national life in their own language and culture, the Socialist
state giving them full freedom and opportunity to do so. In
either case there would be no Jewish problem.

Obviously, neither of these possibilities came to pass for the
Jews in the Soviet Union. Whether the Soviet leaders call their
Jewish problem a ‘“‘situation” or a “phenomenon,” they cannot
say that the Soviet Jews have lost their national identity or that
they are enjoying a national cultural life. No amount of cold-
war propaganda could create a semblance of a Jewish problem
where none existed—say, in Albania or Red China.

It might be interesting to discover why neither of the two
possible developments materialized for Jews under Socialism in
the Soviet Union. One might well wonder if the reason was
some fault in the Soviet brand of Socialism or some peculiarity
in the Jewish people that is not susceptible to social change,

however un-Marxian that would be. But this issue is not under
consideration here. We are concerned not with the character of
the Soviet state, but with the life of 3,000,000 Jews. The issue
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here is whether a certain situation exists or does not exist, and
if it does, what is being done about it? By now, we trust, th.e
reader is convinced that the situation does exist. What, then, 1s
being done about it? N -
Without retreating from their untenz}ble position on assimila-
tion and the Jewish problem, the Soviet authorities have pro-
ceeded on a modified form of the old pattern, an ounce of
permission for the expression of national culture a.nd.a h.undrlgd-
weight of suppression in the hope of z%c'%u.al assimilation. .ott
instance, there is no agency, state Or civilian, copce}‘ned wit
Yiddish books; no Yiddish publishing h01_15e, or Y_ldd’lﬁh brgnch
of a general publishing house; no association of Ylddl!illl writers,
nor a committee of such writers, to plan the publication of
Yiddish books. But the Russian State Literary I’pbllshers have
lately issued three Yiddish classics. The beginning was mlade
after an interval of ten years with a volume Qf stories by Sholom
Aleichem, and about a year later, a collection of the works of
Mendeli Mokhor Seforim and J. L. Peretz, all three of which
have been mentioned previnusly. Late in 19_[')0, a‘nm_)uncerr.lem
was made that a few works of deceased Soviet Ylldchsh_ writers
were to appear in Yiddish. The first three were in editions of
0,000, an unusually large number for a_ny_but the Sholom
Aleichem; prior to the suppression of Yiddish culture, su(cll_l
editions usually ran from 10,000 to 15,000. ngever, the edi-
tions were apparently meant more for the foreign market thgn
for home consumption. Although these books are hard to qbtam
within the Soviet Union, one can find stacks of them in all
Soviet bookshops abroad. N
Similarly, there is no Jewish body or any agency conc'ercrll‘eh
with Yiddish theatre. And there does not exist a single Yid is
theatre. But the Trade Union Culture Department, which
fosters amateur theatrical groups among the.other cultural
activities of the workers, has organized, or pcl'ttlltFed lhe‘organ-
ization of, three Yiddish amateur acting groups in L!e:nmgrad,
Vilno, and Riga. Like other amateur groups, they give a few
performances a year, primarily dramatizations of stories by Sho-
lom Aleichem, whose work is po]itically sa'fe. . _
There is no organization or committee 1n.terest‘ed in ]ew(;sh
music, although many such groups had been 1n existence un er
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the Czarist regime. But the General Concert Bureau, which
manages all musical performers and reciters, offers, as part of
its international programs, concerts by artists who specialize in
Jewish folk songs and recitations in Yiddish, again primarily
from Sholom Aleichem. This exhausts the entire national cul-
tural life of the Jews in the Soviet Union outside the synagogue.
Unlike the case in other countries, there is no Jewish culture
whatever in the language of the country, Russian. There was a
considerable literature of Jewish content in that language under
the Czarist regime.

These things are very little indeed, especially, when compared
to what there was before the Revolution or what Jewish com-
munities of similar size have in other lands. Yet even this little
came about only after years of tremendous pressure from out-
side the Soviet Union, after Soviet officials had been badgered
both at home and abroad by foreigners, friend and foe. And
against this slight, begrudged cultural outlet, there is the deadly
constrictive hand choking off any other possible source of sus-
tenance for the national spirit and sealing the narrowest crevice
of escape from assimilation.

The renewed campaign against the Jewish religion, crude,
ruthless, smothering (discussed in detail in a subsequent chap-
ter), compared to which the attacks against the other religions
are a polite atheistic discourse, makes no sense on religious
grounds alone. The few poor old Jews one still finds in the
empty, dilapidated synagogues cannot be of any consequence to
Soviet society; they are beyond reach by such tactics, and are
hardly worth the effort even if it were to succeed. Neither can
it be said that there is a trend toward religion on the part of
the Jewish youth sufficient to require counteraction. The cam-
paign against the Jewish religion is comprehensible only as an
effort to shut off an escape for the national spirit. This also
explains why now, with the new turn of liberalism in the land,
it has become much more difficult to obtain matzohs for Pass-
over than even in the dark years of terror. The bland, tasteless
matzoh has assumed subversive proportions in the eyes of the
Soviet authorities.

The same motivation lies behind the relentless struggle
against Zionism. There has not been a Zionist organization in
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there be in the Soviets’ blasting away at Israel for their own
people? Why should the Soviet people be so concerned with
Israel? Or are the diatribes really intended for the ears of the
Soviet Jews? Do the Soviet Jews have such a friendly feeling
for Israel that a strong antidote is necessary to clear them of
it? Besides, why take so much trouble about the attitude of the
Soviet Jews toward Israel? They cannot possibly go there even
if they want to.

This tactic becomes understandable, however, in the context
of the larger aim of de-Judaizing the Soviet Jews. The rise of
the new state in the ancient homeland struck a consonant chord
in the hearts of all Jews, and its existence became a revitalizing
force in world Jewry. Everywhere Jews began to take greater
pride and feel more secure in their Jewishness because of Israel.
That the Soviet Jews did not differ in this respect from the
Jews in other lands was manifest in the huge, unprecedented
demonstration they gave the first Israeli ambassador to the
Soviet Union in 1948 and in their flocking together wherever
an Israeli youth appeared at the time of the International Youth
Festival in Moscow in 1956. The enthusiasm, the hearty ap-
proach, the sense of kinship, were all too apparent. It has there-
fore become necessary to detract from the achievements of the
State of Israel and to defame its character, so that no Jew will
have reason to take pride in it, much less to identify with it.
The government of the Soviet Union may have proper diplo-
matic relations with Israel, but the Soviet Jews must have “no
part nor inheritance with their brethren” in Israel. So, the peo-
ple of the Soviet Union must be informed about how their
leaders regard Israel, in order to detect who among the people
about them stands up for that state.

What about the anti-Jewish pieces appearing from time to
time in the Soviet press? They are not anti-Semitic in the sense
that they do not reflect on the Jewish race or people. Occasion-
ally, they make a point of dissociating themselves from anti-
Semitism, which they condemn, stressing the Soviet fetish of
friendship of nations. Actually, they merely expose social evils,
citing concrete cases and naming names. But the names are
strikingly Jewish, and all who are involved in the nefarious
actions are Jews. And these pieces seem to be written with an
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amount of sarcasm, rage, and vengeance out of prop9rF10nt:)<;
the wrongs done. Often the read_er. feels that the ad.mlmstra ’
of the chastisement derives a sadistic pleasure from it. -
The crimes involved are minor anq common, a.lbuisze;1 t aa
have become part of the Soviet way .of life. The stories fo l(;xr/s; 2
certain pattern: The Jewish person is smart, energetic, reS(z -
ful, but in an anti-social way. He is self-seeking, dl.shoncs ; ou
to get what does not belong to him. Often he occupies E»l:d:xe}c{is
tive position, and misuses his authority for his own ¢ ni.z kit
accomplice, generally his assistant, also bears a recqigl .
Jewish name. A few items selected at random may 1llus
thﬁlr)l():rltti'clé in the Red Star (Krasnaya Zvezda, 20-1.2-’59) dea.ls
with a Lieutenant Colonel of the Medical Corps, Zinovi lc?;or.l:-
ovich Grinberg, and his assistant Zilberfarb. The a.rtlcleda mllli:
that Grinberg had done much for the polychmcdun e; ol
charge: “It should be said . . . that mucl_l }_1ad been (()ir}e i s
past years to improve the work .of the clinic. New medica =
nets had been put into operation and were Well equ.lp}j)le ‘ ¥
the Collective. The polyclinic director was pralsec! everywhet et
But the praise went to Grinberg’s h(_ead. ']Forgettmg the I:Ile'ill s
of the Collective, [he] came to believe in his own .pafbtllcufar
star and imagined that everythiqg was now p.31rm1551f e tlclnr
him.” A carpet of “utmost quahty”. was sent dovx'rn for fe
physiotherapy clinic. Grinberg took it home, subsgﬁlﬁpg Wo,:rn
it a cheap carpet of low quality W-thh he bought. w1t }:s our_
money. After a “group of licksplttles“anc.l t?fl(.hes,. vlv1 o s
rounded Grinberg, feted him with a “jubilee” in his .ono.réta
magnificent affair, “flowers, passipnate speeches,.ex.p‘enswe1 g1e ;,
Grinberg looked at everybody, .h1s hea(‘i in a whirl: ‘I a}tlnlol:/ave,
respected,’ he congratulated himself. ‘Look how muc
Ican...’ '
do‘r‘l;inf)ffsi, Borisovich’s inexhaustiblc'z t.alents were, as fromdthlﬁ
day, displayed with ever greater. l'arlll'lan(.:e. He 1ntr0(2ucet. a;l :
sorts of reforms in the polyclinic, instituted new functio
which he subsequently canceled, named people to staff p051t}on§
(as for instance, N. Efimov) who did not work, but only recervec

wages. .
‘gAnd soon Zinovi Borisovich completely confounded public
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property with his own. Having successfully carried out the car-
pet substitution, Grinberg now also took the carpet strip with-
out any pangs of conscience. Furthermore, a soft sofa, two plush
armchairs, two plywood night-tables, etc., were safely moved over
to the director’s flat . . . and the subordinates now deemed it
possible to follow in their director’s footsteps. Chairs were taken
by one, a mattress by another, a wardrobe by a third, etc.”

There is nothing startling here, nor anything specifically
Jewish. What is worthy of consideration is that the bad people
bear Jewish names and the good people bear Russian names:
for instance, the ex-Party secretary who remonstrated with Grin-
berg for the substitution of the carpet was named P. Elokhin,
and the nurse who finally exposed Grinberg to the Political
Department was called Navozhina.

Another item reflects Soviet conditions in another sphere of
life. It is called “Mother Sheindel’s Stratagems,” and appeared
in Dnestrouskaya Pravda (27-9°59). It could be the Sholom
Aleichem story Gymmnasia in reverse: Mother Sheindel had a
daughter Ida, who received good marks all through the ten years
of her elementary schooling, and a silver medal on graduation.
Yet when she took the examination for admission to the Tiras-
pol Pedagogical Institute, she failed twice in mathematics.

“Mum . . . Mum, Mummy dear,” stammered Idochka on
coming home, “I f ... f.. . failed.”

“My darling, my dear daughter, my poor bird!” Mother
Sheindel soothed her daughter, hugging her. “Do not cry, my
darling. Everything will be settled. You know your mother. I
know everything . . . ”

“And Mother Sheindel really showed her ‘capabilities,” but
not in mathematics! No, by no means in mathematics, but in
‘bribing.’” As the old proverb goes—Grease one’s palm and no
doors are closed to you.”

And this is how the bribe went. Mother Sheindel approached
Sergei Ivanovich Miron, a teacher in the Pedagogical Institute.

“My dear Sergei Ivanovich, everything, everything depends
on you. My daughter’s fate is in your hands. . . .”

“I do not understand you, citizen. What do you want? Speak
coherently.”

“I am Ida Roitman’s mother. You see, she-—well, how should

*.
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1 express myself? She failed her mathematics exarl';l(;k{m(!{e::z
daughter must study. Do you understand? I am a i @
ml'l?lect-:llt:vr?:)rtli:lnderstand you. What is it you wish?”" asked Sergel
ich.
IV?\I/}g‘t/lllcer Sheindel continued: “I have already tf)ld [Y?u :1 2111:
a bold, determined woman. Here, take an advm:u.f:',dt wee 11 )
sand rubles, clean money. And on my daughter’s a mlls.s'xdo(: -
will meet again. I will give you any sum you name.
rds to the winds. Listen to me. |
thrS(:‘:Vrvg:eMioIvanovich, of course, shoved the money b?Ckml?' 111361;
“Take your money and go back where you came IX0 .ded t
Mother Sheindel was ‘“no woman to leave a thullg unf:; ‘.(e
She approached another teat:hf-:t‘, P1591‘el111\(?. to w 1:51111:;“&3 e
the money for Sergei Ivanovich. Pisarenko x.vas e
Sergei Ivanovich, and turned the m'om:y chl to "ei i 1-ipg,0n-
Court, which sentenced Mother S_hcmdel to a yearda Lkp Ao
ment. The article posed the question: How could Idochka
i medal?
WOII-II;}; S;gaei;, there is not a word to ind_ilcate th.alt B;Il(;tlrllir_
Sheindel was Jewish. To a person unacqual_llted xvltllllb N
menclature of the Soviet Union, Mother Sheindel cou’(l e.g :_
Soviet citizen. But the Soviet reader needs no such ic enél‘ (I:1 -
tion. Just the name is enough; and L'h.(: character 'r;ee rwiSh
identification, either. It is the stereotype for people w1|:‘.11 _]L i
names treated in such articles. If one is aware th?.t‘ bri ).mgg:, ;35
official to get admitted to an institution of higher eain;rzlztice
recently become not an uncommon, or L‘mkn.(I)wn,_ma p Theré
the implication of Mother Shel‘ndcl s action 1 Omll-}Ol‘[i;)n e
is great popular resentment against tln§ tom} of cm':1 up r,ru ;
Mother Sheindel is the woman who is trying hard to corrup
issions officials. .
chﬁTti:Oitem deals partly with bribery but 'mosttly 1(\;“{1163
legalistic tangle by which cunning s.uhver!:ed _|ust1cle. ‘.t:tive
“The Malakhovka Castle,” it was publsshed in the aut 131 1D e
Moscow Izvestia (15-2-59). It is about a man named zzm
Abramovich Kurtsman. He and and his w1f_c have anbap?l t{h]a_
in Moscow and a summer place, a garret, in Lhc‘su ufr ) : (O[d
Khovka. Underneath the garret there 1s the dwelling ot two
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women, Yekaterina Ilichina Galanina and Olga Ivanovna Sam-
sonova, who occupy their place all year 'round. Kurtsman de-
cided to turn his summer garret into a winter lodge, and
introduced a heavy heating stove. The old ladies feared the
ceiling would collapse under the heavy weight, and entreated
their garret neighbor to forego the stove. Upon his refusal they
gathered their belongings and put up temporarily with a neigh-
bor. Then they appealed to the authorities, and the run-around
began. The old women went to the chief of the Fire Brigade,
Kukhumov.

“He listened, stamped his feet, clanged his copper helmet:
‘Well, I will show him, the willful one.” And not only did he
utter these words but he put them into writing in a document,
in which it was stated that the stove put up by Kurtsman was
not in accordance with the Fire Brigade safety regulations, and
threatened a collapse.

“Comrade Kukhumov came . . . personally to punish the
infringer, but here a miracle happened. It is uncertain whether
the upper tenant winked meaningly to the official of the Mala-
khovka Fire Brigade or whether he stamped his feet at him. But
a new paper appeared. It ascertained that comrade Kurtsman
had a stove which had been standing for a long time.”

The story repeated itself when the old ladies went to the
director of the Regional Communal Economic Department,
Samarin. Outraged, Samarin shouted, “How dared he? This is
arbitrariness! The stove should be immediately pulled down,”
and he invalidated Kukhumov’s second paper. But then again
a miracle happened. “David Abramovich went to Samarin,
spoke to him for two minutes, and received a document which
also testified that there was a stove in the room, but said not a

word about the arbitrariness of the owner, about the illegality
of the existence of the brick structure in the summer garret.”

The two old ladies went over the head of Samarin to Polya-
kov, chief of the Ukhtom Regional Communal Economic De-
partment, who invalidated Samarin’s document and ‘“hurled
thunder and lightning at Kurtsman,” in which Samarin now
joined. But still nothing was done about it.

“ ‘We can’t do anything,” Comrade Polyakov said, gesticulat-
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ing. ‘We give orders to Kurtsman, he does not comply; we beg,
he does not obey.’
o our authority.’ ‘
N %sletl? Kurtsman, ;rou say? He will drag us from court to
court.’ _ . B
“Indeed, David Abramovich has great experience in juris-
prudence. He knows the code of laws by heart.” . ;
Four times David Abramovich was called up for trial. Fach
time he obtained a postponement on SOme .falfe excuse. When
he finally appeared, he challenged the jurlSdICFIOII of El\at court.
The case was transferred to another court, which David Abram-
ovich did not challenge, and this court orde'red the_ stov‘(‘e Te-
moved immediately. But David Abramovich did not ylelc!.. You
will answer for this! We will complain.” And he complained to
the District Court. , . ‘
The District Court upheld the two Qld women’s claim, but
found an error in the wording of the decision o.f the 1.ower
court. “It was not registered that the court, having s’ausﬁed
Galanina and Samsonova’s suit, had dismissed Kurtsman's coqn-
ter-suit.” The case had to go to the lower court all over again,
and Kurtsman so intimidated the judge that the case was fmalily
sent to Moscow. When the article appeared, the case was §tlll
pending and the two old ladies still being sheltered in a neigh-
bor’s kitchen. o
Essentially, this article is an exposé-of juridical 'bu_rea}ucr:acy,
its functionaries being subject to bribery and 1r}t1¥mdat10n,
seeking to avoid assuming responsibility, and permitting the_'m-
selves to be trapped in legal entanglements that pervert justice.
Kukhumov, Samarin, Polyakov, and the othf:rs mentlon.ed
should bear part of the blame. But it was David Abra.1m0v1ch
Kurtsman who brought about this travesty of the $ov1et legal
process. He did so through the familiar psycllo!oglcal pattern
of persons with such names: i.e., smartness, supenor.know!ledge,
consuming perseverance, ruthlessness, and total disregard for
his fellow men. . .
Two other social evils recently pointed up in the S.ov1et press
also feature Jews as the major culprits. Both deal with foreign
ts. )
ConOt:ril(f:: is concerned with gift packages from abroad. An article

s

ANTI-SEMITIC LEAFLET, WITH TRANSLATION
B 0 3383 B A i ¥ Bt
AukiUf XHIGB U3 TOPI'UBGK, KUIOPLB HAROCKT B8P COIMMIMCTMYECKUWLT
JAOBPY W MATLPYAIDHEM HIADAM HAPODA, UPEURICT::¥H IMPOKUY TOM Ubuis
QLo {InTHENA TUBAPANG, 1ALUCH KPyuHt YupPo DOCYRAPCTBY .. TR:auwvisd
HAPUAY B CLORX AL BATENLCIGAL HEARX.
JionnTe HX, BOUADHBANTS &AM TPYLOBUS mUBUlE, HEEEPHe HOUECTHLH
DenorM. YYETE UX, KAK HELO XUTH TOMYy, KUIO ONACKHE OT CxepTs
I!PEROCTARUB CROO SeMND, TOKOY HEHIDUCTHOML HulliM, KOK OHfl, &8 Te N
CRBO: OYepeHd OGHUINIOB 3BHANN BONYNKS MECTa UDOTAcKMRam 110 Onery
NPYr EDYTQ CUCNEN CBOXX X6 CHABCHTENe{ CDOKNHA LIODYMHellinisr, DAOACHB
B FOJNIOTY HO MUCkyménnory DyCckowy Hapoay"PAistlOPAL " ,4TORE
MOTTIE Old CACJETh HULELXONYy HEJOLY, KOTUHL CuOpaAD Ma BCEX BEKARYR
¥3 Chuey .ewiile A TU byATIM O KN CEUYEC TAK HOWKEWNH. H&POU, KoK
on EURET MEE NOIBCKMP, YedCkMi,n8 TEM, FLe MEJ0 JTOV MYNEACKO-I

nateskCKORM HauRl: , KOTOYBAU3-38 IOBOT4 MUET MR BOE.
L"l.’.l‘l"l‘\_I _-‘.&! .C-E.

APPEAL!

DOWN WITH THE JEWS FROM TRA]jE, WHO HARM THE SOCIAL-
IST PROPERTY AND THE MATERIAL ADVANTAGES OF THE PEOPLE,
HAMPERING THE EXTENSIVE TRADE OF COMMODITIES IN SHORT
SUPPLY CAUSING GREAT DAMAGE TO THE GOVERNMENT AND
THE WORKING PEOPLE IN THEIR LUGCRATIVE AIMS.

Catch them, steam out the working callousness they ac-
quired through dishonest deals. Teach them how should
live one who was saved from death having put your own
land at his disposal, such a hateful nation as they are, and
who, in their turn, impudently secured the leading posts
pulling each other through, drumming “EQuALITY” into
the heads of the inexperienced Russian people, a thing
they could not do to the German people which gathered
them and expelled them from its soil. Otherwise it is
doubtful whether the German people would live as it lives
today, just like the Poles and the Czechs and there where
there is little of this Judean-treacherous nation which for
gold is ready for anything.

Komiter B.ZH.S.R.

Translator’s Note.
The initials most probably stand for: BEI ZHIDOV SPASI ROSSIUTSEN-
TRALNII KOMITET DLIA OSVOBOZHDENIA RUSSKOGO NARODA—Beat the

Jews Save Russia—Central Committee for the Liberation of the
Russian people.
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entitled “Life on Foreign Charity” (Sovietskaya Moldavia,
15-4-'60) maintains that “the ideologists of Capitalism spare no
efforts to present the Soviet people as miserable beggars, using
all possible means to blacken the Soviet social system. Some of
our individual citizens replenish the mill of hostile Capitalist
propaganda by receiving, often begging, for assistance from
their relatives or charitable institutions in the Capitalist coun-
tries.” Actually, the article insists, “only those who do not like
to work, who are used to living like parasites, who do not
cherish the honor of the Soviet citizen, are in need of foreign
donations.”

What do the recipients do with the gifts? “The majority of
the articles received are sold at inflated prices, the family thus
making a fortune.” This is not legally a crime, inasmuch as the
recipient is only selling his personal gift, but the author of the
article appeals “to the public tribunal,” which is to say public
opinion. He wants to stigmatize those who persist in receiving
gifts from abroad. A number of names are mentioned in the
article—some might be non-Jewish; those of the most conspicu-
ous offenders are definitely Jewish. The sole example of a re-
pentant, a transgressor who returned to the straight and narrow,
is Roza Pinkhusovna Shnaider from the Lipkaini region. She

"had called for assistance from abroad, but “she has recently
requested her relatives in Israel to stop sending her parcels,
since she can very well live without them.”

A more hostile article in an ugly mood is “Mrs. Mosberg
Makes Business’ (Znamia Komunizma, 15-4-°60), which deals
with a social evil connected with foreign visitors in the Soviet
Union. During the temporary thaw in the cold war many Rus-
sians took the talk of closer contact and friendship with other
nations literally. They mingled freely with tourists, some even
inviting tourists to their homes. During these contacts, compari-
sons between the daily life of East and West were inevitable.
Worse yet, some of the youthful delinquents, derisively called
in Russian “biznismen,” and finaglers generally, began to ap-
proach tourists with all sorts of shady deals, ready to buy any-
thing a tourist might have to sell, from an old pair of socks to
American dollars, and offering to sell him anything from fur
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pieces to icons. Possibly as a result of the easing of police control
the Soviet equivalent of our underworld begari pou‘rin ovel:
Red Square and other places frequented by tourists gathe
than go after the thieves, the article attacks the fence - '
Mz{rgarlta Grigorievna Mosberg is the secretary o'f her hu
bgnd s law firm in Tel Aviv. She is a very aggressive, mean anji
dishonest person. “Within the ten days of her sojour,n in‘O’de
she visited many families, talked to scores of friends and strarisa
ers. The guest’s speeches were so cynical and openly .tactlei
that hones_t ‘Soviet people had to air their rooms thoroughl
ii[te}.' heg visits. The pathetic meaning of all her orations cgmz
s i W
C?}m?g‘yt[}mg. Oh, how terrible it is herel How perfect in our
j‘I:Iardly had Margarita Grigorievna stepped down from tl
ship’s ladder than she directed herself as fast as her feet (:ou;s
carry her in search of what was dearest to her, platinumwar
The Israeli tourist turned out to be a person of 1"are praéticalite.
It was her deep conviction that only romanticists regard Y:
T;aluab_]e that which has no exchange value and c;mnotbbe g
into circulation. Ridiculous to her are people who afﬁrmp?rf
earnest: 'If you could only know how dear to us are Moscow’
superb evenings!" To Margarita Grigorievna, the word de 5
sound_s only with the tinkle of currency and s’tands ara!lei ;”
meaning to ‘How much does it cost? How much is iI; Id f ?1
Can it be obtained cheap?’ b
"Nhere is platinum sold cheapest? This was the question
:hlch most worried Mrs. Mosberg. And the particular sI“]arp-
e,f::e((iiot?;?zn to all businessmen prompted the course of her
“Without delay, speculators appeared at the hotel’s doorste
One of_the first to call on the foreign guest was a ce.rtain Mopl
gens}utem. He assured her that he would try to do ever thinr-
possible to obtain stolen platinum, and kept his word ghivafg
rouls]y. In the evening on one occasion, Morgenshtein took z;
taxi, drove up to the hotel, and with a sweeping gesture invited
Mis. Mosberg to follow him. We see them in the flat of Yuria
Gurevich, a man with no definite occupation. Platinum rin ‘
are on the table. Morgenshtein weighs these himself on phar -
ceutical scales: 29 grams, 30, 32, . i




282 A PROBLEM THAT MUST BE FACED

e

Your price?’

““ ‘Seventy rubles per gram.

““This is robbery. Your friend told me you sold them for
sixty.’ . i

““He will give them away for fifty. Strike a bargam!. _

“And they struck, but so loudly that the economic police
officials heard them.”

Mis. Mosberg turned out to be a cheat as well. '_‘She wheedled
thirty rubles out of Lora Sereshkina on the promise to send her
a parcel from Israel. The benefactress was terribly dlsa_ppou?ted
that she could find no other people ready to loan their savings
against parcels. She would have incurred no losses from this
business. Parcels from Israel, as our people know, are readily
dispatched by the Magen firm, which pursues far from exalted

urposes.
P TILC article ends on this note: “Oh, madam, madam! If y9u
only knew how ridiculous and pitiful you look to the Soviet

person, with your ragman’s psychology. . . . We have left only
a few remnants with whom you can find a common l::mguage,
and tomorrow these will exist no more. . . . Your consciousness,

stuffed with mercantile rubbish, is unable to grasp the tl}ou-
sandth portion of the great things we accomplish and achieve
in building our happiness.”

This continuous literary hounding would have been unp]e'as-
ant for Jews even in a setting of racial harmony and good m'li.
It has naturally been disconcerting in an a[mo.spherle 'of con‘snd~
erable anti-Jewish prejudice and hostil_ity. Anti-Semitic officials,
and more particularly the riffraff, hooligan elements, could read
into the flood of indirect abuse against individual Jews a license
for arbitrary action against all Jews. The near-pogrom in Mala-
khovka is a case in point.

Malakhovka is a suburban community fifteen miles southeast
of Moscow, with a population of about 30,000, about 10 per
cent of them Jews. Early on Sunday morning, Oc.tober 4, 1959,
which happened to be the second day of Fhe _]ewls_h New Year,
the local synagogue was set on fire. A neighbor discovered the
arson, and called the fire department. While the firefighters
were extinguishing the fire, the home of the caretaker c_if the
Jewish cemetery was burned down to the ground, and his old
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wife reportedly strangled and thrown into the flames. For two
nights before and after the incident, typed anti-Semitic leaflets
were plastered on the walls of Jewish homes. These were signed:
Committee, Beat Jews and Save Russia. They contained such
passages as: “Down with the Jews from trade, who harm the
Socialist property and material advantages of the people, ham-
pering extensive trade in commodities in short supply, causing
great damage to the government and the working people in
their lucrative aims . . . On our Russian soil the Judean race
has risen so high as to name the Russian people ‘fool’ and
‘Vanka,’ and we endure all this. But how long will it last? We
saved them from the Germans, who were more intelligent
toward this nation. . . . To speak frankly, the Bolsheviks have
in vain hurried to equalize this nation . . . Our people is no
longer the same. It has been contaminated by the Jews with
bureaucracy, greed for profit, and unhospitableness . . . ”

This incident did not represent government policy, of course.
Neither was it an isolated incident. Rowdy acts against the
Jewish communities were committed in various parts of the
country. Similar anti-Semitic leaflets appeared also in Vinnitsa,
Kharkov, Kiev. In the Moscow suburbs of Pushkino and Perl-
ovka, hooligans smashed windows of Jewish homes and broke
into and pillaged some. In another Moscow suburb, Kuntsevo,
rowdies broke into a house where a minyan religious service was
in progress and beat up some of the worshipers. A number of
Jewish cemeteries were desecrated; in the one at Kiev, forty-
eight tombstones were turned over, the vandals leaving behind
the inscribed threat: “We are starting with the dead and will
finish with the living.” All these acts may be regarded as a re-
flection of the general rise of hooliganism, a social phenomenon
admitted and decried in the press, a sad commentary on Soviet
society forty-four years after the Revolution. Apparently the
“engineers of the soul” (writers and other intellectuals) who
had been called upon by Lenin to “reconstruct” the new Soviet
man have not done as good a construction job as the engineers
in other fields. But the anti-Jewish hooliganism has sinister
implications, and questions may be raised as to the action, or
inaction, of the Soviet authorities in this matter.

The article “The Malakhovka Castle” appeared in Izvestia
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a little over half a year before the tragi(_: incident _there. One
wonders how much influence the pillorying of Jewish persons
as scoundrels and knaves in a prominent newspaper had on the
hooligans in Malakhovka. In view of the f}bku_sly p're\‘ralent
hostility to Jews in the lower levels of Soviet society, it is not
unreasonable to ask if it was necessary to keep singling out _Iew-
ish names in articles exposing malfeasance and corruption.
The strange inaction of the authorities in cases of antl-je\‘wsh
hooliganism is worse still. Instead of exposing these hooligan
acts and meting out stern punishment as a dete::rent to other
rowdies, the authorities covered them up. Nothing more was
heard about them, and the impression remains that the culprits
went unapprehended or got off with light sentences. The anti-
social elements assume that Jews are easy prey.

What have the Soviet authorities done about the near-pogrom
in Malakhovka? Have they published the story in the press and
made an example of the arsonists and murdcrf:}"s? -

Although the arson and murder were committed on October
4, 1959, the Soviet public has still to hear of ti_u:rn. The outside
world learned of the events through a story in the Nrj’w Yor:k
Times. On November 5, 1959, the Soviet embassy 1n Pa_rls
labeled this “a monstrous lie . . . spread to confuse plll?llc_opln-
ion.” On December 6, 1959, General David I).ragunsl.u, himself
a Jew and an honored guest at a Fr(;nch ]ef‘tls-t ]ex'wsh confer-
ence, said at a press conference in Paris: “This 1s A lie, Pure and
simple. I have just come from Moscow. I have friends in Mal.a-
khovka. I can affirm that nothing of the sort happene(.'l euhef' in
Moscow or in Malakhovka, or anywhere in the Soviet Union.
They who publish such calumnies have no other purpose but
to prolong the cold war.” This absolute r.l.emal by Sc_)v:uct author-
ities was re-echoed in all the Communist and leftist publica-
tions, which now proceeded to turn the tables: I_F such an
atrocious lie could be invented and reported as a fact in so many
countries, then any unfavorable news about the Soviet Union
should be suspect of being a fabrication. _

On January 13, 1960, Voshchikov, a‘m_ember of the Corr_lmlt-
tee of Five, the highest authority on religious matters, appt.::mted
directly by the Council of Ministers, admitted that the “mon-
strous lie,” the “'lie, pure and simple,” was the truth. The ad-
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mission came in a special interview with an Italian journalist,
Tullia Zevi, who accompanied an Italian delegation to the
Soviet Union.

Mr. Voshchikov explained to Miss Zevi that there were per-
sons with anti-Semitic feelings in the Soviet Union, just as there
were anti-Protestant feelings in Italy and dislike of Italians in
the United States. However, the Soviet authorities “do not en-
courage such feelings, and when they are too strongly mani-
fested, the persons involved are prosecuted and punished
according to the law for the protection of nationalities, which
applies also to the Jewish nationality.” As to Malakhovka, Mr.
Voshchikov’s version was that on October 4, 1959, “somebody
set fire to the upper floor of the synagogue, and to the building
near the cemetery where the dead bodies are washed. The
guardian’s wife was caught in the flames and died of suffocation
while trying to escape. The entire damage was estimated at 200
rubles.”

On his visit to the Soviet Union, in September, 1960, André
Blumel, the French lawyer and Jewish leader, for years presi-
dent of the French Zionists and a leader of the society for
friendly relations between France and the Soviet Union, met
with Ryasanov, the vice-chairman of the Committee on Reli-
gion at the Council of Ministers, and Zadarazhni, the head of the
department for the Jewish religion; among other questions he
asked about the incident in Malakhovka. He was told that the
synagogue had been set on fire and the wife of the caretaker
found dead; whether she had succumbed to the flames or had
first been strangled could not be determined. The authorities
investigated but “found nothing,” and there the matter ended.
This did not satisfy Blumel, and he asked the chairman of the
Council of Advocates of Moscow, Samsonov, whom he had previ-
ously met in Paris, to check further on the Malakhovka case.
Samsonov found one of the lawyers who had attended the trial
of the Malakhovka culprits. Their defense had been conducted
by a Jewish lawyer, Bakst. They were condemned to ten and
twelve years’ imprisonment. According to the reports of the
Soviet lawyer, in passing sentence, the judge stressed the offense

of spreading anti-Semitism, which was contrary to the basis of
the Soviet system.
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Thus, the disposition of the case was unknown to the authori-
ties dealing with religion, even to the man supposed to supervise
the Jewish religious activities. The Soviet public has not heard
of the incident yet.

Tullia Zevi followed up the Malakhovka story on her own.
Her investigation, based on “reliable unofficial sources,” con-
vinced her that the incident was much more serious than Mr.
Voshchikov had indicated. The action could not have been car-
ried out by an unorganized group, she insisted, for hundreds of
typed anti-Semitic leaflets were plastered on Jewish homes over-
night; also, she stated that evidence existed that the caretaker’s
wife did not suffocate from smoke but was strangled, and that
the damage amounted to several thousand rubles. She main-
tained that the arrests of those responsible took place after a
considerable delay, following the pressure of public opinion
abroad. The latter seems to have some indirect corroboration
from Mr. Voshchikov. Soviet justice is generally direct and
swift, but here, according to him, “judicial investigation” was
still proceeding three months after a plain crime in a small com-
munity.

What was the sense in denying the incident in the first place?
And why such a belated, grudging admission, with an obvio_us
attempt to minimize the crime? Why keep it from the Soviet
public even after it had been officially admitted abroad? If such
an incident happened anywhere in the United States, would any
government—county, state or federal-—make the least effort to
conceal it? Would it not receive the widest publicity in the
press and on radio and television, with full condemnation in
editorials and by all organs of public opinion?

If the Soviet leaders are so exceptionally sensitive about such
matters as to go out of their way to keep the news from public
knowledge, why do they permit the breeding ground for s_uch
outbreaks to persist: the continuous flow of anti-Jewish articles
in the press? One word passed down the line would put an end
to it all. And they could do that without public knowledge or
admission of a mistake.

The few articles cited here are not isolated examples from the
Soviet press. Similar articles appear quite frequently. My sam-
pling came from a single category, internal issues. Many more
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articles appear dealing with special aspects of Jewish affairs—
Zionism, Judaism, Israel. A conservative estimate of the total
would be about six a month. Since most of these are concen-
trated in the press of a few localities, mostly in the territories
newly acquired during the war, the Jews there feel them like an
incessant barrage. What can the purpose of these pieces be?

I sought the answer in the Soviet Union. An American who
had been stationed in Moscow for some years told me: “Take
these articles as you would such stuff back home. If an Ameri-
can newspaper published them, would you not call it thinly
veiled anti-Semitism? If something looks like a duck, swims like
a duck, and quacks like a duck, it is a duck.”

A Russian intellectual could see no anti-Jewish intent in these
articles. “They are not imaginary pieces,” he said. “They are
actual cases, with the real names given. Our press is fearlessly
rigorous in exposing abuses. Would you have a Jewish criminal
spared because of his being a Jew?”

A Soviet Jew was uncertain about the intent, but sure of the
ill effect. ““You have to bear in mind,” he said, “that similar
articles appear in greater number about people with pure Rus-
sian names. So you can’t say that Jews are being singled out.
The truth is that quite a few Jews also do get involved, or
caught. Being the record keeper, or auditor, the Jew often has
to take the rap for finagling with which he has had the least to
do. He could not hold on to his job if he did not go along—
and his cut is the thinnest. But when the thing blows up, he is
left holding the bag. As far as the public record goes, it is he
who is caught red-handed. So the papers have a right to use his
name in the exposé. But let me tell you every Jew feels rotten
about it. Do you know how he feels? As if everybody was point-
ing a finger at him.”

Why should the Soviet Jew feel this way? What is so strange
about there being Jewish sharpers, too? Are not Jews supposed
to be like the other people?

My Soviet Jewish friend could not explain it. “You see,” he
said, “if Ivan Ivanovich is held up to scorn and contempt,
Stepan Stepanovich is not affected. Both are regarded as indi-
viduals, each on his own merit. It is not a Russian who is caught
finagling; it is Ivan Ivanovich. But when David Abramovich is
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caught in the act, the court record, the newspaper article, says

it is David Abramovich who was caught, and everybody knows
| it is a Jew who did the wrong. David Abramovich is that Jew,
and you are another Jew. And you feel as though his mal-
feasance reflects on you. It makes no sense, but it's there.”

It makes no sense, of course. But it has been that way a long
time, and, strangely, it continues to be that way also under the
Soviet Socialist system.

There is a talmudic saying that goes back more than 1,500
years, to the effect that all Jews are held responsible for one

another. In this country, my own mother, on reading of a sen-
‘ sational crime in which a non-Jew was involved, would say,
“Thank God, it's one of them.” And when a Jew was the
criminal, she would be as heartbroken as though he were a
| member of her own family. During the centuries Jews have
| lived in many lands “on approval.” Psychologically, they are still
on approval in the Soviet Union, as elsewhere. Such an attitude
may be the historical defense mechanism of a people in Exile.
Perhaps here lies the real explanation for the frequency of
the appearance of these articles. They are a barrage against that
defense mechanism, an onslaught against the self-identification
of the Soviet Jew with his own people. They are, in essence, a
| way of smoking the Jew out of his Jewishness, a drive to make
him disconnect, disown, break all inner ties with his past and
his people. He is to become just a Soviet citizen—indeed, the
first Soviet citizen minus a national identity.

Chapter Three «

A RELIGION GASPING
FOR BREATH

. Even before this generation passes on, religion will be
gone in our country. It is already on the way out. It needs only
a little push to get it over the brink. And we are pushing .
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